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scripture is of any private interpretation.' The apostle
writes that we know this first. Every prophecy of Scripture
does not become, does not happen, of private interpretation.
And the second is: prophecy was not borne, was not brought
about, of old time, formerly, by the will of man, by human
will. By these two statements the text completely rules out
any human factor, any human contribution, in the make-up and
production of Holy Scripture.

That first statement is not to be understood as laying
down a hermeneutical principle, a rule of exegesis. In that
case, the text would mean that after a prophecy of Scripture
has been given, it is still impossible to understand that
prophecy and to interpret that Scripture privately, that is,
without the guidance of the Spirit of God. Even after the
prophecy has once been given, it cannot be left to mere man
to interpret the Scriptures; but the Holy Spirit, the Spirit
of truth, Who has been poured out in the church, leads us into
all the truth; and the Scriptures can be understood and in-
terpreted only under His guidance. Now while this is true in
itself and is also a very important principle for the inter-
pretation of Scripture, this is not the meaning of the text
here. For then the reason given in vs. 21 for what is here
stated in vs. 20 makes no sense; it cannot serve as a reason
for the statement that no prophecy of the Scripture is of any
private interpretation. The apostle, however, is not speaking
of the work of exegesis, the labor of the interpretation of
the Scriptures, but of their origin. He is answering the
question: whence is prophecy? What is the origin of the
prophecy of Scripture? Who is the author of that more sure
prophetic Word? And therefore, why is that prophetic Word
sure? And the answer of the text is that no prophecy of the
Scripture is of any private elucidation or interpretation, but
that in prophecy both the facts, or events, and the inter-
pretation of those facts and events are from God. The
prophecy of Scripture itself, with the interpretation of
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events that is given in that prophecy, is not private. The
prophets did not ponder and solve and explain the nature of
things and the problem of the future of themselves. The
prophecy of Scripture does not result from human investigation
into things. It is not the product of its writers' own
thinking. It does not present the cogitations of mere men.
Such is the manner by which the philosophical writings of

the heathen--of a Plato or an Aristotle--come into existence.
But this is not the manner by which the prophecy of Scripture
comes into the world. When the prophets speak of the promise
and of the fulfillment of the promise and of the coming of our
Lord Jesus Christ; and when the apostles speak of the incarna-
tion and the cross and the resurrection, and when, as in this
very chapter, they speak of the event of the transfiguration
and interpret it as meaning that they were eyewitnesses of

the power and coming of our Lord Jesus Christ; then all this
is not a cunningly devised fable. It is not a matter of
private elucidation. It does not arise out of the human mind.
But it is of God. Both the events and facts and the prophetic
interpretation of those events and facts is not private.

In the second place, there is the very emphatic state-
ment that not by human will did prophecy of old time come
about. It was not borne by human will. This is given in the
text as a reason for the immediately preceding statement that
all prophecy is not of private interpretation; it is the
negative reason for this statement. And we may notice that
the statement is emphatic. The expression ovu...9%eAnuatt
avdpwrov is thrust into the fore part of the sentence: and
it is difficult to conceive of a statement which more de-
cisively rules out man and his mind and heart and desires
and decision and will as the origin, and thus as a factor (an
element which serves to make up, to produce) Scripture-
prophecy. It must be remembered, of course, that the question
here is that of the origin of Holy Scripture, its source, its
authorship, and thus its fundamental character. The question
is: Is Scripture of God? Or, is it of man? Or, is it of God
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and man together? And the answer of the text here is that
Scripture-prophecy was not borne by the will of man. This
does not mean, of course, that as far as the manner in which
God gave Scripture is concerned, He does not use men--and use
them, of course, as rational, moral, thinking, willing crea-
tures. It would be foolish to try to deny this. To be sure,
God used men to write Holy Scripture. And in using them He
did not suppress their mind and their will and their per-
sonality; nor did He eliminate that mind and will and per-
sonality or act alongside of them. But He used men as men,
in their capacity as men, to write His Word, the prophetic
Word. And the result was that this Word was $ednvevotos, the
product of the breath of God, not of the will of man.

To illustrate the significance of these two negative
statements, let us apply them concretely. And let us do so
by using the illustration of a prophecy of Scripture of which
one might be inclined to say that the so-called human factor
is very much on the foreground. Let us use the example of
Psalm 2. In this psalm David speaks and writes; and he speaks
as a king who with all his soul and mind and will and strength
and with all his circumstances has been put in the holy line.
He speaks personally. He speaks of his own convictions and of
his own knowledge and of his own experience. He speaks of
his kingdom and his throne and of thc enemies of his kingdom.
Also when he says, "I will declare the decree, The Lord hath
said unto me, This day have I begotten thee; Ask of me, and
I will give thee the heathen for thine inheritance, and the
uttermost parts of the earth for thy possession,'--also then
he speaks personally. At the same time, this is a prophecy
of Scripture, as is very evident from the fact that in the
New Testament this word is proclaimed as being fulfilled in
the resurrection and exaltation of our Lord Jesus Christ.

