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ruption. 1i Notice that in both instances in the book of Acts the

quotations from the Old Testament Scriptures are attributed to
God Himself~ " ... he (i.e., God) said on this wise," and again,

t: ••• he saith also in another psalm. ,\ And yet the words of the

first quotation are from the prophecy of Isaiah, and the words of

the second quotation are from the sixteenth Psalm, an instance

which is all the more emphatic because of the fact that in this
psalm these words are addressed by the psalmist to the Lord,

Pa. 16: 10.

A similar relationship is discovered when the language of

Hebrews l~ 5-13 is compared with the Old Testament. In Hebrews

1 there are several quotations from the Old Testament. We read

here: IIFor unto which of the angels said he at any time, Thou

art my Son, this day have I begotten thee? And again, I will be

to him a Father, and he shall be to me a Son? And again, when he

bringeth in the firstbegotten into the world, he saith, And let

all the angels of God worship him. And of the angels he saith,

Who maketh his angels spirits, and his ministers a flame of fire.
But unto the Son he saith, Thy throne, a God, is for ever and

ever: a sceptre of righteousness is the sceptre of thy kingdom.

Thou hast loved righteousness, and hated iniquity; therefore God,

even thy God, hath anointed thee with the oil of gladness above

thy fellows. And, Thou~ Lord, in the beginning hast laid the

foundation of the earth; and the heavens are the works of thine
hands. They shall perish; but thou remainest~ and they all shall
wax old as doth a garment; And as a vesture shalt thou fold them

up, and they shall be changed: but thou art the same, and thy

years shall not fail. But to which of the angels said he at any

time) Sit on my right hand, until I make thine enemies thy foot­

stool?' The quotations are from Psalm 2: 7, Psalm 89: 26, Psalm

97: 7, Psalm 104: 4, Psalm 45~ 6,7, Psalm 102: 25, ff., and from

Psalm 110: 10 As ~7arfield states in this connection: "It is not

God, however~ in ~fuose mouth these sayings are placed in the text
of the Old Testament: they are the words of others, recorded in

the text of Scripture as spoken to or of God. They could be at­
tributed to God only through such habitual identification, in the
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minds of the writers, of the text of Scripture with the utterances

of God that it had become natural to use the term tGod says' when
what was really intended was 'Scripture, the Word of God, says. t 'i 2

The whole point of the two classes of passages which we have

cited above is this, that together they show a clear and absolute

identification in the minds of these writers (that is, in the New

Testament Scriptures) of Scripture with the speaking God.

Besides this, there are 1 of course, numerous other quotations

from the Old Testament Scriptures in the New Testament--quotations

which clearly imply that these Old Testament writings are

authoritative, and that their authority is not that of men, but of

God Himself. Even where it is not plainly stated, the very fact

of these quotations assumes such underlying authority and the

acknowledgement of such authority both on the part of the writer

and on the part of the addressees for whose benefit such appeal

to the authority of the Old Testament Scriptures is made.

But there is a considerable number of passages in which

Scripture is introduced by an apparently sUbjectless ~€y£~ or

,nc(. About these Warfield writes as follows~3

In the same line with these passages are com­

monly ranged with others, in which Scripture seems

to be adduced with a sUbjectless A€Y€L or ~na',

the authoritative subject--whether the divinely

given Word or God Himself--being taken for granted.

Among these have been counted such passages, for

example, as the following: Rom. ix. 15, "For he

saith to Moses, I will have mercy on whom I have

mercy, and I will have compassion on whom I have

compassion\~ (Ex, xxxiii. 19); Rom. xv. 10, "And

again he saith, Rejoice; ye Gentiles, with his

people n (Deut. xxxii. 43); and again, "Praise the

Lord) all ye Gentiles~ and let all the people

praise him" (Ps. evii. l)~, Gal. iii. 16 ') HHe saith

not, And to seeds, as of many; but as of one, And

to thy seed (Gen. xiii. 15), which is Christ';

2) Idem, p. 300.

3) Idem, pp. 301:/ 302.
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Eph. iv. 8, "Wherefore he saith, When he ascended

on high, he led captivity captive, and gave gifts
unto men'i (Ps. lxviii. 18); Eph. v. 14, ~'Wherefore

he saith, Awake thou that sleepest and arise from

the dead and Christ shall shine upon thee n (lsa.

