






Through faith Christ lives in us and we live out of Him. That believing in Him is
a spiritual knowledge of Christ as He is revealed in the Scriptures. It is, as well,
an assured confidence in Him as Lord and Savior. Out of that faith the child of
God calls upon the name of the Lord and is saved.

If this be so, the all-important question becomes, how is that living, active,
conscioUs faith worked? From where does that believing come? The text (vs. 14)
answers: "...how shall they believe in him whom they have not heard?" It
should be noted that the text is incorrectly translated by the King James Version
which has, "of whom they have not heard." The verb here takes the genitive
object so that the correct rendering is simply: "whom they have not heard."
There is a significant difference between hearing of or about someone and hearing
someone directly, personally. One may hear all about another, but he still has not
heard that person. What the text is saying then is that one must not hear merely
concerning Christ, but one must hear Christ Himself! If one is to believe on Christ
and out of that faith call upon His name and be saved then that one must hear the
very voice of Christ. Jesus Himself spoke of this plainly several times in the course
of His ministry. Those who hear the word of Christ and believe on God have
everlasting life. "Verily, verily, I say unto you, He that heareth my word, and
believeth on him that sent me, hath everlasting life, and shall not come into con­
demnation; but is passed from death into life" (John 5:24). In the next verse the
Lord says: "Verily, verily, I say unto you, the hour is coming and now is, when
the dead shall hear the voice of the Son of God: and they that hear shall live."
The dead shall hear the very voice of the Son of God and those hearing shall live.
The Lord puts it even more strongly in John 10:3,4: "To him the porter openeth;
and the sheep hear his voice: and he calleth his own sheep by name and leadeth
them out. And when he putteth forth his own sheep, he goeth before them, and
the sheep follow him: for they know his voice."This figure Jesus applies to Him­
self (The Good Shepherd) and His relationship to His people in verse 27: "My
sheep hear my voice, and I know them, and they follow me." This is an abiding
reality. The sheep of Christ hear His voice and they follow Him. They do not
merely hear concerning Christ, but they hear His voice! And, apart from hearing
the voice of Christ the sheep cannot follow Him! All of this comes down to the
indisputable truth, if one is to believe on Christ in order to call upon His name
and be saved he must hear Christ Himself!

But how is this possible? How is it possible for the sheep of Christ to hear
His voice? The text answers simply: "•..how shall they hear without a preacher?"
(vs. 14). And the apostle adds immediately: "But how shall they preach except
they be sent?" (vs. 15). Therefore, in order to call upon the name of the Lord one
needs to believe in Him. In order to believe in Christ one must bear His voice. In
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order to hear Christ one must have a preacher and in order to preach that preacher
must be sent.

The preacher must be sent or he cannot preach and he may not preach. The
term "sent," means: to send away, to commission or appoint. Hence preachers
must be commissioned or appointed to the task. They must be given the right or
authority to preach. But who, we may ask, is the sender? The answer is, the Lord
Jesus Christ. How does Christ send? In the case of the apostles the answer is easy.
Christ called them personally and directly. It is Christ Who commissions preachers
today. He does that not personally but through the Church. The Church, as re­
presented by the apostles, who with the prophets and Christ as the cornerstone
form the foundation of the Church, is commissioned to go into all the world
preaching the gospel to every creature and baptizing in the name of the triune
God (Mark 16:15, 16; Matthew 28:19, 20). As we saw in the previous article, the
ascended Lord Christ gave apostles, prophets, evangelists, and pastors and teachers
to the Church for the work of the ministry and for the edifying of the Body of
Christ (Ephesians 4:11ff.). Christ sends the preacher. Only the man commissioned
by Christ through the Church has the right to preach in the name of Jesus Christ.

This has several, far-reaching and even critical implications as far as preach­
ing is concerned. In the first place this certainly means that the preacher as sent
by Christ is the official representative of Christ. The sent preacher comes with the
very authority of Christ and with the very word of Christ. He speaks, does the
preacher, in the name of Christ and on the behalf of Christ. So deeply conscious
of this were the apostles that the Apostle Paul could write: "Now then we are
ambassadors for Christ, as though God did beseech you by us: we pray you in
Christ's stead, be ye reconciled to God." Notice the language of that text. The
message the apostles bring is: Ube ye reconciled to God." That is the imperative
of the Gospel. They bring that imperative as the ambassadors of Christ, I.e., as
the official representatives of Christ, as those who come with the word of Christ.
They speak in the stead of Christ. And all this is the same as if God were beseech­
ing the people by them. This is preaching! Only this is preaching. Only the one
sent by Christ, commissioned by Christ Himself through His Church has the right
to preach. From this it certainly follows that the hearers of such an one may not
neglect or despise that preaching. To despise the preaching is to despise the Send­
er, the Lord Christ. It is the Word of Jesus Christ and it is the work of Jesus
Christ. He is the office bearer in God's Church for He is the Head of the Church.
Christ calls the preacher and Christ speaks His own Word through the preacher.
It is Christ Who says: "be ye reconciled to God." One despises that preaching to
his eternal peril!