Now how did this prophecy of Scripture come about? That
David writes here, and that he speaks very personally and
from his own subjective experience (as is characteristic of
the psalms generally) no one would be so foolish as to deny.
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David's heart and David's mind and David's will and David's
life's experiences and David's history and David's position
as king over Israel on God's holy hill of Zion--these are all
involved. And yet also this prophecy of Scripture is

covered by these statements of II Peter 1. It is not of
private interpretation. And it was not borne, not brought
into existence, by the will of man.

We shall have more to say about this whole '"problem' of
the so-called human factor in our next installment. And we
would point out that this is also intimately connected with
the question whether the writers of Holy Scripture were
"time-bound." But it is evident from this brief investigation
that these two statements of II Peter 1: 20, 21 are because
of what they exclude so emphatically very significant for

the understanding of the doctrine of Holy Scripture, and in
particular for a right understanding of the truth of organic
inspiration. I would suggest that the charge which is some-
times brought in connection with a denial of a human factor
in Holy Scripture, the charge of passivism and mechanicalism,
would also have to be registered with all its force against
these statements of the apostle Peter in his Second Epistle.
4) Finally, we must note the contrasting, positive state-
ment of this passage: alla vuno INlvevupatos AYLOU QEPOUEVOL
elainoav ano Becov avdpuwnor. We may notice, in the first
place, that the phrase uno Nlvevuatos AyLov gepouevol is em-
phatic: it stands first in the clause. In the second place,
we may point out that it makes little difference whether you
render this statement, "men from God spake,”" or, "men spake
from God," althaugh it would appear that the latter is the
more accurate rendering. In the third place, we would point
out that the circumstantial participlary phrase here explains
how it came about that men spake from God. It explains how
it is possible that the speech of men had its source, its
origin, in God. And we may point out that as far as the
viewpoint of this statement is concerned, men were passive:
they were borne, carried--and thus, as the KJV has it, moved--
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by God Himself, by the agency of the Holy Spirit. The
initiation and the execution of their speech is wholly from
God through the Holy Spirit as the Spirit of Christ, and not
at all of men. Inspiration means that the Holy Spirit so
bears men and uses men, with all their heart and mind and
will and all their circumstances, in the holy line, to write
Holy Scripture.

We conclude this installment of our study by pointing
out that it is only in connection with this self-testimony
of Holy Scripture (which is, remember, objectively the testi-
mony of Christ Himself through the Holy Spirit) that the
testimony of the Spirit concerning Holy Scripture must be
understood. We must not understand that testimony oi the
Spirit concerning Holy Scripture as a book as consisting in
some kind of strange, additional, audible testimony which
the Holy Spirit, in a mystical manner, but nevertheless with
a very definite content, gives in the heart of the believer
independently from the Word of Scripture itself. It is not

so that that Scripture does not testify of itself that it is
from God. It is not so that we cannot know from that Scripturc
itself that it has come into existence in a wholly special
manner through the inspiration of the Spirit, and that now

the Holy Spirit speaks to us in our hearts with a spiritually
audible voice in a spiritually perceptible manner, so that we
experience that the Spirit speaks to us, and that the content
of this clearly perceptible witness of the Spirit is now,
"These 66 books are inspired of God." This has never been

the Reformed conception. The testimony of the Spirit is not
added in a mechanical manner. But that testimony of the Spirii
obtains its objective contents from the Scripture itself. It
is not a testimony of the Spirit apart from Scripture, but in

connection with and through Scripture, anad that,too, as that
Scripture testifies of itself that it is not a human book with
human presentations and human failings and infirmities and a
divine content or kerugma, but is the very Word of God
throughout. The element of certainty in my knowledge of
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certainty in my knowledge of God's Word is nothing else than
the testimony of the Holy Spirit. The Spirit is the personal

™ bond between the Father and the Son. He is the bond between

: subject and objec¢t in all our knowledge. He is also the bond

= between Holy Scripture and our knowledge. And that bond does

E not come into existence through the fact that the Holy Spirit
furnishes an independent testimony in our hearts. For the

? Spirit never speaks of Himself. The content of the testimony
of the Spirit always lies in the eternal Word, the Logos, the

3

Christ, the Word Who was made flesh and dwelt among us. And
the same Spirit Who testifies in Scripture concerning the
divine content of the Holy Scripture binds this divine content

with unshakeable certainty upon the heart. Such is the

- testimony of the Holy Spirit. It does not have any content of
[ itself, but derives its content from the Word. And it is that
operation of the Spirit whereby we are convinced with un-
shakeable certainty of the objective reality of the things

1

which we spiritually see and hear and know through the Holy
Scriptures.

