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The Incarnation of the Antithesis,
by Dr. R.E.L. Rodgers; Edinburgh:
Pentland Press Ltd. xvi + 87pp.,
£7.50(paper). [Reviewed by Herman
Hanko.]

Taking the title of this book
from Frank VandenBerg’s defini-
tive biography of Dr. Abraham
Kuyper, Dr. Rodgers discusses the
role that Kuyper’s view of the antith-
esis took in Kuyper’s educational
philosophy and work.

After a short biography of
Kuyper, Rodgers informs his readers
that Kuyper saw Calvinism as a
world-and-life view and not only a
theology. That is, Kuyper was con-
cerned about man’s relation to his
fellow man and to the world as well
as his relation to God.

In the development of his
views, Kuyper’s principium was the
sacred Scripture, and the heart of his
theology was the truth of the sover-
eignty of God.

From his theology, Kuyper
developed the antithesis as between
Calvinism and Modernism, as the
latter was embodied in the French
Revolution and the absolutism of the
State.

This view of Calvinism be-
came the first stone in the foundation
of Kuyper’s educational philosophy.

The second stone in that foun-
dation was Kuyper’sdoctrine of com-
mon grace. Rodgers treats Kuyper’s
common grace from the viewpoint
of the good which the wicked are
capable of doing. He claims that
Kuyper held consistently to the truth
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of total depravity even though Kuyper
held to a restraint of sin which is not
only exercised outwardly by God’s
providence, but also inwardly by
making man less than depraved.
Rodgers claims that common grace
was Kuyper’s basis for antithetical
and Calvinisticeducation—although
exactly how this is true is not made
clear in the book.

The third stone in the founda-
tion is Kuyper’s view of sphere sov-
ereignty, which came to expression
particularly in the establishment of
the Free University.

In chapter III, Rodgers deals
with Kuyper’s educational philoso-
phy itself. His intent is to show how
Kuyper’s foundation developed into
a complete educational philosophy.
It is this chapter which is the weak
link in the argument, in my judg-
ment.

Rodgers correctly points out
that after Kuyper had abandoned the
ministry of the gospel and entered
Parliament he fought long and suc-
cessfully for two goals: one was to
establish free Christian schools, i.e.,
schools free from government con-
trol; the other was to obtain govern-
ment financing for these Christian
schools so that Christian parents
would not have to pay taxes to sup-
port public education and tuition to
support Christian schools. While it
is true that Kuyper was successful in
boih these endeavors, the book does
not make clear how these endeavors
followed from Kuyper’s theoretical
foundation.

In Chapter IV Rodgers deals
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with the establishment of the Free
University. It was to be a university
truly “free” from church and state. It
was a university which in a particu-
lar way was the expression of
Kuyper’stheology of common grace
and the antithesis. It is in demon-
strating this that the author points out
especially the relation between com-
mon grace and the Free University
by reminding us that: 1) music, art,
etc., are, in Kuyper’s view, the prod-
ucts of common grace; and, 2) that
the study of all branches of knowl-
edge in a university is due to com-
mon grace. '

In a concluding chapter,
Rodgers discusses briefly the influ-
ence of Kuyper’s educational phi-
losophy inthe Netherlands, America,
and South Africa.

While Rodgers’ general thesis
is undoubtedly true, it is not always
quite as clear as Rodgers would have
itwhat role common grace played in
Kuyper’s educational philosophy.
What is true is that in the years of
Kuyper’s pastoral ministry he said
nothing of common grace, and the
doctrine played no role in his think-
ing. Kuyper did not really begin to
pay close attention to common grace
until he was elected to Parliament
and saw the possibility of breaking
the liberal hold on the Dutch govern-
ment by means of an alliance with
the Roman Catholics. At least in
part, Kuyper’s development of com-
mon grace was intended to be a
justification of this alliance — some-
thingwhich Rodgers also admits (see
page 50). But all this means that
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common grace played no role at all
inthe early formulations of Kuyper’s
theology and philosophy of educa-
tion, and that his philosophy of edu-
cation was considerably altered as
Kuyper began his development of
common grace.

