
~,

GOd's kingdom and Satan's kingdom, of the world becoming progressively worse and

falling away, of the church's tribulation increasing and the end of the world

finding the church lonely and sorely beset. (1, p. 8) All this denies Christ's

victory and amounts to blasphemy. Nor may anyone speak of the coming of the

kingdom of Antichrist; this denies the sovereignty and predestinating purpose of

God. "In Scripture, the only valid definition of 'antichrist' is anyone and

everyone who denies that Christ has come in the flesh (I John 4:3), i.e., all

who deny the reality of the incarnation. The Bible does NOT give us a one

person of antichrist who shall rule therworld: this is a myth, and it is a

myth which exalts t~e powers of man against God." (1, p. 45)

. Rather postmillennialism sees the world becoming better, the majority of

mankind saved, the Christianizing of every area of life, and the universal king­

dom of Christ clearly manifest, in righteousness peace and glory, in this world.

8asically, this comes about through the power of the Spirit and the Gospel. In

fact, mission work finds its impetus where there is a postmillennial conception

of the future; without that it suffers. (2, p. 98) But the salvation of souls

is only a part of Christ's kingship. This becomes clear in a taped speech of

Rushdoony: "Premillennialism and amillennialism are readily popular because

they give you an easy religion. Moreover, it~ a neo-platonic kind of re-

ligion as I point out in 'Flight from Humanity.' It concerns itself only with

spiritual things.... If you ~re a premillennialist or an amillennialist, you

have only spiritual presuppositions. Then you withdraw from the world and turn

the church into a conven~·or monastery •.•. Let us not get involved in the world.

Whenever you have premillennialism or amillennialism take over in a church you

have retreat from the world. They are popular because they don't ask much of

you. They give you an easy believism type of religion. They say, only believe.

That is all you need for salvation, it is true. But faith without works is dead.

That means no faith ..•. We have an obligation ~o exercise dominion. In Christ

we are dominion-men." (4, tape #3) (We have to say here that the use of the

phrase "Faith without works is dead" is a perversion of James 2. Very clearly

James refers to personal justification in this passage, for he asks in 14,

"Can (such) faith save him?")
Thus the saved humanity labors to bring the kingdom of Christ to visible

expression in this present life in th~ consciousness that under Christ they shall

succeed and their labor is not in vain in the Lord. The Law of God holds an im­

portant position in the bringing about of the kingdom. The men of Chalcedon
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never tire of speaking of law and never tire of quoting Deuteronomy 28.

(1, p. 54, 2,12 ff) During a question and answer session following one of

Rushdoony's speeches (4, tape #3) a questioner states that premillennialism

and amillennialism are antinomian, they deny God's law ...not personally but for

all other areas of life. Rushdoony agrees. Postmillennialism alone honors the

Law of God and seeks to establish it in personal life, church, industry and

government.

Economics is vital to the coming of Christ's kingdom on this earth. Not

only is tithing basic to furthering the' Lord's work, but a Christian society

must have a theological and economic orientation (1, p. 31). So important is

economics to eschatology that an interest in it marks a sound eschatology,

while disinterest means an element of neo-platonist or Manichean thinking.

(1, p. 46) "The Journal of Christian Reconstruction" Vol. II, No.1, is de­

voted to Christian economics.

Postmillennialism recognizes that what they view the Bible to teach has

not happened yet. Wars have not ceased; crime has not been virtually stamped

out; governments are not Christian; the great majority of mankind is not saved

in Christ. Men do not generally live to be an hundred years old and more, nor

has disease been conquered. (There is a strong emphasis in Postmillennialism

on salvation as health.) Deserts do not yet blossom, nor are poverty and famine

eliminated. All postmillennial sources agree as to why these things have not

been attained. Boettner writes: "That the progress of the Church through the

y~ars (he believes we live in a pre-christian age. DHK) has been slow is due to

the fact that Christians in general have not taken seriously Christ's command to

evangelize the world." (3, p. 45) G.L. Bahnsen gives this answer: ft •••what­

ever historical decline is seen in the missionary enterprise of the church and

its task of edifying or sanctifying the nations in the word of truth must be

attributed, not to anything inherent in the present course of human history, but

to the unfaithfulness of the church." (2, p. 68) When Rushdoony conunents on

Psalm 47, he states, "God shall subdue the whole world under our feet, we who

love God. God is King of all the earth. But remember Scripture tells us,

judgment begins at the house of God. Whom will God judge first? The church

~..• So why is Christ's church not ruling the world? Because God is cursing it

because it is unbelieving and disobedient." (4, tape #3)

Chalcedon is undaunted by world wars, hydrogen bombs in the hands of athe­

ists, rebellion and lawlessness. Bahnsen warns against "newspaper exegesis" and
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misinterpretations brought against postmillennialism, and confidently asserts

that the Bible presents us with a postmillennial eschatology and therefore it

will be. (2, p. 53 ff)

Although there are other distinctives of postmil1ennialism set forth by

Chalcedon we have presented the main thrust, and we believe we have done so

fairly.