This implies, in the second place, that the preacher must come only with
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the Word of Christ, "the word of reconciliation which has been committed unto
him" (II Corinthians 5:19). The preacher may not come with his own word.
However gifted he may be he may not speak or offer his own opinions. The
preacher is strictly limited to the Word of Jesus Christ. That Word of Christ is
found in the Holy Scriptures. The Scriptures are the Word of God in Jesus Christ.
The preacher, therefore, if he will be obedient to his Sender will bring nothing
more and nothing less than the Scriptures. This factor determines the only proper
and acceptable method of preaching. Preaching must be exegetical in method.
The lack of exegetical preaching is the great and sore evil under the sun these
days. The Word of Christ must be heard and, therefore, the Scriptures must be
expounded in the preaching. Preaching must declare Christ crucified. That must
be the heart of every sermon. If the Scriptures be faithfully exegeted that will
be the heart of every sermon. God's people must hear the gospel of peace, the
glad tidings of good things (vs. 15). They will hear that only when the Scriptures
are expounded.

Finally, this means that when the preacher who is sent by Christ faithfully
expounds the Scriptures the congregation will hear Christ Himself. The sheep
will hear the voice of the Good Shepherd. They will know Him and they will
follow Him. They will be given etemallife.

This is the meaning of Romans 10:1-17. In one word it means to say to us
that preaching is indispensable to salvation. To be saved one must call upon the
name of the Lord. 1'0 call upon the name of the Lord one must believe in Him. To
believe in Him one must hear Him. To hear Christ one needs a preacher. To preach
one must be sent. This must be understood in the absolute sense. This is the one
way of salvation which applies in all ages for both Jew and Greek. Understand,
the question is not whether or not God can save in some other way apart from the
preaching of the Word by the Church. The question is, will God, is God pleased,
to save some other way? The answer is no. It pleases God by the "foolishness of
preaching" to save His people. Let the Church go into all the world preaching the
Word of Christ in the name of Christ. Let the Church faithfully expound that
Word through its preachers from its pulpits. In this way only the sheep of Christ
will be gathered out of the nations into the one sheepfold of the Good Shepherd.
In this way the wisdom of this world will be made of no effect. In this way the
Church will be edified. In this way the whole world will be brought into
judgment. In this way Christ will come to make all things new.
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THE SIMPLICITY OF GOD'S WILL
AND THE "FREE OFFER" (5 )

- Homer C. Hoeksema -

In the third installment of this series (Vol. X, No.2) we called attention to
the fact that Professor John Murray, in his book entitled Calvin on Scripture and
Divine Sovereignty, refers to John Calvin's explanation of Ezekiel 18:23, citing a
portion of Calvin's Commentary on this passage. In connection with this quota­
tion Prof. Murray expresses disagreement with Calvin on the SUbject of the sim­
plicity of the will of God. In a footnote he states: ''The present writer is not
persuaded that we may speak of God's will as 'simple,' after the pattern of Cal­
vin's statement. There is the undeniable fact that, in regard to sin, God decre­
tively wills what He preceptively does not will. There is the contradiction. We
must maintain that it is perfectly consistent with God's perfection that this con­
tradiction should obtain. But it does not appear to be any resolution to say that
God's will is 'simple,' even in the sense of the Latin term simplex."

At the conclusion of our brief comments concerning Prof. Murray's position
we called attention to the fact that both in his Commentary and elsewhere Calvin
has more to say about the problem raised in connection with Ezekiel 18:23, as
well as more to say on the subject of the simplicity of the will of God. We prom­
ised to refer to this later. This promise we begin to fulfill in the present install­
ment.

