


Holy Fairs: Scotland and the
Making ofAmerican Revival­
ism, by Leigh Eric Schmidt.
Second edition with a new pref­
ace. Grand Rapids: Eerdmans,
2001. Pp. xxix + 278. $27
(paper). [Reviewed by David J.
Engelsma.]

"Holy fairs" was the fit­
ting name for a peculiar, ifpow­
erful, institution in Presbyterian
Scotland not long after the Ref­
ormation: the communion sea­
son. Hundreds and sometimes
thousands of people from all
overa certain large area ofScot­
land would gather at set times
for an elaborately ritualized cel­
ebration of the Lord's Supper.
Usually, the celebration lasted
four days. It was held out-of­
doors. This communion season
was promoted among the Pres­
byterians as the high point of
the spiritual life of the people.
Numbers ofpreachers preached
many experiential and emo­
tional sermons. The gatherings
aimed at personal conversions
and at revival of the churches.
To a student ofthe history ofthe
Presbyterian church in Scotland,
the Cambuslang revival of 1742
represents an exceptional in­
stance of such communion sea­
son revivals.

The book Holy Fairs is a
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thorough study of this strange,
long-lasting practice. The au­
thor offers well-grounded criti­
cisms. The communion season
was expected to provide what
ought to be found in the regular
worship of God within doors
every Sabbath. It elevated the
sacrament above the preaching
of the gospel. The preaching at
these events encouraged mysti­
cal experiences and indecent,
disorderly bodily behavior on
the part of the audience. The
exaltation of the Lord's Supper
at these services was virtually a
Presbyterian counterpart to the
Roman Catholic ritual ofits Eu­
charist. And these large gather­
ings in the open air for days on
end often took on a holiday at­
mosphere that resulted in drunk­
enness and sexual immorality.
They were "holy fairs."

The special importance of
the book lies in its demonstra­
tion that the Scottish holy fairs
contributed to American reviv­
alism. The immigrant Scots
brought their communion sea­
sons to America, where they
became camp meetings and re­
vivals. The famed Cane Ridge
revival (in Bourbon County,
Kentucky in 1801) had its ori­
gin in the Presbyterian commun­
ion season. Even the frenzied
physical manifestations of the
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Spirit at the American revivals
owed a great deal to the com­
munion seasons in Scotland.
The weepings, groanings, vi­
sions, falling to the ground, and
jerking had their source, if not
in most cases their exact equiva­
lents, in the holy fairs in Scot­
land. They are all now contin­
ued, and intensified, in the char­
ismatic movement.

Scottish Presbyterianism

Looking into the Future: Evan­
gelical Studies in Eschatology,
ed. David W. Baker. Grand
Rapids: BakerAcademic, 2001.
383 pp. $29.99 (paper). [Re­
viewed by David J. Engelsma.]

The worth of this volume
on eschatology is not at all the
astigmatic look into the future,
but the penetrating glimpse it
provides into the present condi­
tion of "evangelicalism."
Evangelicalism is shot. The best
of the evangelicals are the bi­
zarre premillennial dispensa­
tionalists. The worst are the
"open theists." Much of the
book is taken up with Clark
Pinnock's defense ofa god who
does not even know the future,
much less ordain it and direct
all toward it. What feeble oppo-
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has long suffered from the seri­
ous weakness of looking to re­
vivals for the conversion ofsin­
ners, the heightened experience
ofsalvation, and a richer season
of grace for the church. This
book is further confirmation of
this reviewer's growing co.nvic­
tion that nothing good has ever
come from revivals~ and noth­
ing ever will. •

sition there is to this idolatry is
pathetic. The reason is that open
theism is the logic~l, natural,
inevitable development of the
theology ofArminianism: a god
dependent on the will of de­
praved man. And evangeli­
calism is committed, heart and
soul, to Arminian free-willism.
The few who still hold out for
something ofthe sovereignty of
the God of Christianity refuse
to condemn Arminianism as a
false gospel.