II. From reading of these sources, several points stand out as far as the method

or approach that the men. of Chalcedon employ is concerned. In the first place,

~o't-fi.~dna~c::arE3fll~.eJ.t~gesis of Scriptul"e_.which ~akeLj.n~o ~count the
~~~ture of prophecy and vision. We do not find a careful distinction between

-T....:._~ __~ · ~ . __~_.. ~__.

that which will happen on earth in principle and in heaven perfectly. We do

not find exegesis of passages which would seem to oppose postmillennialism.

In fairness, Boettner attempts this, but exegetical skill in demolishing pre­

millennialism is sadly lacking when he sets forth postmillennialism. Although

the other paper to be delivered at the conference will deal with exegetical

questions, we would characterize postmillennialism exegesis as beginning with

the more difficult prophetic and visionary passages, giving them a forced mean­

ing, and then explaining the simple, clear pass~ges in light of the former.

This strikes us as the opposite way· from which one ought to proceed. Further,

we cannot admire their statements regarding exegesis of Scripture. Although we

will have to admit that Rushdoony does not tell us exactly what his method or

presuppositions in this regard are, he does. tell us there is "no neutrality on

my part as I make this analysis. The ideal of neutrality is a myth. All men

speak and write from a given perspective: we see things, and organize know­

ledge, in terms of a fundamental perspective, commitment, faith. Our perspec­

tive is always conditioned by our religious presuppositions." (1, p. 1) We

wish he had said more. In the Editor's Introduction, Gary North writes, "The

bulk of the basic exegetical work has already been accomplished; it is the task

of this issue of the Journal to remind contemporary Protestants, especially

Calvinistic Protestants, of the heritage which they have lost. If we are suc­

cessful in this task, then the exegetical work will follow." (2, p. 5) This

reminds us of the A.A.e.S., which when asked difficult questions, responds:

Don't bother us with questions, we have work to do. Bahnsen writes, "The pre­

sent essay has not attempted to prove the truth of postmillennialism; only

responsible Scriptural exegesis can do, or fail to do that. However the way
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has been cleared for an honest consideration and possible demonstration of the

position's veracity." (2, p. 104) In a speech Rushdoony shows how the above

attitude comes across when actually dealing with Scripture. He comments on the

parable of the unjust judge (Luke 18:1-8). He says that the coming of the Son

of man does not refer to the end of the world, but to various comings through­

out history, in a person's life. He says, "That's a postmillennial parable!

'If you pray to God for justice regarding the things of this life, He will

avenge and bring justice speedily; not in the sweet by and by, but now in your

life. fI Commenting on Psalm 37, Rushdoony says, trEvil has no future.... Wait­

ing upon the Lord means we believe and trust Him to bring His justice to light.

We shall inherit the earth. If Christians are not inheriting the earth it is

because they are not believing. Not obeying •.•• Again, inheriting the land,

the cutting off of the wicked, doesn't refer to heaven and hell, but to history."

Commenting on Psalm 2, Rushdoony says, "Christ is King. The nations are going to

be smashed. Does that look as if the ungodly are going to triumph before the

Second Coming? Hardly!" And finally he offers these comments on Psalm 149:

"Salvation means health, victory. He declared the -whole earth will be brought

under His people ••.• Those who die at 100 shall be accounted to die young, all

thi.s before the second coming." (4, tape 13)

p , In the second place, the method of Chalcedon is to put premillennia1ism and

amillennialism in the same category,. and then effectively destroy premillennial­

ism. By implication this also destroys amillennialism, but this is not really

accomplished. Much is said versus the pessimism of premillennialism, the soul­

saving manual of the ~remillennia1ist, etc., but little is said as regards

amillennialism. The technique of placing premillennialism and amillennial-

ism in the same camp breaks down badly. (1, p. 9 ff., 2, p. 65)

$, The -<t.hird approach or method is to claim that P-Q~tmillenn~a~_is~is __hi~tori-

cal!r_~~ __~QDfessionallX Refo~ed. Rushdoony quotes the We§:tmi~st~L_.CQ.tlfession,---VIII, 8 as proof, as well as Q and A 54, 191 of the Larger Catechism. (1, p 13), ~== ~ ..
The reading of this material, however, does not send one in a postmillennial

direction in the least. It takes a postmillennialist to get postmil1ennialism

out of it. Nor do the Reformed Confessions breathe as much as a single post­

millennial.breath. Bahnsen in "The Prima Facie Acceptability of Postmillennial­

ism." (2, pp. 48-105) goes to great length to show the Reformed heritage of

postmillennia1ism. 1I ••• The postmillennial hope has been the persistent viewpoint
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of most Reformed scholars from the sixteenth century into the early twentieth

century." Calvin is seen as the first great postmillennialist. Bahnsen con­

cludes, "This quick survey of leading Christian thinkers in the nineteenth

century has established, therefore, that the postmillennialism which character­

