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The inspired Apostle states the ground of this truth in verses

eight and nine:
ItFor not is the man out of the woman, but the woman out of
the man; for the man was not created because of the woman,
but the woman (was created) because of the man."

Once again, the Apostle appeals to the creation of the man and woman

just as he does in his letter to Timothy (cf. I Timothy 2:13) to

prove the truth of the headship of the man over the woman. All this

is very plain from the creation narrative of Genesis 2:21-25. Adam
was created first and fIom his rib God made the woman. Adam was in­

complete by himself, he lacked something. God made the woman as th~ ;

complement of the man. She became his help perfectly fit for him

by God's own design. Literally the woman is "out of the man" for

she is as Adam exelaimed: "bone of my bones, and flesh of my flesh:

she shall be called Woman, because she was taken out of Man. n Thus
it is that the man was not created because of or by reason of the
woman, but the woman was created because of the man. She was createc

to complement Adam so that the two as one flesh might serve the Lord

God. Hence the woman is subordinate, i.e., subject to her head,

the man. And as such she is the glory of the man.

The necessity; we might say, divine necessity of the woman's
place is emphasized in verses eleven and twelve:

"Nevertheless neither is the woman apart from the man nor is
the man apart from the woman in the Lord; for just as the
woman (is) out of the man, so also (is) the man through the
woman; but all things (arle) out of God. If

Note that Hneverthele~.3s". There must be no misunderstanding of the
implications of this relationship between the man and the woman.

The principle of the headship of the man remains for: "neither is

the woman apart from the man" for: tithe woman is out of the man."

The woman must be subject to her head and cannot exist apart from

the man. But this headship of the man in no sense destroys the

interdependence of the man and woman in G9d's church for: n ••• nor
is the man apart from the woman in the Lord." The reason is: "
the man is through the woman." Every man after the first man, Adam,
is born of a woman. Witho"iolt the woman, therefore, there can be no

man; he simply cannot exist. And, this is of God for: "all things

are of God." Let no man imagine that he can stand apart from the

woman. It remains forever true that the woman is created out of
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and by reason of the man. This means the man is the head of the

woman. But it is equally true that the man is "through the woman."

He cannot be head of the woman and thus the image and glory of God

except through the woman. In the Lord there is perfect unity of man

and woman. The woman needs the man, but the man also needs the wom­

an. Neither stands independently of the other. In the Lord they

need each other and they are together. They are one. There is in

this implied warning as well, especially for the man. Let no man

think that because he is according to God's ordinance the head of

the woman, he may exercise harsh tyranny over her. Let him never

think the woman has no place in God's church, no meaningful task.

Let him neve'r in sinful pride regal'ld the woman as of no worth or

inferior to himself. Neither the man nor the woman is without the

other in the Lord.
This is the principle taught here. This is the unalterable truth

concerning the relationship between the man and woman in the Church
of Jesus Christ. Let it be emphasized this principle never changes.

This is not something conditioned by culture or bound by time. It

simply cannot be that in New Testament times the headship of the man

applied but in our day man and woman are equal. The woman is ever

to be in subjection to her head in God's church. Never may she rule

the man. The conclusion is inevitable, The woman is forbidden to

occupy the offices of the church which offices in the very nature of

the case imply headship and rule. No one may argue otherwise on

the basis of this pasaage. The only way one is able to contend for

the position that it is permissible for the woman to serve in the

office of Christ in the church is for him to contradict the plain
teaching of the Word of God. He must (and many do in fact!) regard

I Corinthians 11 in the same manner that he regards I Timothy 2 as

merely the words and opinion of the man, Paulo He must take the

position that in the Bible we have both God's Word and man's word

and here are two instances where we have man's word and not God's!
But, I submit that the moment one says liboth ... and" with respect to
the Scriptures he will have only the li and H ! He will lose the Word

of God. The fact forever remains these passages do not allow the

woman to serve in the offices of the church. Anyone who in child­

like faith believes every Scripture to be God-breathed; anyone who
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accepts what the Bible itself says about itself; anyone who has the

witness of the Holy Spirit in his heart that this Word is God's

will have to reach this conclusion.
But what does this great principle mean for the church at Corinth

and for the church now? The answer is found in verses four through

six, verse ten and verses thirteen through fifteen:

"Every man praying or prophesying, having his head covered,
dishonoureth his head. But eve~y woman that prayeth or
prophesieth with her head uncovered dishonou~eth her head:
for that is even one as if she were shaven. For if the
woman be not covered, let her also be shorn: but if it
be a shame for a woman to be shorn or shaven, let her be
covered ... For this cause ought the woman to have power on
her head because of the angels ... Judge in yourselves: is
it comely that a woman pray unto God uncovered? Doth not
even nature itself teach you, that, if a man have long hair,
it is a shame unto him? But if a woman have long hair, it
is a glory to her: for her hair is given her for a cover­
ing."