Ix. 1); I Cor. vi. 16) ';For twain, saith he, shall

become one flesh'; (Gen. ii. 24); I Cor. xv. 27,

;i But when he saith, All things are put in subj ec­

tion B (Ps. viii. 7)~ II Cor. vi. 2, "For he saith,

At an acceptable time, I hearkened unto thee, and

in a day of salvation did I succor thee" (Isa. xlix.

8);. Heb. viii 0 5, !IFor see) saith he, that thou

make all things according to the pattern that was

showed thee in the mount" (Ex. xxv. 40); James

iVa 6;, nWherefore he saith, God resisteth the proud

but giveth grace to the humble i, (Prov. iii. 34).

There is room for difference of opinion, of

course, whether all these passages are cases in
point. And there has certainly always existed

some difference of opinion among commentators as

to the proper subauditum in such instances as are

allowed. The state of the case would seem to be

fairly indicated by Alexander Buttmann, when he

says:
r:The predicat:es A~YC t. or rpno ,,, are often

found in the New Testament in quotations, 0 0e&s

or even merely n ypa~n being always to be supplied

as sUbject~ as I Cor. vi. 16, II Cor. vi. 2, Gal.

iii. 16, Eph. iVa 8, v. 14, Heb. viii. 5, iVa 3

(e~pn~ev). These subjects are also expressed, as

in Gal. iVa 30, I Tim. v. 18, or to be supplied

from the preceding context, as in Heb. i. 5 seq."

Of the alternatives thus offered, Jelf apparently
prefers the one:

I~In the New Testament we must supply 1tpo~n'tns~

n ypa~n, 1tVE~~aJ etc., before ~ncrC~ AEyEL, pap'tup£L.
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Winer and Blass take the other:

"The formulas of citation-- AEye: t. ~ II Cor. vi. 2,

Gal. iii. 16) Eph. iv. 8 al., ~noC) I Cor. vi. 16,

Heb. viii. 5; e:tpn~e:~ Heb. iv. 4 (cf. the Rabbinical

'0 ltt 1); lJap'tup e:1:, Reb. vii. 17 (e:tlte: ~ I Cor. xv. 27)

--are probably in no instance impersonal in the

minds of the New Testament writers. The subject
(0 ee:os) is usually contained in the context, either

directly or indirectly~ in I Cor. vi. 16 and Matt.

xix. 5, ~no{) there is an apostolic ellipsis (of

o ee:os)~ in Heb. vii. 17, the best authorities have
llct p T up e:1: TCt ... 1',

"In the formulas of citation such as AEye:t.,

II Cor. vi. 2, Gal. iii. 16, etc.; ~no{v, I Cor.

vie 16, Heb. viii. 5; e:Lpn~e:, Heb. iv. 4--0 8e:os is

to be understood (iHe says'); in II Cor. x. 10,

~noCv (MDE, etc.[?], Yone says'), appears to be a

wrong reading for ~ao{v (B), unless perhaps a TLS

has dropped out (but cpo Clem. Hom., xi. 9 ad init.).

After a long discussion of the Greek usage involved in these

passages and of the various opinions which have been expressed

concerning them, he comes to a lengthy conclusion, pp. 346-3~8, of

which we quote the final paragraph. ~lith the thrust of this con­

clusion we are in accord.

There may be room for difference of opinion

again as to the precise subauditum which it will be

most natural to assume with these sUbjectless verbs:

whether 0 Ge:es or n ypa~n. In our view it makes no

real difference in their implication: for, in our

view, the very essence of the case is, that, under

the force of their conception of the Scriptures as

an oracular book, it was all one to the New Testa­
ment writers whether they said t'God says 11 or "Scrip­

ture says. l' This is made very clear, as their real

standpoint, by their double identification of

Scripture with God and God with Scripture, to which
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which Paul, for example) could say alike lithe

Scripture saith to Pharaoh~: (Rom. ix. 17) and

aGod .... saith, Thou wilt not give thy Holy One to

see corruption H (Acts xiii. 34). We may well be

content in the New Testament as in Philo to trans­

late the phrase wherever it occurs, lilt saysH--with

the implication that this HIt saysti is the same as

nScripture saysil, and that this HScripture says" is

the same as i'God says. 71 It is this implication

that is really the fundamental fact in the case.

