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was given to see not only to the dawn of the new dispensation,

so that he could write in Isaiah 53 concerning the suffering

Savior, but also all the way to the end of time, so that he could

write of the destruction of both Old Testament Babylon and of the

Babylon of all ages, the final Antichristian Kingdom, and about

the destruction of this present world and about the creation of

the new heavens and the new earth, indeed saw great and wonderful

things which were far beyond his own horizons. And not only was

he given to see and to know of these things; he was also able to

write and to express them. How was this possible for a "time­

bound'l creature like Isaiah? In the light of such facts it is

simply folly to speak of the timeboundness of the sacred writers.

They wrote concerning things which they could not possibly know,

about things which they could not possibly understand, and about

things which--if they knew and understood them--they could not

possibly express adequately and accurately of themselves. And

when they prophesied, they were even mystified by taeir own

prophecies and were not even able to understand them as we are
able to understand them. And so it is that we read of these

prophets in I Peter 1: 10-12: "Of which salvation the prophets

have enquired and searched diligently, who prophesied of the

grace that should come unto you: Sec3.1'ching what, or what manner

of time the Spirit of Christ which t~as in them did signify, when

it testified beforehand the sufferings of Cbrist, and the glory

that should follow. Unto whom it was revealed, that not unto

themselves, but unto us they did mini.ster the things, which are

now reported unto you by them that have preached the gospel unto

you with the Holy Ghost sent dOHn from heaven; 1ilhich things the

angels des ire to look into. "
What, then, mus~ we understand by organic inspiration?

In the light of all the preceding, are we not shut up to a

view of inspiration which is essentially mechanical? Are \Ve not
shut up to a view which makes of i:he human 1ilriters nothing more

than stocks and blocks? tlust we not concJ.ude that the Holy

Spirit used the human writers as less than mere stenographers or
amanuenses? Did He not use them as mac~ines, as pens, as type-
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writers, as tape-recorders or dictating machines?
By no means! From this point of view, it is simply a self­

evident fact that the Holy Spirit did not evade, or by-pass, and

did not suppress the personal, individual, rational, moral human

natures of the sacred writers. But I would emphasize, too, that

we must not be misled into thinking that there is a disjunction

between this fact and the truth of divine inspiration. Certainly,

in respect to their individuality, their personal characteristics,

their style of writing, their time, their characteristics, and

also with regard to the precise manner of expression and the

words which they employed and the sentences which they penned, the

sacred writers were not suppressed. These elements shine forth
from every page of Holy Writ. They cannot, and they must not, and

they need not be ignored. To ignore them is to miss something of

the very wonder and the beauty of the Scriptures and of the marvel

of divine inspiration. And I would add to this: with regard to

all of these phenomena, there can be no question about it that the

sacred writers remained the rational, moral subjects of their

writings. When David wrote Psalm 23, that psalm was the expres­

sion of his personal faith and confidence: the "my" in "The Lord

is my shepherd'! must be given its full force. Hhen the apostle

Paul wrote a letter such as the very warm and personal letter to

the Philippians, that letter was indeed his letter to them. To

deny this would not only be sheer folly, but--I say again--it

would be to detract from the wonder of inspiration.

But only too often organic inspiration is presented in such

a way that it merely means that the Holy Spirit sought out and

found men who were suitable for His purpose, and that then He

simply used these men with all their individual characteristics,

traits, and circumstances, just as He found them, be it then that

He was selective in how He used them and in protecting them

and preserving them against error. And this, then,--along with

the entire two-factor theory--is presented as the whole of the

theory of organic inspiration. I submit that this is not

organic, but after all very, very mechanical.
No, to understand the true conception of organic inspiration

we must broaden our viewo We must remember, in the first place,

-28-



.('l!\"!\

.~

.~

.~

the truth that all things are the unfolding of the sovereign
counsel of the Most High, and that, too, as He Himself executes,