That 'praying and prophesying" has reference to the public praying
and prophesying of the church. These are the "solemn prayer in

public" and the fldeclaring the mysteries of God for the edification

of the hearers." (Cf. John Calvin, Commentary on I Corinthians)

The apostle speaks then of the public worship of the church. Note
too that the passage (especially verse five) does not sanction the

practice of women leading the worship of the church. The passage
says nothing about who does the leading in this praying and pro­

phesying. Certainly in the light of verse thirty-four of chapter

fourteen where the Apostle expressly forbids woman to speak in the

church the passage cannot mean that the woman is allowed to lead

in these spiritual exercises as office bearers. The simple meaning

is that the woman engages in these exercises as part of the congre­

gation and the men either officiate if they be office bearers or

participate as part of the congregation.

The man must not appear in public worship with veiled head. That

licovering" is literally, "having something hanging downward from
the head," in other words, a veil. The man who prays that way dis­
honors or disgraces his head. On the other hand the woman who prays

or prophesies with unveiled head dishonors her head. What is more,

the unveled woman might just as well be shaven, tI ••• for it is one

and the same thing with the one shaven." (vs. 5) For, the Apostle
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argues, if the woman be unveiled let her also be shorn. But if it

be a shame (and it is!) for a woman to be shorn <"have close cropped

hair") or shaven (and it is!) let her be veiled. Finally, the

Apostle calls upon the Corinthians themselves to do the jUdging

among themselves on this matter. Is it fitting for a woman to pray

to God unveiled? The assumed answer is no. Even the natural order

of things teaches us that long hair is a shame unto the man, but it

is a glory to the woman, for God gives the woman her long hair as a

covering. What is more the Apostle writes: "If any man seem to be

contentious, we have no such custom, neither the churches of God. II

If anyone after all this wants to argue the point ("contentious"

means to be argumentative or to argue merely for the 'sake of arguing)

the Apostle refuses to contend with him. This is not merely the

custom of either the Apostles or the churches. This is according

to God's own ordinance.

The question is why must the man be unveiled and the woman
veiled? The man is the image and glory of God and he is the head

of the woman. For this reason he must not have the sign of subjec­

tion (the veil) on his head. The woman must for she is the glory of

the man and was created for the sake of the man and: "For this

cause ought the woman to have power on her head because of the

angels." (vs. 10) There are many unsatisfactory explanations of

that tenth verse and we need not consider them. That explanation of
this rather difficult verse which makes the most sense is that of

Calvin and H.A.W. Meyer (cf. their Commentaries on the passage).

The term "power.," is really authority. What the passage is saying

then is that the woman because of her subjection to her head, the

man, must have the sign of the man's authority on her head. This

is what the veil signifies. She must have that "because of the

angels". Angels are present and involved in the worShip of God by

His church. In the presence of the angels it behooves the woman,

therefore, to have the sign of authority upon her head. She must

be veiled. But, whether one agrees wit~ this interpretation or no,
it makes no difference at all as far as the interpretation of the
passage is concerned. The principle remains. The head of the wo­

man is the man and this precludes the woman's ruling over the man
in God's church.
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But why is the Apostle so insistent that the woman of Corinth

be veiled? The answer is not at all difficult. The honorable woman

of the Grecian world wore a veil. The unveiled woman was th~ slave

or what is much worse, the woman of the street, the prostitute.

(Female slaves were in many cases shaven as well.) The point is
obvious. For a woman of the church to worship or go about in public

for that matter unveiled would be an identification of herself with

the woman of the world, the ungodly, the prostitute. It would be,

therefore, a denial of her proper and God-given place in subjection

to her head, the man. Positively the passage teaches that also her

appearance must be consonant with the woman's place and calling in

God's church. This is the principle here and this principle is in

no sense "time bound" or "culturally conditioned"; it is an eternal

truth and for this reason applicable in every age and place. Even

though it is no longer necessary for the woman to be veiled in our

time, the principle remains true. The woman must always manifest

in her speech, her dress, and in all her life that she is subject to

the man, her head, and thus subject to the Lord Jesus Christ, the

Head of every man. This, in brief, is the teaching of God's Word

in I Corinthians 11. And once more, let it be emphasized, one can­

not argue for "women in office" from this passage without distorting

and denying the plain meaning of God's Word.

This same truth is taught in this same context in I Corinthians

14-:34,35:

"Let your women keep silence in the churches: for it is not
permitted unto them to speak; but they are commanded to be
under obedience, as also saith the law. And if they will
learn any thing, let them ask their husbands at horne: for
it is a shame for women to speak in the church."