Open theism is not even
original. Its favorite figure for
the relation between God and
humans is that ofa master play­
ing chess with mere novices.
The master chess player- open
theism's god - neither knows
nor governs the moves of the
novices, but because of his su-
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perior ability he is able in the
end to counter all their moves,
checkmate their king, and win
the game. This was the phi­
losopher William James' de­
fense of free will against the
sovereignty of God long ago.
In his essay "The Dilemma of
Determinism," James wrote
(about 1900):

The belief in free will is
not in the least incompatible
with the beliefin Providence,
provided you do not restrict
the Providence to fulminat­
ing (sic!) nothing but fatal
decrees. "If you allow him to
provide possibilities as well
as actualities to the universe,
and to carry on his own think­
ing in those two categories
just as we do ours, chances
may be there, uncontrolled
even by him, and the course
of the universe be realIy am­
biguous; and yet the end of
all things may be just what he
intended it to be from all eter­
nity. An analogy will make
the meaning of this clear.
Suppose two men before a
chessboard - the one a nov­
ice. the other an expert player
of the game. The expert in­
tends to beat. But he cannot
foresee exactly what anyone
actual move of his adversary
may be. He knows, however,
all the possible moves of the
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latter; and he knows in ad­
vance how to meet each of
them by a move of his own
which leads in the direction
of victory. And the victory
infallibly arrives, after no
matter how devious a course,
in the one predestined form
ofcheck-mate to the novice's
king. Let now the novice
stand for us finite free agents,
and the expert for the infinite
mind in which the universe
lies. Suppose the latter to be
thinking out his universe be­
fore he actually creates it.
Suppose him to say, I will
lead things to a certain end,
but I will not now decide on
all the steps thereto. At vari­
ous points, ambiguous possi­
bilities shall be left open, ei­
ther of which, at a given in­
stant, may become actual.
But whichever branch of
these bifurcations become
real, I know what I shall do at
the next bifurcation to keep
things from drifting away
from the final result I intend.
The creator's plan of the uni­
verse would thus be left blank
as to many of its actual de­
tails, but all possibilities
would be markeddown.... So
the creator himselfwould not
need to know all the details
of actuality until they came;
and at any time his own view
of the world would be a view
partly of facts and partly of
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possibilities, exactly as ours­
is now. Of one thing, how­
ever, he might be certain; and
that is that his world was safe
and that no matter how much
it might zig-zag he could
surely bring it home at last.

James' zigzagging deity is
one ofthe more interesting gods
of the philosophers. If he ex­
isted, I would challenge him to
a game ofchess. Novices some­
times accidentally beat masters.
Master chess players sometimes
make a stupid move. This now
is the god of open theism. Ac­
cordingly, open theism's doc­
trine of the last things is that
everything is up for grabs. This
is some "gospel"! This is some
"hope"! The god of James and
Pinnock, however, is not the God
of Abraham, Isaac, and Jacob.
At least, the open theists in Look­
ing into the Future should have
credited William James for their
theology.

In addition to his bold es­
pousal of an ignorant, hapless
Christian God, evangelical
Pinnock proclaims the salvation
of pagans by their own good

works of service to their hea­
then deities. This teaching is
advertised as the development
of Christian doctrine "toward a
more inclusive eschatology."

The evangelical falling
away from the gospel of God
carries with it the publishing
houses as well. The hook is
publishedby Baker, once known
the world over for producing
solid Refonned works. Rather
than publish this vain volume
on eschatology, Baker should
have scoured the Reformed
community for men ofGod who
would write the truth about the
last things-Refonned amillen­
nialism-and defend it. Admit­
tedly, Baker would have had to
have "run ... to and fro through
the streets ofJerusalem" to find
a few.

There is one exception.
Presbyterian Bruce Waltke's
opening article on "The· King­
dom of God in Biblical Theol­
ogy" is sound, scholarly, and
helpful. His detailed explana­
tion of the typology of Israel's
relation to the land ofCanaan is
particularly good. •

Dictionary ofthe Presbyterian America, ed. D. G. Hart and
& Reformed Tradition in Mark A. Noll. Downers Grove,
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IL: InterVarsity Press, 1999.
Pp. vii + 286. $16.99 (paper).
[Reviewed by David J.
Engelsma.]