Whatistrue is that a genuinely
Reformed philosophy of education
must be developed apart from com-
mon grace if it is to be truly Re-
formed; and that a genuinely Re-
formed college or university can
surely be established only when com-
mon grace is repudiated. Kuyper,
with his remarkable invention of
common grace, sowed the seeds of
the death of truly Reformed educa-
tion, even when he attempted to es-
tablish Reformed educational insti-
tutions.

One more remark. Rodgers
makes the point that Kuyper held to
a view of the faculties of learning as
including theology as the “queen of
the sciences.” 1 think Rodgers is
wrong in this respect. He refersina
footnote to Kuyper's Principles of
Sacred Theology, pages 192-210. If
he would read the entire section, he
would, I think, see that Kuyper ex-
pressly repudiated this idea. It was
Foppe TenHoor who held to the idea
that theology was the queen of the
sciences. This was one point in his
dispute with Kuyper.

It is an interesting historical
note that the controversy was carried
over into this country, particularly
into Calvin Seminary where Foppe
TenHoor taught. When the contro-
versy arose in Calvin Seminary in
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the 1920s between Ralph Janssen
and the rest of the faculty, one of the
issues was whether theology was the
queenofthesciences. RalphJanssen,
an ardent disciple of Kuyper, in-
sistedthatit was not. Ininsisting that
it was not, Janssen held to the view
that theology was a science also, on
a par with other sciences (such as
medicine, jurisprudence, natural sci-
ence, etc.). It was this view that
theology was a science which led
Janssen to work with theology and
Scripture from a “scientific” view-
point; i.e., from the viewpoint of an
empirical science. | make some
references to this aspect of the con-
troversy in my study of the Janssen
controversy, which the interested
reader can consult.

Rodgers’ book is an interest-
ing, though somewhat brief, treat-
mentofanaspectof Kuyper’sthought
which hasbeen somewhat neglected.

The address from which the
book can be ordered is: Pentland
Distribution, 3 Regal Lane, Soham,
Ely, Cambs. CB75BA, England. ¢

Interpreting the Gospel of John, by
Gary M. Burge. (Grand Rapids:
Baker Book House, 1992.) 185pp.,
$10.95 (paper). [Reviewed by
Herman Hanko.]

When I picked up this book, I
was eager to peruse its contents, for
the Gospel According to John is of
great interest to me, and any book
written on this beautiful gospel is a
welcome addition to my library. Sad
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to say, the book was a total disap-
pointment, to the point where it was
puzzling to me how Baker was even
interested in printing it. The title of
the volume is itself a give-away:
“The Gospel of John.” While the
author indeed makes this book of the
Bible John's own gospel, in fact it is
not that at all; it is “The .Gospel
According to John.” The author
denies that John was the instrument
of the Holy Spirit in writing this
infallible part of Holy Scripture.
The book is intended to lead
beginning students into a study of
John. Those students who follow
Burge’s leadership will find them-
selves in a bottomless morass of
higher criticism. Although the au-
thor admits the book was probably
written by John in its original form,
he claims that it underwent exten- -
sive editing by John’s disciples, who
sowed together many traditions, some
in an almost unnoticeable way (no-
ticed only by the skilled literary crit-
ics), some in such a poor way that the
“seams” are “awkward.” The result
is that the Bible may contain the
Word of God, although it is not the
Word of God. This position of the
author comes out when he writes:

The meaning of John 6 is found
in what I discover there. The
meaning of John 6 is what God
says to me as I read it. One
minister I know is fond of saying
from the pulpit before Scripture
is read, “Listen for the Word of
God,” instead of “Listen to the
Word of God.” For himthe words
of the Bible are not intrinsically

55



Book Reviews

God’s words that we are called to
listen to; as we respond they be-
come God’s words (the emphasis
throughout is the author’s) (p.
162).

Every single line in the above
quote is totally false. There is not
one grain of truth in any part of it.
The meaning of John 6 is not what I
discover there; it is in what God
Himself says there. We must not
listen for the Word of God; we must
listen tothe Word of God. The words
of the Bible are indeed intrinsically
God’s Words. They are God’s Words
even if not one single soul in all the
earth listens to them. Theyare God’s
Wordsthoughthe whole world should
deny them. They do not become
God’s Words when someone listens;
they are God’s Words throughout all
the ages.