It is plain, therefore, that there is overwhelming self­
testimony of Scripture in the New Testament with respect to the

Old Testament Scriptures as being the Word of God.

All this stands in close connection with and in confirmation

of the abundant testimony of the Old Testament itself. As we

said earlier~ almost everywhere God, or Christ, or the Spirit of

the Lord appears as the witnessing and speaking Subject in the

Old Testament Scriptures. We may remind ourselves in this con­

nection of the following facts which are such common character­

istics of the Old Testament Scriptures that anyone will recognize

them by their mere mention:

1] There is the fact that the Pentateuch is full of the expression,
"Then spake the Lord unto Hoses, saying .... f!

2] Everywhere in the Old Testament Scriptures the prophets appear,

not only in the spoken word but in the Scriptures, in the written

word , with the demanding, absolutely authoritative, ~~Thus saith

the Lord, t: or Ij ••• saith the Lord of hosts,~' etc.

3] For anyone who is acquainted with Old Testament prophecy it is

a familiar fact that the SUbject God and the SUbject the prophet

are sometimes extremely difficult to distinguiSh and sometimes

really impossible to distinguish. Earlier, and in another con­
nection, we noted this phenomenon in Psalm 95. But this is of

very frequent occurrence in the prophets.

4] There is the fact--not usually connected with the subject now
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under discussion, the doctrine of Holy Scripture, but nevertheless

very significant for this doctrine--that sometimes Israel as a

nation, sometimes the remnant according to the election of grace,

sometimes the person of the prophet himself, and sometimes Christ

Himself appears in Scripture as the speaking and acting Servant

of Jehovah, while in the deepest sense of the word the Subject

Who thus speaks and acts is always the same. 4

All of these phenomena of the Old Testament Scriptures find

their explanation in the fact that those Scriptures are not the

testimony of mere men, but the testimony of the Spirit of Christ,

even as we are instructed in I Peter 1: 10-12: HOf which salva­

tion the prophets have enquired and searched diligently, who

prophesied of the grace that should come unto you: Searching what,

or what manner of time the Spirit of Christ which was in them did

signify, when it testified beforehand the sufferings of Christ,

and the glory that should follow. Unto whom it was revealed, that

not unto themselves, but unto us they did minister the things,
which are now reported unto you by them that have preached the

gospel unto you with the Holy Ghost sent down from heaven; which

things the angels desire to look into. H

Finally, we may consider for a moment the question what the

self-testimony of Scripture is in the New Testament with respect
to the spoken and the written word of the apostles themselves. In

answer to this question, we call attention, in the first place,

to the fact that in the light of the organic unity of Holy Scrip­

ture, what we have already shown extends to the whole of Scrip­

ture~ including the writings of the apostles. In the second place

we must not forget that when in the New Testament such frequent

appeal is made to the Old Testament Scriptures, this implies al­

ready that the apostles claimed for their own speaking and writing.

on the basis of its harmony with the Old Testament Scriptures, the

very same authority which they acknowledge in those Old Testament

Scriptures. But, in the third place, it is not difficult to point
to various individual passages and expressions which show very

plainly that the self-testimony of the Scriptures through the
4) For a brief discussion of this subject (in connection with

the SUbject of the Pactum Salutis) cf. H. Hoeksema~ Reformed
Dogmatics, pp. 298-304; Reformed Free PUblishing Association,
Grand Rapids, t1ich., 1966.
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apostles is the very same as that to which we have already called

attention. Thus, He read in I Cor. 2: 12, 13: "Now we have re­

ceived, not the spirit of the world, but the spirit which is of

God; that we might know the things that are freely given to us of
God. Which things also we speak, not in the wares which man's

wisdom teacheth, but which the Holy Ghost teacheth, comparing
spiritual things with spiritual. rl Notice the expression "words ...

which the Holy Ghost teacheth. 11 In I Cor. 14 the apostle writes:.