First of all, we wish to quote in full what Calvin states concerning Ezekiel
18:23 in his Commentary on Ezekiel. Calvin writes as follows (pp. 246-249):

He confirms the same sentiment in other words,
that God desires nothing more earnestly than that those
who were perishing and rushing to destruction should
return into the way of safety. And for this reason not
only is the Gospel spread abroad in the world, but God
wished to bear witness through all ages how inclined he
is to pity. For although the heathen were destitute of the
law and the prophets, yet they were always endued with
some taste of this doctrine. Truly enough they were
suffocated by many errors: but we shall always find that
they were induced by a secret impulse to seek for pardon,
because this sense was in some way born with them, that
God is to be appeased by all who seek him. Besides, God
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bore witness to it more clearly in the law and the proph­
ets. In the Gospel we hear how familiarly he addresses
us when he promises us pardon (Luke i. 78). And this is
the knowledge of salvation, to embrace his mercy which
he offers us in Christ. It follows, then, that what the
prophet now says is very true, that God wills not the
death of a sinner, because he meets him of his own ac­
cord, and is not only prepared to receive all who fly to
his pity, but he calls them towards him with a loud voice,
when he sees how they are alienated from all hope of
safety. But the manner must be noticed in which God
wishes all to be saved, namely when they turn themselves
from their ways. God thus does not so wish all men to be
saved as to renounce the difference between good and
evil; but repentance, as we have said, must precede par­
don. How, then, does God wish all to be saved? By the
Spirit's condemning the world of sin, of righteousness,
and of judgment, at this day, by the Gospel, as he did
formerly by the law and the prophets (John xvi. 8).
God makes manifest to mankind their great misery,
that they may betake themselves to him: he wounds that
he may cure, and slays that he may give life. Behold, then,
that God wills not the death of a sinner, since he calls all
equally to repentance, and promises himself prepared to
receive them if they only seriously repent. If anyone
should object - then there is no election of God, by
which he has predestinated a fixed number to salvation,
the answer is at hand: the Prophet does not here speak of
God's secret counsel, but only recalls miserable men from
despair, that they may apprehend the hope of pardon, and
repent and embrace the offered salvation. If anyone again
objects - this is making God act with duplicity, the an­
swer is ready, that God always wishes the same thing,
though by different ways, and in a manner inscrutable to
us. Although, therefore, God's will is simple, yet great
variety is involved in it, as far as our senses are concerned.
Besides, it is not surprising that our eyes should be blind­
ed by intense light, so that we cannot certainly judge
how God wishes all to be saved, and yet has devoted all
the reprobate to eternal destruction, and wishes them to
perish. While we look now through a glass darkly, we
should be content with the measure of our own intelli­
gence (I Cor. xiii. 12). When we shall be like God, and see
him face to face, then what is now obscure will then be­
come plain. But since captious men torture this and sim­
ilar passages, it will be needful to refute them shortly,
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since it can be done without trouble.
God is said not to wish the death of a sinner.

How so? since he wishes all to be converted. Now we must
see how God wishes all to be converted; for repentance
is surely his peculiar gift: as it is his office to create men~

so it is his province to renew them, and restore his image
within them. For this reason we are said to be his work­
manship~ that is, his fashioning (Eph. ii. 10). Since, there­
fore~ repentance is a kind of second creation, it follows
that it is not in man's power; and if it is equally in God~s

power to convert men as well as to create them, it follows
that the reprobate are not converted, because God does
not wish their conversion; for if he wished it he could
do it: and hence it appears that he does not wish it.
But again they argue foolishly, since God does not wish
all to be converted, he is himself deceptive, and nothing
can be certainly stated concerning his paternal benevo­
lence. But this knot is easily untied; for he does not
leave us in suspense when he says~ that he wishes all to
be saved. Why so? for if no one repents without finding
God propitious~ then this sentence is filled up. But we
must remark that God puts on a twofold character: for
he here wishes to be taken at his word. As I have already
said, the Prophet does not here dispute with subtlety
about his incomprehensible plans, but wishes to keep
our attention close to God~s word. Now, what are the
contents of this Word? The law, the prophets, and the
gospel. Now all are called to repentance, and the hope of
salvation is promised them when they repent: this is true,
since God rejects no returning sinner: he pardons all
without exception; meanwhile, this will of God which he
sets forth in his word does not prevent him from decree­
ing before the world was created what he would do with
every individual: and as I have now said, the Prophet
only shows here, that when we have been converted we
need not doubt that God immediately meets us and shows
himself propitious.