The editors ofthis new dic­
tionary are right when they claim
that it "fills a significant gap in
historical and theological refer­
ence works." This dictionary
concentrates on the many as­
pects ofthe development of the
Reformed faith in America. It
pays special attention to promi­
nent persons and to churches.
The coverage is thorough. The
explanations are succinct and
usually accurate.

There are also longer es­
says on themes, doctrines, and
movements that are of impor­
tance to the Reformed tradition.
The editors have an informative
introduction, "The Presbyteri­
ans: A People, a History & an
Identity." There are articles on
covenant theology, predestina­
tion, Puritanism, and other sub­
jects. The article on revivalism
is rightly critical of the entire
movement. In their introduc­
tory article, the editors also criti­
cize revivalism. The revival­
ism of Whitefield and Edwards
had a harmful effect upon virtu­
ally every aspect of the Re­
formed faith.

James Bratt writes the ar-
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ticle on Herman Hoeksema.
Herman Hanko has an article on
the Protestant Reformed
Churches. Hoeksema comes up
for mention also in the article
on the Canadian Reformed
Churches and in the article on
the Christian Reformed Church.

The treatment ofReformed
worship is bland. There is no
mention of the regulative prin­
ciple as a fundamental principle
of Reformed worship from
Calvin on. Why the editors
picked Baptist Norman Geisler
to write the important article on
the Reformed doctrine of pre­
destination is a mystery. Geisler
thinks that the predestination of
Dordt is "extreme Calvinism."
The author of the article on
"Arminianism" is seriously con­
fused about the infralapsarian
view of predestination. He de­
scribes it as a view "which held
that God's decrees were not eter­
nal but were made after and in
light of the Fall." The same
author is correct, however, in
his analysis ofthe "distinguish­
ing feature" ofArminianism: "a
conditional view of grace."

The dictionary will be use­
ful for all who desire informa­
tion about many aspects ofPres­
byterian and Reformed Chris­
tianity in America. •
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The Eschatology of the Old
Testament, by Geerhardus Vos.
Ed. James T. Dennison, Jr.
Phillipsburg, New Jersey: P&R,
2001. Pp. ix + 176. $11.99
(paper). [Reviewed David J.
Enge1sma.]

Geerhardus Vos is not the
easiest going under normal pub­
lishing conditions. The diffi­
culty of reading him is aggra­
vated in The Eschatology ofthe
Old Testament inasmuch as the
book is a compilation of his
writings on the subject from
various of his course lectures
and unfinished manuscripts.
Nevertheless, this slim volume
will handsomely repay the ef­
fort ofthe Reformed minister to
work through it.

Vos traces the develop­
ment of the doctrine of the last
things in the Old Testament. In
keeping with the method ofbib­
Hcal theology for which the
Princeton Seminaryprofessor is
known, Vos considers the
eschatology of several distinct
periods and junctures in the his­
tory of revelation in the Old
Testament, including the "pre­
redemptive," the flood, Sinai,
and the "Mosaic Theocracy."

He also explains outstand­
ing eschatological prophecies
and promises, including Gen-

90

esis 3: 15, the Shiloh prophecy
in Genesis 49, the "oracles" of
Balaam, and the Davidic prom­
ise of II Samuel 7.

Of great importance in
view of the literalist interpreta­
tion ofOld Testament prophecy
regarding the Messianic king­
dom both by fundamentalist
premillennialism and by
postmillennialism now making
inroads into Reformed churches
is the chapter on "The Mosaic
Theocracy." Vos affirms the
characteristic Reformed (and
Christian!) understanding ofthe
earthly form of Old Testament
prophecy of the coming theo­
cratic, Messianic kingdom. In
the earthly form that was neces­
sary for Israel at that time, the
prophets foretold a spiritual re­
ality. "In the New Testament it
is spiritualized" (p. 118). As for
the "hermeneutical principle"
that decides the spiritual fulfill­
ment and explains the fulfill­
ment in detail, this hermeneuti­
cal principle is simply ~~theNew
Testament teaching in regard to
that fulfillmenf' (p. 119).