ized John Calvin, the second generation reformers, the early English Puritans,

the Westminster Assembly, Presbyterians and Independents in England, American

and Scottish Calvinists, German and Dutch scholars, the great missions movements

and awakenings, early American Presbyterians 'whether Old Light or New Light,

social and intellectual movements -- this same postmillennialism continued with

driving force among missionary leaders, ecclesiastical leaders, Christian writers

in England, Scotland, Germany, and America, leading Presbyterians in the Northern,

Southern, and Reformed Presbynerian Churches, as well as the great Princeton

theologians.' One cannot draw back from.concluding that postmillennial escha­

tology is central in the heritage of Reformed theology; optimism for the church's

endeavors on earth is deeply engrained in historic, international Calvinism"·

One wonders if there are any amillennial theologians anywhere, any churches

that are historically, confessionally, and thoroughly amillennial! And one must

wonder what happened to this universal, Calvinistic system of eschatologyI Boett­

ner also gives a list of postmillennial theologians, beginning with Augustine!
~

(3, p. 10) He does allow that considerable able men, nearly all in recent years,

have been amillennial. (3, p. 12) In considering this claim of Chalcedon,

we come to the conclusion that of the three types of millennialists, the post­

millennialist and the amillennialists are closer together generally',. while pre­

millennialism is the odd man out, way out. The'difference between the postmil­

lennialist and the amillennialist is not that one is pessimistic and sees no

victory of Christ the King, while the other does, but the difference centers

about the nature of that victory and the manifestation of that victory in this

present time. Actually the amillennial view holds tQ_V~c~Q.!y._m~~~ assuredly

than does the postmillennial, for the anQ,llennial.!.$t says Christ has the vic-
~......~-----....-....... --.-

to~__alldis LorcLPerfe~Uy and fully ~ver since His as.~el\tion, while thEt po~

miU-ennialiat_m1.ls.t_work-to-estapl~shthe crown rights of King Jes~~... The post--.. .._--. __ ._JO.~ ------. ._. ~--.- _ .. -... ~.--- ~. .~...~

millennialist even calls the present time a pre-christian era! When we look at

the works of Calvin, for example, we find that he speaks of perfect victory un­

der Christ and the destruction of evil! But we do not find this in the post­

millennial sense of victory. Just as when one goes to the confessions, so with

an approach to the giants in church history, you can find what you look for.
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But Calvin is not ambiguous; for example, he speaks of the church being, and al­

ways being, a very small remnant: "But we ought to be satisfied with knowing

that, though the number of the godly be small, still God acknowledges them as ~

his chosen people; and we ought also to call to remembrance that consolatory ~

saying, Fear not, little flock; for it is your Father's good pleasure to give

you the kingdom. (Luke 12:32)" (Calvin's Commentary on Isaiah 1:8,9)

Fourthly, the method of Chalcedon is to be sharply, almost viciously, cri-
....... '

tical of other views; and to speak as if postmillennialism alone sees or does

anything properly. North is almost.unconcerned about this division in the

church in the area of eschatology. He writes rather breezily that he has in

his article "Common Grace, Eschatology, and Biblical Law" alienated every known

Christian group. After listing the many that he knows do not agree with him,

he asks, "Have I missed anyone?" (2, p. 48) We do not admire this elite ex­

clusivism. But we said the language used was sharp and critical. Rushdoony uses

the word blasphemy to describe a denial of postmillennial interpretations of

Biblical passages. (4, tape #3) Anything short of what he advocates is not

the Gospel., (1, p. 15) Premillennialism and amillennialism are antinomian"

without qualification. (4, tape #3, 2, P. 38) Amillennialism produces "a

retreating and crabbed outlook, a church in which men have no thought of victory

but only of endless nit-picking about trifles. It produces a phariseeism of

men who believe they are the elect i~ a world headed for hell, a select elite

who must withdraw from the futility of the world around them." (1, p. 9)

Modern amillennialism "is indifferent to the world at large, content to hold

the line, to repeat the old theological formulations instead of developing

them in terms of the problems of the day, and more interested in stamping out

heresy than in advancing the faith. The various Reformed and orthodox Presby­

terian churches are excellent examples of this, with minor exceptions here and

there." (1, p. 26) We would not find this language attractive even if'postmil­

lennialism were a correct eschatology.

III. In addition to exegetical errors which will be pointed out in the next

paper, we find the error of Chalcedon to stand connected to their conception of

victory. They cannot conceive of victory in terms of God's own decrees. For

them" the salvation of the elect church, and in them the redemption of the world,

is not enough, is not victory! They want more than God reveals He wills!

-~
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Does the assertion that the postmillennial kingdom is not yet here because of