unfolds, realizes that counsel. As we stressed at the very be­

ginning of this series of articles, from eternity God conceived

of His people as one whole, one great organism, with Christ as

the Head, and all the elect as members of His Body. This people

He forms for Himself in time, in order that it may show forth His

praises. He calls this people into being by the wonder of His

grace and causes it to develop as His covenant people organically

throughout the history of the world, from Paradise until the

fulness of time~ from the first advent of Christ till the con­

summation of all things at the end of this age. And this people

of God's covenant develops in antithesis to the world of sin and

darkness. It has a battle to fight, a struggle to pass through,

much suffering to endure. Its history is not to be interpreted

according to evolutionistic principles; nor is to be explained

even in part on the basis of and from the principle of a common

grace. This people is the wonder-work of God, wrought by His

grace in Christ Jesus. From Adam to Christ, and from Christ's

coming in the flesh to the end of the world, this people always

appears as a wonder-people, always in the world, continually in

the midst of tribulation and persecution, but always growing,

ever preserved, evermore entering into the fulness of God's

covenant, till they shall have attained to the perfect glory the

Lord has in store for them according to His eternal counsel.

Even as the plant grows from the seed, and as the tree grows from

its root, so do God's people develop in the world.

Now, even as the people of God, so is the Bible the wonder­

work of God's grace, designed to be a light for His people in the

world. It is designed to be a light upon their path and a lamp

unto their feet in the midst of the darkness of this present time.
And even as the Lord conceived of the whole of His people as an

organism in Christ from before the foundation of the world, so He

conceived of the fulness of His Word as an organic whole. Hence,

even as Christ is the head and the fulness of the body, the
church, so He is the very heart and center of the revelation we
possess in the written Word. This fact, that Scripture is
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an organism--not a mere compilation of books, not a mere anthology

--explains, by the way, why it is true that the people of God had

--and could say that they had--the Word of God, even long before

the canon of Scripture was complete and closed. Adam and Eve had

the Word of God, principally and organically entire, when they had

only the protevangel. The children of Israel had the Word of God

when they had only the Law of Moses. The psalmist of Psalm 119

can speak repeatedly of the Word of God which he possessed and

knew and loved~ so that he could pen an entire psalm about it-­

many centuries before the Scriptures were completed. ~~y? This

could never be true if Scripture were a mechanical whole: then

one could only have said that he had part of the Word of God. The

reason lies in the fact that Scripture is an organic whole, with

Christ at the heart of it. Hence, even as the organism of the

church has a history and grows organically, so there is an organic

growth of God's revelation to His people; and the Bible comes into

existence historically.

Moreover, it comes into existence through the operation of

the Spirit of Christ working in special organs of the cody, both

in the old and new dispensations Q Also these organs of inspira­

tion--Moses and the prophets, David, Asaph, Matthew and Luke,

Mark and John, Paul and Peter, James and Jude--are ordained for

this purpose from before the foundation of the world. And as

they are ordained from eternity, so in time they are called and

prepared to serve as instruments of inspiration, the writers of

Holy Scripture. And let it be stressed, they are ordained and

prepared not merely as holy men) not merely as regenerated and

sanctified saints, but as organs of inspiration. They are or­

dained and prepared as such organs not merely in general, but in

every minute detail of their personalities, their traits of

character, their language and style, their circumstances and

place in history, their personal experiences--in every detail of

all these which must at all enter into their functioning as

organs of inspiration and writers of the Word of God. It is

very evident that this extends even to the facts of the sins and

the deep falls, as well as to all other facets of these organs of
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inspiration. It is often pointed out that David would never have

written Psalm 23, had he not been the shepherd of his father's

flock; and he was from eternity ordained to be that shepherd, in
order that he might serve as the instrument of revelation and

inspiration in Psalm 23. But do not forget that this also per­

tains to the fact of David's sin with Bathsheba and Uriah. It

also pertains to his stubborn walking in that sin for a long time,

as well as to his conversion therefrom. Otherwise he would never

have been able to write Psalm 32 and Psalm 51.