In fragments from Vos'
writings that make up an appen­
dix to the book, Vos gives help­
ful exegesis of eschatology in
the prophets, especially the vi­
sions of Zechariah.

Throughout, the believing
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Old Testament scholar interacts
judiciously with leading liberal,
higher-critical scholars, particu­
larly Wellhausen and Gunkel.

Vos is to be faulted for his
hesitancy to find Messianic
prophecy where scholarship
might have some doubt about it.
He doubts that the seed of the
woman in Genesis 3: 15 is Jesus
Christ. He rejects Shiloh in
Genesis 49 as a proper name for
the future 'Rest Giver.' Ac­
cording to Vos, there is no con­
nection between Balaam's star
and the star that heralded the
birth ofJesus. Vos leaves unde­
cided whether Psalm 72 is Mes­
sianic.

Vos is capable ofexpress­
ing grand truth in a fetching
manner. He expresses the con­
trasting effect of eschatology
upon the life of the ungodly
world and upon the life of the
Christian this way.

Christ's Spiritual Kingdom: A
Defense ofReformedAmillen­
nialism by David J. Engelsma.
Published by The Reformed
Witness, Redlands, CA, 2001.
158 pp. $9 (paper). [Reviewed
by Russell Dykstra.]

There has long been a
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The world throws itselfhead­
long into all excesses ofwick­
edness because it is obsessed
by a desperate sense of the
speedy approach and the in­
evitableness ofits doom. The
world makes all the use pos­
sible that this night of disso­
luteness affords it; for it rea­
sons, "Let us eat, drink, for
tomorrow we die." The world
lives, as it were, in kind of
cosmical night-club, whereas
the Christian should pursue
the last things to be attended
to before the break of morn­
ing... (p. 40).

Of the eschatology in the
Psalter, Vos saYSt "The worship­
ing congregation of Israel sing
'a new song' because theirhearts
are full of the 'new things' that
are on the wing with which the
air is already vibrant" (p. 131).

•

dearth of material published in
defense of the Reformed posi­
tion of amillennialism over
against the many errors in
eschatology that abound today.
This book goes far toward fill­
ing the gap. It was originally
written as a series of articles in
the Standard Bearer. The Stan-
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dard Bearer, with Editor David
J. Engelsma taking the lead, has
been virtually alone in the battle
for a Reformed eschatology.
The book will be welcomed by
all those who love the Reformed
faith and seek support and guid­
ance in eschatology.

The term millennium or
millennialism, ofcourse, comes
from the thousand-year period
described in the vision of Rev­
elation 20. Engelsma sets forth
the amillennial view that he de­
fends as biblical and Reformed.

The present age, from
Christ's ascension until shortly
before His secondcoming, when
Satan shall be loosed from his
prison, is the thou'sand year pe­
riod of Revelation 20. The
Messianic kingdom in history is
not a future carnal kingdom,
whether of Jews reigning from
Jerusalem or of saints exercis­
ing political power.... It is,
rather, Christ's spiritual reign
by His gospel and Spirit in the
hearts and lives ofthe believing
elect. The victorious kingdom
of Christ is, as it ever has been,
the true, faithful church in the
midst ofa hostile world (pp. 22­
23).

Engelsma goes where the
battle is hottest, namely, oppos­
ing the postmillennial and espe­
cially the postmillennial Chris-
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tian Reconstruction movement.
He exposes their position as con­
tra the Reformed creeds, which
creeds reject an earthly kingdom
and teach the true, spiritual king­
dom(pp.8,9, 17,etal.). The sad
consequences are enumerated.
Postmillennialism can lead to
passivity where there should
be zeal (sometimes no interest
in establishing Christian
schools) (p. 11); a desire to
.Christianize the world (11); un­
holy alliances (pp. II, 12);
judaizing (restoring Old Testa­
ment civil laws) (p. 12), and,
what is to me the most damning
element - the loss of the
believer's hope. For, since the
postmillenial Reconstruc­
tionist rejects the near coming
of Christ, "that Christ will not
come for hundreds ofthousands
of years saddens [the] post­
millennialist not at all. Indeed,
this gladdens his heart. For
Christ's coming is not his hope;
the carnal kingdom is" (p. 11).