T3

Such, briefly, is the Reformed view of the testimony of
the Holy Spirit in connection with Holy Scripture. Our Re-

formed fathers have always bound the testimony of the Holy
Spirit inseparably to the Word of God, even as they have al-
ways strongly maintained the Filiogue. And this is the reason
why we have taken pains in our study of the doctrine of Holy

T3 3

Scripture to demonstrate the self-testimony of Scripture, i.e.,
the objective testimony of the Spirit as it is found in the

3

Word of God itself. It is not necessary, in this connection,
to point out a text which states literally that the Spirit

= testifies with our spirit that the Bible is the Word of God.

; Bttt it is indeed necessary that the whole of Holy Scripture

ﬁ testifies Qf itself that it is from God and that as Scripture

I it is given by inspiration. And if now in this connection we

- , remember the Scriptural truth that the Holy Spirit never

E testifies of Himself, but always testifies in inseparable
connection with the Word of Christ, so that the subjective

~3
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testimony of the Spirit in our hearts and the objective
testimony of that same Spirit in thé Holy Scriptures are but
two aspects of one and the same testimony of the Spirit as the
Spirit of Christ, then we can understand this testimony of
the Spirit which is referred to in Article 5 of our Belgic
Confession of Faith: 'We receive all these books, and these
only, as holy and canonical, for the regulation, foundation,
and confirmation of our faith; believing without any doubt,
all things contained in them, not so much because the Church
receives and approves them as such, but more especially be-
cause the Holy Ghost witnesseth in our hearts, that they are
from God, whereof they carry the evidence in themselves. For
the very blind are able to perceive that the things foretold
in them are fulfilling.

dekdedekh

-38-



PRICE LIST--BOUND MIMEOGRAPHED NOTES
Theological School of the Protestant Reformed Churches
(January, 1971 List)

Recently Prepared or Reprinted:

01d Testament History, Pred11uv1an Period (Prof. H.C. Hoeksema)

114 PAEES—~—= = — e $3.00
History of Dogma (Rev. H. Hoeksema)-------—-cemmmmmmmmmee e 2.50 @
Notes on the Church Order (Prof. H. Hanko)----=-—cmmmmeeme— 3.00 v
Others:

Chapel Talks--Expository Notes (Rev. H. Hoeksema)
I Corinthiang 15-—--m e e - 1.50
Ephesians 1 € 2--cemmm - 1.75
IT Peter---—mmm e e 1.50
T JohN-— e e e e e - 3.00
II, IIT John, Jude-————~~ e - 1.50
Exegesis of Colossians———=- o mm oo oo o e 3.00 v
New Testament History NotesS-—~——mm— e e 1.50
New Testament Introduction--—-—-ceecmmom e 1.00
Notes on Liturgics--——-—-——mmmmm - .75
Notes on ConceptsS--=-~-=—-mccmmmmm e .75
Notes on Principles of Missions----——~—-———cmmmmmmmmm e .75
Reformed Symbols: Outlines on the Heidelberg Catechism--------- 2.00
Reformed Symbols: The Canons of Dordrecht
(Rev. H. Hoeksema & Prof. H.C. Hoeksema)---—--—=-ccmmmmemua—- 1.50
Hermeneutics & Textual Criticism--—--c—cemmm e 1.75 ¥
(Rev. H. Hoeksema & Prof. H.C. Hoeksema)
Ancient Church History Notes i
(Prof. H. Hanko) =~ == e e e e e e e e e 2.00
Ancient Church History
(Rev. G.M, Ophoff)-----emm oo oo e 1.50
Guide Questlons*%o "Reformed Dogmatics"
(Prof. H.C. Hoeksema)-—-—==—- e e .50

Note: The above are all bound with plastic ring binders, standard
19-hole punch, and flexible paper covers. Prices subject to 20% ___.
discount to ministers and seminary students, 10% discount to our

— Prot. Ref. 5chools and teachers.
R.F.P.A., Publications Available:
Reformed Dogmatics--Rev. Herman Hoeksema--917 pp., cloth~------ 14.95
Behold He Cometh--Rev. Herman Hoeksema--726 pp. cloth--------—- 9.957
Therefore Have I Spoken--Gertrude Hoeksema--361 PP., cloth----- 5.95
The Triple Knowledge, Vol. I--Rev. Herman Hoeksema--700 pp.---- 8.95

[The above are subject to 10% discount to clergyl

The Standard Bearer--a 24-page Reformed periodical, published 21 times
per year. Devoted to the development of Reformed theology, sound
expositions of Scripture, and pertinent comment on ecclesiastical
current events. Prof. H.C. Hoeksema, editor. Published by the
Reformed Free Publishing Association. per year--- 7.00

) T T

Orders, accompanied by payment, should be sent to:

Bookstore Manager

Theological School of the Protestant Reformed Churches

1145 Pranklin St., S.E.

Grand Rapids, Michigan 49507