These verses are so clear they hardly need explanation. The woman
must keep silence in the churches which means she is not allowed to

speak. That speaking must be taken in the sense of preaching and

teaching in God's church. This the woman is forbidden to do. It

is not at all unlikely that among the many other abuses in the Cor­
inthian church the woman was being allowed to participate in the
leading of worship. This is not permissible writes the Apostle.
The reason being the woman is commanded to be in SUbjection, "as

also saith the law." The law of God places the woman in SUbjection

to her husband. God said to Eve and thus to all women: "and he
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shall rule over thee." This means the woman must "keep silence" in

the churches. If the woman wishes to learn anything she must ask

her husband at home: "for it is a shame for women to speak in the

church." A shame, mind you! "Let all things be done decently and

in order," also in this respect in the church of Jesus Christ.
(vs. 40)

Invariably after explaining away the simple truth of the above

passages and the I Timothy two passage those who advocate women in

office in the church call attention to Galatians 3:28. The teaching

of the Corinthian and Timothy passages is passed off as being "time

bound U or "culturally conditioned" or it is said that the Apostle
Paul was influenced by his rabbinical background and training; but,

for some strange reason this same Apostle is writing the Word of

God in Galatians 3:28. This latter transcends all times and cultureE

Who decides these things? By what criteria are these things deter­

mined? And how much advanced theological training does one need to
become the arbiter of what in the Bible is God's Word and what is
Paul's? The text reads:

"There is neither Jew nor Greek, there is neither bond nor
free, there is neither male nor female: for ye are all one
in Christ Jesus."

What this verse has to do with the question at hand completely

escapes this writer. In fact the Apostle in Galatians three is not
at all concerned with the place of women in the church. He is con­
cerned to answer the Judaizers in the Galatian church. These were

teaChing that one had to be circumcised and keep the ceremonies and

practices of the age of the Old Testament shadows in order to be in

the Christian church. In this third chapter the Apostle admonishes

these "foolish Galatians" sharply and in the course of his teaching

speaks of the welationship between the law and the promise as well
as the true seed of Abraham to whom the promise was made. The

Apostle makes clear that salvation is by faith and not by the works

of the law. Abraham was justified by faith and those who are of - .~

faith are considered the children of Abraham. To Abraham already
God spoke of the day when in him all nations would be blessed and
God would justify the heathen through faith. The law cannot justi­

fy but only curse. Christ redeemed the church from the curse of that
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law by becoming a curse for us. In Christ, through faith, the bless­

ing of Abraham comes also upon the Gentiles. And the law could not

disannul or make of no effect the promise. The purpose of the law

was that as a schoolmaster it led the Old Testament saints to Christ

in order that all might be justified by faith. Therefore, the
Apostle argues, there is but one way of salvation for but one seed
of Abraham. That one way is the way of faith in the Lord Jesus

Christ. That one seed of Abraham is Christ and all the elect who

are in Him by faith. (Cf. vss. 16,29) And all these are one, per­

fectly one in Christ. Nationality, class distinctions, sex differ­

ence; none of these makes any difference. All who are united to
Christ and have been baptized into Christ belong to the seed of
Abraham to whom the promise was made. All these are one in Christ.

The teaching of the New Testament is perfectly obvious to the

believing mind. The woman is forbidden to teach or rule in the

church. She is saved in the way of childbearing (I Timothy 2).

The woman must keep silence in the church and is no~ permitted to

speak for she is commanded by the law to be in subjection to her hus­
band. (I Corinthians 14:34,35) The woman is the glory of the man

who is her head. She must, therefore, manifest in her appearance

her place in subjection to the man. (I Corinthians 11) This too

would preclude the possibility of the woman teaching (office of the
ministry) or ruling (office of elder, bishop) in the church for
these offices certainly imply headship.

Besides the above passages this is the prevailing assumption of

the Scriptures. Consider that there were no women in office in New

Testament times. Though there were several women prominent in the

life and ministry of Jesus and part of the little company of His
faithful disciples none was called to be an Apostle or even an
Evangelist. There were several women among the one hundred and

twenty upon whom the Holy Spirit was poured, but none became preache:r

elder, or deacon in the early New Testament church. To be sure, the:
assisted the Apostles and other office bearers; but, always in sub­
jection and never as office bearers themselves.

The same is true in the subsequent history of the church. The

church has always insisted that men only shall serve in office. To
grant women office today is among other things to say the church
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has been wrong all these cenoturies. Only now after nearly two thous­
and years since Chl1i.sT and the completion of the Canon of Scripture

is the church ['catching up" and realizing that women have been denied

their full and proper place in the church!? Nonsense! Such a posi­

tion betrays an attitude of insufferable pride and a total lack of

apprecation for the tradition of the church in the past. The New
Testament church has barred women fr'om office precisely because the
Scriptures teach the headship of the man and that the woman must

keep silence in the church. This is why too, all those passages

which speak of the qualifications for office (Cf. I Timothy 3;

Titus 1:5-9) assume that men shall occupy these offices.
According to the overWhelming testimony of the infallible Scrip-

,.

tures: HIt is not permitted unto the woman" to preach, teach, or

rule in the church 0 One ei~her believes this in faith or rejects

this teaching in unbelief. For that is the deeper issue! There is

no question and can be no debate or misunderstanding about what the

Bible says.
Certainly this does not at all mean there is no place for the

woman in the church. She has a necessary and a beautiful place in

the church, a God-given pl~ce where she is called to serve the Body

of Jesus Christ and in this way the glory of Godg But that place is
always in subjection to her head, the mang A study of this calling

of the woman shall occupy our attention, DoV., in the next issue.
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