the unfaithfulness of the church, mean that in the recent past a large part of

humanity died going lost that might otherwise have been saved? This would seem

to follow! And to us this is not nit-picking; this is important! Has Christ

been "gathering, defending, and preserving His church perfectly, or is that a

future thing? What constitutes victory?

•
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An Interesting Conference On Postmillennialism

-- Prof. H.C. Hoeksema

On Tuesday, February 28, we participated in an all-day conference on the

subject of Postmillennialism at our Protestant Reformed Church in South Holland,

Illinois. Actually this was an officebearers' conference of the brethren of

Classis West; but the brethren of Classis East had been invited, and so our

seminary (faculty and student body), as well as some of the other brethren from

the east, were present.

Specifically, the subject under di~cussion was not really Postmillennial­

ism in general, but that. specific brand of Postmillennialism promoted by Rousas

John Rushdoony in his little booklet, God's Plan For Victory. Two papers were

presented. The first was by Rev. Dale Kuiper, of Lynden, Washington, entitled,

"What Constitutes Victory?" This paper was an analysis of the Postmillennialism

promoted by the Chalcedon movement with which Rushdoony is connected. The

second was "An Exegetical Refutation Of Postmillennialism" by Prof. Hanko. These

two papers furnished us with more than enough material for discussion in our

morning and afternoon sessions.

It would be impossible for me to reproduce the entire discussion in this

report. Suffice it to say that while the discussion certainly did not always

confine itself strictly to the material of the two papers, but was at times

rather wide-ranging and even distan~ from the papers, nevertheless it was a dis­

cussion which was stimulated by the papers, for the most part confined itself to

subjects and questions directly related to the broad subject of postmillennial­

ism, and was rather interesting and, I think, in a rather practical kind of way

fruitful. For the most part, the questions had to do not with the narrower

subject of postmillennialism as such, that is, as one of the views concerning

the thousand years of Revelation 20 and the relationship between it and the com­

ing of Christ; but they had to do with the implications of a postmillennial con­

ception for one's whole outlook on life, on the world, and on the calling of the

Christian and the church in the midst of the world.

Following Rev. Kuiper's paper in the morning session, the questions and dis­

cussion centered largely on matters pertaining to the so-called "cultural man­

date" of Genesis 1:28. This drew us into many related questions. There were

questions concerning the A.A.C.S., or Toronto Movement, and concerning the claim

that this movement is postmillennialistic in its view of the kingdom of Christ

in relation to the world. There were questions relating to Dr. A. Kuyper, Sr.ts
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view of the cultural mandate, the creation ordinance, common grace, sphere

sovereignty, the antithesis, etc. And in connection with many of these ques­

tions, there were questions raised as to the similarities and dissimilarities

between the views of the Dr. Kuyper and those of Rushdoony and those of the

Toronto Movement. There was a question raised as to whether Rushdoony's concep­

tion of Biblical law results in a new form of legalism. There was also a ques­

tion raised as to whether even mild, or moderate, postmillennialism does not

after all, in fact, with its view of a kingdom of Christ being realized in

this present world, end up by. laboring 'for the realization of the kingdom of

Anti-Christ and develop into radical and liberal postmillennialism and social

gospelism.

Strange to say, following the paper of Prof. Hanko in the afternoon session,

some of these same questions cropped up, sometimes with a slightly different

emphasis. The afternoon discussion also led to a rather interesting discussion

concerning our calling with respect to Christian education.

All in all, the discussion was very fruitful and betrayed a rather large

degree of interest on the part of the conferees.

If I had any negative criticism concerning the conference, it would be

about the fact ±hat-there was~ery little-d!rect discussion concerning the matters..---
raised in Prof. Hanko's ~aper. There w~~e some yery important and interesting

---~--exegetical points made by Prof. Han~o which could profitably have receivedmor~

attention in the discussion. I refer not only to his specific exegesis of

certain key passages related to the question of the millennium,- but also and

especially to his references to fundamental exegetical method. One very import­

ant matter is that of the so-called prophetic perspective. Further discussion of

this subject would also prove profitable for the pastor who wants to preach on

Old Testament prophecy, something from which too many shy away. But perhaps a

later conference could come back to some of these subjects.

Let me end on a positive note. One of the appurtenances of a conference

in South Holland is a good feed I And the ladies of South Holland lived up to

their reputation, both at dinner arid supper, both as respects quantity and
quality •.
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