Hence, we must not conceive of these organs of inspiration

as a merely human framework or fabric upon which the Holy Spirit

works the texture of His revealed Word. We must not conceive of

inspiration thus, that in the marketplace of humanity the Holy

Spirit discovers men, even children of God, holy men, whom He

finds to be suitable for His purposes and whom He then uses for

the production of Scripture. On the contrary, they are ordained
and prepared, are themselves the wonderwork of God's grace, with

their talents and individual characteristics, their circumstances

and experiences, their battles and struggles, their sufferings

and persecutions, in order that each in his own place and in his

own manner might serve to write infallibly the Word of God. And

then these organs of inspiration, thus ordained and prepared, are

infallibly guided to write the Word of God as it is revealed to

them. Only thus can we somewhat understand that amid all the

diversity from an external point of view, there is the most com­

plete harmony and organic unity, but also perfection of expression

and communication of God's revelation, in Holy Writ.

Summarizing then, we would distinguish the following elements

in the truth of organic inspiration:

1) Just as God conceived sovereignly and from eternity of

His people as an organism in Christ, so He conceived in His

eternal counsel of the whole of Scripture as an organism, the
written revelation of Himself, with Christ as the heart and center
of that entire revelation. Moreover, as God conceived of Scrip­

ture eternally, so He Himself brought it) sovereignly, into being

in time.

2) God from eternity and sovereignly conceived of and
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determined upon special organs of Christ's body~ organs of in­

spiration, and ordained all the details of their personality,

character~ talents, education, mode of thinking, style of writing,

personal experiences J and historical experiences in such a way

that they were from eternity prepared to be fit instruments of

divine inspiration, each in his own plac~ in the organism of

Scripture, and to the end that Scripture might be brought into

being as the perfect, flawless Word of God written. And again,

as He ordained them in eternity, so He realized them in time.

3) Thus, the Holy Spirit, and that, too, as the Spirit of

Christ, called these divinely ordained organs of inspiration into

existence in time, forming them and preparing them, both naturally

and spiritually, for their divinely ordained task.

4) Thus also the same Spirit inspired, moved, illumined,

guided, and actually caused these human instruments, thus ordained

and prepared and called, to speak and to write infallibly God's
own Word.

And what, then, about the objection that this makes the

human writers "too passive?tI Hhat about the objection that the

very term instrument of inspiration tends to make of the human

writers stocks and blocks?
These very objections point us to the fact that the key to

the understanding of organic inspiration is that grand and funda­

mental principle of the absolute sovereignty of the God of our

salvation. God is sovereign and free, both in His counsel and in

the execution of that counsel. God is independent; man is de­

pendent in his very existence, even when that existence is a

rational, moral existence. This is true also with respect to

inspiration, as is very evident in the above description. And it

is my contention that unless we are willing to proceed from the

principles of God's sovereignty and of His eternal counsel and

His sovereign realization of His own counsel as a working
principle, we shall never be able to understand properly any of
the work of God's grace, including that of Holy Scripture. Un­
less we are willing to understand that all that belongs to the

production of Holy Scripture, including the human writers them-
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selves, is subsumed under the embrace of the absolutely sovereign

will and activity of the Most High, we shall never be able to

maintain the truth that tlSacra Scriptura Verbum Dei est, I. but will

fall victim to views which are principally synergistic and

dualistic.

One may answer these objections by pointing out that they

are essentially rationalistic, not Scriptural, even as is the

objection that the doctrine of justification makes men careless

and profane and even as the objection that the doctrine of

sovereign predestination makes men stocks and blocks and is a

denial of their rational, moral, responsible nature.

One may also answer these objections by pointing out that

Scripture never hesitates to employ language against which these

same objectors would be compelled to register this objection.