Engelsma is careful and
precise, as he must be, for the
battle soon comes to him in the
form of strongly worded letters
and challenges. He writes,
'" Stupid' is your word and sug­
gestion, absolutely not mine....
I did not demean the postmil­
lennialist. I condemned post­
millennialism. There is a dif-
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ference"(pp. 16,17). Andagain,
"I never used [in the particular
article attacked, RJD] the word
'heresy' to describe the post­
millennialists. Not once. That
was deliberate. The reason was
my very high regard for some of
the theologians mentioned..."
(p.28).

At the same time, no reader
will charge the author with be­
ing timid. He continues by af­
firming that the postmil­
lennialism taught by a well­
known writeras well as by Chris­
tian Reconstruction is heresy,
that is, "not only a serious de­
parture from the teaching of
Scripture, but also a grievous
corruption ofthe gospel" (p. 28).

Make no mistake about this
book - it is not sensationalist.
While it is bold and challeng­
ing, it is that for the sake of the
truth. It is pointed and cuts to
the heart ofthe error. It demon­
strates that Christian Recon­
structionism is preterist, that is,
that it believes that Jesus' sec­
ond coming, and virtually all
the activities that the Scripture
connects with that coming - all
happened in A.D. 70. There is
not another coming of Christ.
Indeed, the believer's hope is
nullified by the postmillennial
Christian Reconstructionist.
This extraordinarily serious
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charge is carefully proved. This
book is incisive.

And it is far more. It is
pastoral. The very first chapter
is not a dogmatics-like intro­
duction to eschatology; it is
about the believer'·s hope!

It is historically researched
and accurate. The (amillennial)
positions of the church fathers
such as Augustine and John
Calvin are accurately set forth
over against the false presenta­
tion of a Christian Recon­
structionist.

The book is most instruc­
tional. Chapter eight carefully
explains Revelation 20 .over
against the millennial errors.
Chapter nine answers the ques­
tion "What must the believer
expect?" by rejecting the notion
that the world will improve and
the church dominate. Rather, it
demonstrates that the Reformed
creeds' answer (and thus the
Bible's) is, "Expect apostasy
and persecution."

This work is exegetical.
Four chapters expound Jesus'
teachings on the last things
found in Matthew 24. It deals
with the exegetical heart of the
postmillennial error - the Old
Testament prophecies of a glo­
rious kingdom of the Messiah,
which they interpret to refer to a
literal, earthly kingdom.
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Engelsma chooses a representa­
tive text (Is. 65: 17-25) used by
the postmillennialist and ex­
egetes the text, exposing the
false interpretations, and ex­
plaining the true and spiritual
meaning.

One ofthe most endearing
aspects of the book is that it
demonstrates throughout that
Reformed amillennialism is not,
as it is charged, pessimistic,
defeatist, encouraging lazy, iso­
lated believers. Quite the oppo­
site. It is the eschatology of
victory. Christ is victorious ­
accomplishing every facet of
God's eternal counsel. Christ is
victorious not only in that He
will have the victory one day
when He returns. He rules now,
seated at God's right hand, and
He rules in His church on earth.
The gospel goes forth, gather-
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ing His people. The church is
victorious, and nothing can de­
stroy her. The same is true of
each and every member of
Christ's church also. The Re­
formed amillennialist does not
reject victory. He rejects the
impossible andnon-biblical vic­
tory that establishes an earthly
kingdom. Christ rules victori­
ously.

The Evangelism Commit­
,tee of the Redlands Protestant
Reformed Church is to be com­
mended for making this book
available. Those who enjoyed
the articles will appreciate read­
ing the book even more. It is
well worth having this defense
in one small book. Cop"ies can
be purchased from that commit­
tee. (1307 E. Brockton Ave.,
Redlands, CA 92374). Highly
recommended.•
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