But the author did not speak
thoughtlessly. He is adamant on this
point. One page later, comparing
Scripture to a poem, he writes: “A
poem can mean one thing to one
reader and quite another to a second
reader. Interpretation, therefore, in-
volves personal experience, and
meaning changes, depending onwho
is doing the reading.” This is called
“reader-response criticism.”

I did not have much inclina-
tion even to review the book and
would not have done so except that
God’s people mustbe warned against
these vicious and unprincipled at-
tacks against God’s Word. My soul
wearies of all the vagaries of unbe-
lief as systematically God’s Word is
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torn to shreds. But the evils are
prevalent and real, and we must be
warned. And the warning is all the
more urgent when the author evi-
dently claims to be an evangelical,
for he is professor of New Testament
at Wheaton College.

This so-called reader-response
criticism is something new on the
horizon of highercriticism, although
it is new only in name; in fact it is
very old. To take this position is to
maintain: 1) That Scripture is not the
infallibly inspired record of the rev-
elation of God in Christ; that, in fact,
there is ho such thing as revelation
recorded in Scripture. 2) That Scrip-
ture is not an organic unity in which
Scripture interprets Scripture, but
Scripture is only the notions that
some people in an ancient time had
about God. 3) That Scripture is not
the eternal Word of God to the church
in which God tells His people of His
wonder of salvation in Christ. 4)
That Scripture is not a lamp unto our
feet and a light upon our path; that it
is not profitable for doctrine, for
reproof, for correction, for instruc-
tion in righteousness; that it has no
power thoroughly to furnish the man
of God unto all good works. It is
merely a book which can mean any-
thing and everything — anything
any man wants it to mean; every-
thing which arises in the sinful heart
of unbelief.

Does this mean that the Bible
has no contemporary value? The
author would be quite indignant if
this charge were made. He goes on
for pages exercising himself about
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the needto bring the Bible into today’s
world and make it relevant to the
man in the pew. But what it means
to 2 man is his own business and his
ownsilly notions. Yesterday it meant
one thing; today it means something
quite different. It means such-and-
such to a Nigerian; it means some-
thing quite different and even con-
tradictory to a man in Lithuania.

The author gives us an ex-
ample of how we must give the Bible
contemporary meaning. In John 7 is
recorded one of the Lord’s dis-
courses. Only a blind man cannot
see that we have in this discourse
something about the Holy Spirit of
our Lord Jesus Christ. It is, beyond
doubt, one of the most profound, one
of the most sublime, one of the most
soaringly beautiful and deeply mov-
ing discourses recorded of our Lord.
One can study it a lifetime and be
awestruck by its greatness. One can
preach a series of 20 sermons on it
and know beyond all doubt that he
has only scratched the surface a bit.
But what does the author find in this?
Let him speak for himself,

April, 1993

My denominational tradition
also builds religious institutions.
We cultivate them with care and
find that they do indeed meet
religious needs after a fashion.
But in the end the immediacy of
God becomes lost in ceremonies,
choirs, glass windows, and com-
mittees of church life. We too
need Jesus Christ to interrupt our
festivals and make us pause to
consider whether we relish cer-
emonies about God more than our
desire to know him personally.
Do we want ceremonial water, or
living water? Do we want tradi-
tion, or do we want the Holy
Spirit?

This is called “contex-
tualization,” another new fad in bib-
lical interpretation. If it were not all
so serious, it would be silly. This
comes, mind you, from a “scholar”
who occupies a prestigious chair in
an evangelical school.

Perhaps 1 received a flawed
book from Baker Book House, but
my copy was falling apart before 1
had read ten pages. At this point the
book is a bundle of loose pages in-
side a paper cover. A
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Before the Face of God: A Daily
Guide for Living from the Book of
Romans, Book One, by R. C. Sproul.
Grand Rapids: Baker Book House
Company, 1992.497 pages. Noprice
given (cloth). [Reviewed by Robert
D. Decker.]

This book is not a commen-
tary, but a collection of devotions.
The author follows the outline of
The Epistle to the Romans.

Sproul correctly defines the
doctrine of total depravity as “total
inability” in a devotional on Romans
8:7(pp.252-253). The authorteaches
immediate regeneration (pp. 298-
299) and defends the Reformed doc-
trine of election and reprobation (pp.
330-331). But the Reformed reader
will be disappointed with Sproul’s
description of the hardening of
Pharaoh’sheart. He defines the hard-
ening of Pharaoh’s heart as God’s
“withdrawing of the restraints of
common grace” (p. 338, cf. also pp.
334-335).