Thus, for example, it speaks of Assyria as the axe wherewith God

heweth and the saw which He draweth. It speaks of the king's

heart being in the hand of the Lord as rivers of water. It speaks

of men as clay in the hands of the Sovereign Potter. It speaks

of God's people as being hewn from a rock. So, too, in connection

with Scripture's inspiration, it can simply say that God breathed

and that the result was Scripture, as though there were no men

involved whatsoever. And it can even say that "prophecy came not

in old time by the will of man." Would you caution that Scripture

must be careful not to make of men stocks and blocks? That would

be too brazen and audacious a word of caution!

In the third place, we may make a comparison here between

the nature and manner of inspiration and the manner of God's

operation in the work of salvation.

We confess that God's grace is irresistible, or efficacious,

and that all of the work of salvation as applied to the elect is

from beginning to end the work of the sovereign God. What does

this mean? When the Almighty regenerates a man, can that man

possibly remain a dead sinner? Of course not! When He works

saving faith in the elect, is it possible for them not to believe?

Absolutely not! \Nhen He converts, is it possible for a man not

to turn from his evil way? Absolutely impossible! When He
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preserves the saint, is it possible for that saint not to per­

severe? Again, absolutely impossible! Well, then, does all this

work of irresistible grace make that man a mere puppet, a machine,

a stock and block? By no means! What then? Must we somehow,

after all, limit the sovereignty of God? Hust we place the

responsibility of man in irreconcilable opposition to the
sovereignty of God, and say, llYes, but man is also responsible? vt

Not at all. But can we say nothing at all about the manner of

this work of the Lord our God? Yes, we can. We may say, first

of all, that in His sovereign work of grace man is embraced and

controlled and motivated and moved and actuated precisely as a
rational, moral creature. The Lord of heaven and earth, in His

sovereignty over His creatures, always works upon and in those

creatures in a way that is in harmony with the nature which He

Himself has given them. He operates in a tree in harmony with

its tree-nature; He operates in a fish in harmony with its

fish-nature) and He also operates in a man in harmony with the

human nature which He Himself has given him. Hence, in the

second place, in His sovereignty God does not ignore that rational

and moral nature of man. No, He sovereignly upholds and governs

man in a way that is in harmony with his nature. He does not

intervene between that man's nature and his actions. He does not

hang the fruit of the act of believing upon the tree of an un­

believing heart. He does not hang the fruits of good works upon

the tree of an unregenerate nature. No, in His work of salvation

He with absolute sovereignty operates upon, or rather, in that

nature itself, in man's heart and mind and will, and changes a

man ethically from darkness to light. The result is, both ob­

jectively and before the man's own consciousness, that he remains

a thinking and willing creature. That man believes, repents,

is sorry for sin, pleads for forgiveness, fights against sin,

delights in God's commandments, walks in all good works, etc.
But the result is, too, that that very man himself will confess:
lilt is not I, but God working in me to t.vill and to do according

to His good pleasure. It is all of sovereign grace, not at all
of me. God is the beginning, the middle, and the end of all my

salvation. It
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Although we freely concede that the comparison does not hold

on every point--chiefly because in inspiration God operates in

such a way that the sacred writers write infallibly--yet the

manner of God's operation may be said to be fundamentally the

same. Nothing is imposed upon the sacred writers. There is no

external compulsion without internal impulse. The Spirit employs

them in a ways that is formally in harmony with their God-given,

rational and moral nature; and He also employs them in a way that

is materially in harmony with their nature, that is, with their

nature as it was changed from darkness to light by the power of

grace; and He also employs them fully in harmony with all their

personal and conscious experiences, needs, desires, activities,

history, et cetera, which He Himself ordained and realizes.

Mysterious? Indeed! Unfathomable? Beyond a doubt! Can

you and I describe exactly what takes place at the point where

the Spirit of God touches the heart and mind and will of holy

men in such a way that they infallibly write God's Word and yet

write it as men? No; but there is no need of it.

If only we believe, and stand in awe of this wonderful

work of God, and in unending gratitude hold fast to His infallible

Word!
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