HIf any man think himself to be a prophet, or spiritual, let him

acknowledge that the things that I write unto you are the command­
ments of the Lord,H (vs. 37). In Gal. 1: 6-8 the apostle writes:
ttl marvel that ye are so soon removed from him that called you

into the grace of Christ unto another gospel: Which is not another;

but there be some that trouble you, and would pervert the gospel

of Christ. But though we, or an angel from heaven, preach any

other gospel unto you than that i'lhich t-Je have preached unto you,

let him be accursed. ti The sharp contrast which the apostle draws

here can only be based upon the absolute and divine authority of

the gospel which he has preached. And this is quite in harmony

't-lith the statement in vss. 11 and 12 of the same chapter: "But I

certify you, brethren, that the gospel which was preached of me is

not after man. For I neither received it of man, neither was I
taught it, but by the revelation of Jesus Christ. ff In I Thess. 4:
2 the apostle reminds the saints: uFor ye know what commandments

we gave you by the Lord Jesus. H And in vs. 15 of the same chapter

he says: uFoI' this tv-e say unto you by the word· of the Lord ••• ,;

It is only on this basis that he can admonish the church in II
Thess. 2: 15: "Therefore, brethren, stand fast, and hold the

traditions which ye have been taught, whether by word, or our

epistle. H And in II Thess. 3: 6 he claims the same authority when

he writes: Y'Now we command you, brethren, in the name of our Lord

Jesus Christ, that ye withdraw yourselves from every brother that

walketh disorderly and not after the tradition which he received
of us. 7. And again in vs. 14: "And if any man obey not our word
by this epistle, note that man, and have no company with him, that
he may be ashamed. ti Nor should t-Je overlook the fact that when the
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apostle Peter writes concerning Paul's writings, he classifies

those writings with ilthe other scriptures, TI II Peter 3: 15, 16:

flAnd account that the longsuffering of our Lord is salvation; even

as our beloved brother Paul also, according to the wisdom given

unto him, hath written unto you; as also in all his epistles,

speaking ~~ them of these things; in which are some things hard
to be understood, which they that are unlearned and unstable

wrest, as they do also ,the other scriptures, unto their own de­

struction.1! And finally in this connection, we call attention to

the well-known words \.Jf the first Epistle of John, I: 3: ilThat

which we have seen and heard declare we unto you," and then writes,

leaving no question as to where they saw and heard these things,

vs. 5: liThis then is the message which we have heard of him and

declare unto you, that God is light, and in him is no darkness at
all. ,!

We shall have more to say, the Lord willing, in a later

article concerning this subject of Scripture and'its inspiration,

and especially concerning those two well-known passages which have

been so often cited in connection with the truth of inspiration,

II Peter 1: 21 and II Tim. 3: 16. For the time being, we conclude

our discussion with the following remarks.

1J It should be abundantly clear from all that has been written

that the truth of the inspiration of Holy Scripture certainly does

not rest upon a couple individual passages, such as those just

mentioned, but is the current thought of Scripture.

2] If we take all the various elements in the self-testimony of

Scripture together, then we certainly do not say too much if we

maintain that in overwhelming fashion that self-testimony is that

Scripture is the Word of God written, as God Himself through the

Wonder of Grace causes it to come to us in human language. And

we may remark in this connection that we have not by any means

adduced all the Scriptural evidence on this subject. Careful at­

tention to the Scriptures throughout will make it plain that this

self-testimony of Holy Scripture pervades the entire Scriptures,
and that it is expressed frequently in almost unnotic~able fashion,

either directly or by implication, and sometimes at the most un-
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expected junctures.
3] We must point out that this Wonder of Grace whereby we now pos­
sess the Scripture as God's Word includes, in the very nature of

the case, much more than divine and graphic inspiration as such.

It includes the entire wonder of history by which God has revealed

Himself to His people. it includes the calling into being of all
the historical circumstances in the life of God's people in the
world, as well as more particularly in the life of the holy

writers,--all of those circumstances which were necessary in order
to call the organism of Holy Scripture into existence. For we

must remember: the Scripture is not merely a Word of God; it is
the Word of God. You can neither add to it nor take away from it
without marring and rending and breaking it. Scripture is an
organic whole which reveals to us the God of our complete salva­

tion in Christ, and that, too, in harmony with the counsel of the

Most High. He who would speak of organic inspiration must keep
this in mind. And he who once understands the idea of organic

inspiration will cease to speak of a human factor. There is no
human factor in the Wonder of Grace. There never is; neither is
there such a human factor in that aspect of the Wonder of Grace

according to which Scripture came into being.

But of all this we shall speak more in our subsequent dis­

cussion of the doctrine of Holy Scripture.