Theexpositions are rathershal-
low and very brief, consisting of no
more than one and a halfto two pages
each.

Thediscerning reader may find
the book useful for personal devo-
tions. ¢

Essays On Ethics And Politics, by
Gordon H. Clark. Jefferson, Mary-
land: The Trinity Foundation. xi,
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198pp., $10.95 (paper). [Reviewed
by Herman Hanko.]

In this recent publication by
the Trinity Foundation, John W,
Robbins has brought together writ-
ings of Gordon Clark written over a
period of 50 years on the subjects of
ethics and politics.  In it appear
many brief articles which were writ-
ten for Baker’s Dictionary of Chris-
tian Ethics, articles written for vari-
ous magazines, and some unpub-
lished essays. In them all Clark is
especially concerned about insisting
that the Holy Scriptures must be the
norm for all ethical conduct, and that
all attemptstosubjectivize ethics are
ungodly, unethical, impossible, and
irrational.

Some of the essays in the book
are outstanding. I refer especially to
various essays which deal with the
history of ethics and with fundamen-
tal Christian principles; to an essay
that treats the subject of determinism
andresponsibility; to an essay which
deals with abortion; and to two es-
says which severely (but correctly)
criticize the Toronto movement,
known in Clark’s lifetime as The
Association for the Advancement of
Christian Studies (AACS).

Because the articles are taken
from so many sources, there is some
repetition, sometimes verbatim. But
this does not detract from the value
of the book. &

PRTJ



Book Notices

A History of Christianity in the
United States and Canada, by Mark
A. Noll. Grand Rapids: Wm. B.
Eerdmans Publishing Co., 1992. Pp.
xvi-576, $29.95 (paper); $39.95
(cloth). [Reviewed by Herman
Hanko.]

In this interestingly written and
comprehensive overview of Christi-
anity in the North American conti-
nent, Mark Noll has produced a re-
markable exploration of major reli-
gious movements and events in our
land and Canada. Itcan well serve as
a handy and valuable reference vol-
ume in the field of the history of
religion.

A historian strives for objec-
tivity and tries hard not to let per-
sonal bias enter his work. Such
objectivity is, however, impossible.
The perspective from which Dr. Noll
writes this book is the perspective of
the relation between religion and
culture, between the church and the
cultural milieu in which the church
lives. He writes from the viewpoint
of how culture was shaped by the
church and how in turn the church
shaped culture.

This perspective gives the book
adistinct character and has its effects
on various aspects of the discussion.
For example, the book does not give
much information concerning teach-
ings of various theologians and
churches. It does not relate various
groups as to their origins and place in
the ecclesiastical spectrum. Because
of the cultural perspective, there is
no analysis of Christianity from the
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viewpoint of the truth of Scripture
(considered in scholarly circles to be
unscholarly), a bias in its own right
which leads the author of the book to
devote nearly as much space to Aimee
Semple McPherson as to the whole
of the history of the Reformed
churches from the middle of the 19th
century to today.

There is a great deal of inter-
esting material in it. We are in-
formed in the book of the impact
common sense philosophy had on
American thought, especially
through John Witherspoon. We are
informed of how B.B. Warfield did
not believe that a commitment to an
infallible Scripture precluded vari-
ous theories of evolutionism. The
strength of the book is, in this
reviewer’s judgment, in Noll’s dis-
cussion of the origins of Christianity
in this country. ¢

Romans: Justification by Faith,
Romans 1-4, by James Montgomery
Boice. Grand Rapids: Baker Book
House, 1991. 512 pp.,$29.95 (cloth).
[Reviewed by Robert D. Decker.]

James Montgomery Boice has
served as Senior Pastor of Tenth
Presbyterian Church in Philadelphia
since 1968. He is, as well, the radio
pastor of “The Bible Study Hour.”

This book is the first of a four-
volume set (the first two are avail-
able, the other two are forthcoming)
on TheEpistletothe Romans. These
are the sermons Dr. Boice preached
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atthe morning services between Sep-
tember 1986 and June 1988.

Students of Homiletics will
recognize that Boice’s style of
preaching is lectio continua or ana-
lytical. Boice simply gives a verse
by verse exposition of the entire
Epistle.