It becomes very plain when we read the entire commentary of Calvin on
this verse, that Calvin does not find what Prof. Murray calls a "discrepancy be­
tween God's will to the salvation of all and the election of God by which he pre­
destinates only a fixed number to salvation." If there were indeed such a dis­
crepancy, Calvin could not possibly maintain the simplicity of the will of God,
even as Prof. Murray finds it impossible to do so. However, Calvin does not under­
stand Ezekiel 18:23 as teaching a universal salvation~ but rather as teaching a
particular salvation, that is, a salvation which is only for those who repent. This
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is already plain from the small portion of Calvin's Commentary which Prof.
Murray quoted. For there Calvin already states ''that God always wishes the same
thing, though by different ways, and in a manner inscrutable to us." If words have
meaning, this statement can only mean that God always wishes the salvation of
the elect and the damnation of the reprobate, also when He says in Ezekiel 18:
23: "Have I any pleasure at all that the wicked should die? saith the Lord God;
and not that he should return from his ways, and live?" That this is Calvin's
position is abundantly plain when we read his complete commentary on this
passage.

Calvin also touches on this subject in his Institutes of the Christian Religion,
Book III, Chapter XXIV, Section XV (Allen Translation, II, 236-237). There he
writes concerning Ezekiel 33:11 as follows:

But as objections are frequently raised from some
passages of Scripture, in which God seems to deny that
the destruction of the wicked is caused by his decree, but
that, in opposition to his remonstrances, they voluntarily
bring ruin upon themselves, - let us show by a brief
explication that they are not at all inconsistent with the
foregoing doctrine. A passage is produced from Ezekiel,
where God says, "I have no pleasure in the death of the
wicked, but that the wicked tum from his way and live."
If this is to be extended to all mankind, why does he not
urge many to repentance, whose minds are more flexible
to obedience than those of others, who grow more and
more callous to his daily invitations? Among the inhabi­
tants of Nineveh and Sodom, Christ himself declares that
his evangelical preaching and miracles would have brought
forth more fruit than in Judea. How is it, then, if God
will have all men to be saved, that he opens not the gate
of repentance to those miserable men who would be more
ready to receive the favour? Hence we perceive it to be a
violent perversion of the passage, if the will of God,
mentioned by the prophet, be set in opposition to his
eternal counsel, by which he has distinguished the elect
from the reprobate. Now, if we inquire the genuine sense
of the prophet, his only meaning is to inspire the penitent
with hopes of pardon. And this is the sum, that it is be­
yond a doubt that God is ready to pardon sinners immed­
iately on their conversion. Therefore he wills not their
death, inasmuch as he wills their repentance. But experi­
ence teaches, that he does not will the repentance of those
whom he externally calls, in such a manner as to affect
all their hearts. Nor should he on this account be charged
with acting deceitfully; for, though his external call only
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renders those who hear without obeying it inexcusable,
yet it is justly esteemed the testimony of God's grace,
by which he reconciles men to himself. Let us observe,
therefore, the design of the prophet in saying that God
has no pleasure in the death of a sinner; it is to assure the
pious of God's readiness to pardon them immediately
on their repentance, and to show the impious the aggra­
vation of their sin in rejecting such great compassion and
kindness of God. Repentance, therefore, will always be
met by Divine mercy; but on whom repentance is be­
stowed, we are clearly taught by Ezekiel himself, as well
as by all the prophets and apostles.

Here again it is plain that Calvin maintains the doctrine of the simplicity of
the will of God. He considers it a violent perversion of the passage in Ezekiel 33
''if the will of God, mentioned by the prophet, be set in opposition to his eternal
counsel, by which he has distinguished the elect from the reprobate." And he in­
sists that Ezekiel 33:11 must not be understood as a general, well-meant offer of
salvation, but as teaching a particular promise of mercy and pardon for all who
repent.

There is one more significant passage in Calvin's writings in which he speaks
again of the same words from Ezekiel and again insists on the truth of the simpli­
city of the will of God in unmistakable language. In Calvin's Calvinism, in his
treatise on "The Eternal Predestination of God," Calvin writes as follows (pp.
98-101):

All this Pighius loudly denies, adducing that passage
of the apostle (I Tim. ii. 4): "Who will have all men to be
saved, n and, referring also to Ezek. xviii. 23, he argues
thus, "That God willeth not the death of a sinner," may
be taken upon His own oath, where He says by that
prophet, "As 1 live, saith the Lord, I have no pleasure in
the wicked that dieth; but rather that he should return
from his ways and live." Now we reply, that as the lang­
uage of the prophet here is an exhortation to repentance,
it is not at all marvellous in him to declare that God will­
eth all men to be saved. For the mutual relation between
threats and promises shows that such forms of speaking
are conditional. In this same manner God declared to the
Ninevites, and to the kings of Gerar and Egypt, that He
would do that, which, in reality, He did not intend to do,
for their repentance averted the punishment which He
had threatened to inflict upon them. Whence it is evident
that the punishment was denounced on condition of their
remaining obstinate and impenitent. And yet, the denun-
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ciation of the pUnishment was positive, as if it had been
an irrevocable decree. But after God had terrified them
with the apprehension of His wrath, and had duly
humbled them as not being utterly desperate, He en­
courages them with the hope of pardon, that they might
feel that there was yet left open a space for remedy. Just
so it is with respect to the conditional promises of God,
which invite all men to salvation. They do not positively
prove that which God has decreed in His secret counsel,
but declare only what God is ready to do to all those who
are brought to faith and repentance.