Thebookcontains good, meaty
exegesis and would be of help to
preachers. It can also be read as
devotional material. Boice’s styleis
lucid and interesting.

How Boice manages to find
common grace taught in Romans
1:18-20 (cf. pp. 129-160) is a mys-
tery to this reviewer. Despite this
weakness the book is worth the price.

¢

The Suffering Savior: Meditations
on the Last Days of Christ, by F.W.
Krummacher. Grand Rapids: Kregel
Publications, 1992. 444 pp., $15.99
(paper). [Reviewed by Robert D.
Decker.]

Friedrich Wilhelm Krum-
macher (1796-1868) was a preacher
inthe Reformed Churchin Germany.
The denomination then already was
shot through with Rationalism.
Krummacher was a Calvinist. He
believed in the sinfulness of man and
in the vicarious atonement of Jesus
Christ for the sias of the elect. He
keld firmly to the belief that the
Bible is the inspired, infallible Word
of God and, therefore, the absolute
rule for the faith and life of the
Christian.

Krummacher preached these
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truths for his entire ministry. One of
the more famous churches he served
was Trinity Church in Berlin, long
the scene of Schleiermacher’s min-
istry. In1853 he was appointed court
preacher at Potsdam, a position he
held until his death in 1868.

The book contains fifty-three
printed sermons on the suffering of
our Lord. Here is, for the most part,
good stuff. Pastors will find insight-
ful exegesis that will enrich their
preaching. All of God’s people will
find these sermons to be good devo-
tional material.

NoReformed personwill agree
with Krummacher’s exegesis of the
first Word spoken by Jesus from the
cross, “Father, forgive them for they
know not what they do” (pp. 351-
358). Nevertheless, books like this
belong in our church and home li-
brariesandoughttobereadbyus. ¢

The Dawn of the Reformation: Es-
says in Late Medieval and Early
Reformation Thought, by Heiko A.
Oberman. Wm. B. Eerdmans Pub-
lishing Co.,1992. 309 pages, $29.95
(paper). [Reviewed by Herman
Hanko.]

This book contains a number
of articles which the author has writ-
ten over a period of 25 years. Per-
haps a quote from the Preface will
best summarize the contents of this
diverse collection.

... Bach of these articles testi-
fies to the need and value of plac-
ing the Reformation movement
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in its medieval context and bridg-
ing the ideological gaps between
late medieval, Renaissance and
Reformation studies.

The first six chapters are dedi-
cated to the emergence of the
young Luther and his reformation
programme.... The ‘Dawn’ calls
attention to that period of adum-
bration and clarification in which
the Wittenberg reformer was hin-
dered and helped, enriched and
infuriated, shaped and sharpened
by the conflicting claims of mys-
ticism, Augustinianism, nominal-
ism and renaissance humanism....

The second half of this vol-
ume expands the focus from
Luther to the broader spectrum of
events which mark the Reforma-
tion era: the Peasant War and the
Copemican Revolution, the be-
ginning of the Counter-reforma-
tion and the reform initiated by
the Council of Trent....

Some of the articles are very
difficult reading and require a back-
ground knowledge of scholastic phi-
losophy and medieval religious
thought. In Oberman’s treatment of
Luther’s relationship to medieval
thought, the philosophical orienta-
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tion in Thomism and Nominalism of
the scholastics is on the foreground.

Some of the essays are ex-
tremely interesting reading and help-
ful lo an understanding of Luther.
Two chapters especially can be in-
cluded in the latter group: Chapter
IV, entitled, “The Beginnings of
Luther’s Theology,” is an excellent
piece of work which explains
Luther’s break with the Pelagianism
and Semi-pelagianism of the Roman
Catholic Church. Chapter VI, en-
titled, “Luther and Mysticism,” is
helpful in understanding Luther’s
relationship to the strain of medieval
mysticism — also as it reappeared in
the Anabaptist Movement.

While the book is almost must
reading for serious students of Ref-
ormation thought, it is very hard
going; onereasonis thatthe book has
a lot of untranslated Latin, German,
Greek, Dutch, and French in it.

Oberman is an internationally
recognized scholar in the field of
Reformation studies, and what he
produces must be taken seriously —
even if one does not always agree
with his analyses. A
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