But men untaught of God, not understanding these
things, allege that we hereby attribute to God a twofold
or double will. Whereas God is so far from being variable,
that no shadow of such variableness appertains to Him,
even in the most remote degree. Hence Pighius, ignorant
of the Divine nature of these deep things, thus argues:
"What else is this but making God a mocker of men, if
God is represented as really not willing that which He pro­
fesses to will, and as not having pleasure in that in which
He in reality has pleasure?" But if these two members of
the sentence be read in conjunction, as they ever ought
to be - "1 have no pleasure in the death of the wicked;"
and, "But that the wicked tum from his way and live"
- read these two propositions in connection with each
other, and the calumny is washed off at once. God re­
quires of us this conversion, or "turning away from our
iniquity," and in whomsoever He finds it He disappoints
not such an one of the promised reward of eternal life.
Wherefore, God is as much said to have pleasure in, and to
will, this etemallife, as to have pleasure in the repentance;
and He has pleasure in the latter, because He invites all
men to it by His Word. Now all this is in perfect harmony
with His secret and eternal counsel, by which He decreed
to convert none but His own elect. None but God's elect,
therefore, ever do turn from their wickedness. And yet,
the adorable God is not, on these accounts, to be con­
sidered variable or capable of change, because, as a Law­
giver, He enlightens all men with the external doctrine of
conditional life. In this primary manner He calls, or in­
vites, all men unto etemallife. But, in the httter case, He
brings unto eternal life those whom He willed according
to His eternal purpose, regeneroting by His Spirit, as an
eternal Father, His own children only.

It is quite certain that men do not c'turn from their
evil ways" to the Lord of their own accord, nor by any
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instinct of nature. Equally certain is it that the gift of
conversion is not common to all men; because this is that
one of the two covenants which God promises that He
will not make with any but with His own children and His
own elect people, concerning whom He has recorded His
promise that "He will write His law in their hearts" (Jer.
xxxi. 33). Now, a man must be utterly beside himself to
assert that this promise is made to all men generally and
indiscriminately. God says expressly by Paul, who refers
to the prophet Jeremiah, "For this is the covenant that
I will make with them. Not according to the covenant
that I made with their fathers: but I will put My laws into
their mind, and write them in their hearts" (Heb. viii.
9, 10). Surely, to apply this promise to those who were
worthy of this new covenant, or to such as had prepared
themselves by their own merits or endeavours to receive
it, must be worse than the grossest ignorance and folly;
and the more so, as the Lord is speaking by the prophet
to those who had before "stony hearts." All this is plainly
stated also, and fully explained, by the prophet Ezekiel
(chap. xxxvi. 26).

From all of these passages from Calvin's writings it is abundantly plain that
Calvin had no problem in connection with the passages in Ezekiel concerning the
truth of the simplicity of the will of God. Why did he not have a problem? It is
because Calvin did not seek to maintain both a doctrine of a will of God to the
salvation of all men and the doctrine of election, by which God predestinates only
a fixed number to salvation. Because Calvin did not seek to maintain both, he was
not confronted by a discrepancy or contradiction between the two. Calvin always
teaches that salvation is particular, for the elect alone. He always teaches that the
promise is particular, for the elect alone. He always teaches that the gospel,
though generally proclaimed, is a particular gospel, for the elect alone. Those who
try to maintain both a doctrine of a general, well-meant offer and the doctrine of
predestination are confronted, as Prof. Murray admits, by an evident contradic­
tion. They have no solution for this contradiction. If they are consistent, they
must sacrifice the important truth of the simplicity of God and His will, a truth
which the church has always confessed. And to say as Prof. Murray says, that
"We must maintain that it is perfectly consistent with God's perfection that this
contradiction should obtain," not only does not offer a satisfactory and rational
solution to the problem, but is really itself a contradiction of God's perfection,
even as it is a denial of His simplicity.

Calvin has much more to say on this subject, but to this we shall call at­
tention in the next installment of this series.
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