











used it is presupposed that this is the only gospel given under heaven, the well-
known and accepted gospel in the church in the world. Thus Paul used the
word in Philippians 1:5, 7, 12. Surely such must be the implication of the
definite article, not only in the light of the rules of grammar, but especially in
the light of the strong language of Paul in Galatians 1:6-9 where Paul pronounces
the divine anathema upon any and all who preach another gospel concerning the
fulfillment of the promise than Paul had preached. This is also the clarion note
in the preaching of Peter in Acts 4:12, where we read, “For there is none other
name given under heaven among men, whereby we must be saved.” There is
only one gospel.

b.  This gospel is called the gospel of God. It is a gospel-
tiding which could not and did not come up in the heart and mind of man. God
Himself first revealed these glad-tidings in Paradise. He is the Alpha and the
Omega. He proclaims the end from the beginning (Is. 45:21; Acts 15:17b).
Furthermore, this gospel is called the gospel of Christ. Christ is the content of
the gospel, Jesus Christ and Him crucified (I Cor. 2:2; Gal. 6:14; see further:
Mark 1:1; Rom. 1:16; Phil. 1:27; I Thess. 3:2). In the Gospels it is called the
gospel of the Kingdom. It preaches the coming of the kingdom of heaven in the
death, resurrection, and ascension of Jesus Christ. It is preached as being ‘“‘at
hand”; the long-awaited kingdom is come. It is glad-tidings concerning the com-_
plete restoration of the-kingdom_and the restoration of all things (see Mait.
4:23;9:35; 24:14; Mark 1:14).

We may conclude this discussion of the texrm “gospel’’ by stating that it
is the glad-tidings, the full-orbed tidings of the fulfillment of God’s promised
mercies in Jesus Christ, when God made Him Lord and Christ over all things
(see the beautiful exposition of Peter in Acts 2:14-36). Christ is our great High
Priest now; the curse of the law is taken away and the law will now be written
in our hearts.

II.  Law and Gospel in the Old Dispensation.
A.  The law-giving at Sinai is a part of the gospel of Christ.
1. It should be quite clear and obvious to any Bible student that
the law-giving is for Israel as she is a royal priesthood in Christ Jesus (Ex. 19:
5, 6; I Peter 2:5, 9). Israel was not merely represented by the great King-Priest
after the order of Melchizedek, but Israel itself is this peculiar people and
possession of the Lord.
a. Surely, not all Israel is what is called Israel here at the
foot of the Mount of God as became evident when Moses ascended the mount of
God for forty days and nights. God will have mercy on whom He has mercy * -
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(Ex. 32:7, 8; 33:12-23). An entire generation of Israel shall never enter into the
rest because of their unbelief (Heb. 3:14-19).

b. Still, Israel is the elect people of God, a chosen genera-
tion, a royal priesthood, an holy nation, called out of the darkness and slavery
of Egypt under the blood of the atonement of the passover lamb and the blood
on the doorposts. They were baptized into Moses and in the sea; they drank
water from the Rock, Christ Jesus; they ate manna, angels’ food, which fell
from heaven for forty years (I Peter 2:5, 9).

c. And so the law was given to Israel as a people who were
cleansed, who were washed (Ex. 19:14, 15; I Cor. 6:11). Typically and princi-
pally Israel is viewed here in the desert at Sinai as the people of the promise, a
promise made to Abraham and to his Seed after him. They are viewed as being
in Christ Jesus, who died with Him that they might also live with Him. Hence,
God pronounced His law from heaven as covenant words at Sinai’s heights.
“I am the LORD thy God, which hath delivered you from the land of Egypt,
out of the house of bondage.” What the Lord commands of Israel He commands
from His “redeemed” people as a walk of thankfulness. In all of Israel’s life in
the land they must never forget that they are a redeemed people, that they had
been strangers in the land of Egypt (Ex. 22:21; 23:9). They must be thankful
for much since they received much from Jehovah.

d.  The law is given to a people with whom the LORD deals
as with no other people. For, as Moses says in Deuteronomy 7:6 ff., “Thou art
an holy people unto the LORD thy God: the LORD thy God hath chosen thee
to be a special people unto himself, above all people that are upon the face of
the earth. The LORD did not set his love upon you, because ye were more in
number than any people; for ye were the fewest of all people; but because the
LORD loved you, and because he would keep his oath which he had sworn unto
your fathers, hath God brought you with a mighty hand, and redeemed you out
of the house of the bondmen, from the hand of Pharaoh king of Egypt. Know
therefore that the Lord thy God, He is God, the faithful God, which keepeth
covenant and mercy with them that love him and keep his covenant in thousands

of generations.”
' In such a capacity Israel stands before the mount when God speaks the ten
covenant words according to which Israel is to walk in relationship to God, to

their neighbor, and to all things. This shows that the law-giving at_Sinai

part of the gospel of Christ and His atonement and cleansing from sin. The law

would never fit with the religion of the heathen and the pagan, but fits with the

people of God m the land of Canaan as they are to live about His tabernacle. It
fits in the land of Immanuel, the land of Hepzibah and Beulah, the Iand of
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marriage, a land in which God has all His delight, where the marriage of the
King’s Son is portrayed in the beauty of the perfect Bride. With this the royal
law of liberty fits. This was its design as given on Mount Sinai. This mountain

proclaimed that another day would come. At Sinai Israel stands in the faith

which is the substance of things hoped for, the evidence_of things not seen yet

(Is. 62:1-4; Heb. 4:8; 11:1, 2). Hear Israel cry for the better day in Exodus
20:19; Deuteronomy 5:27, 28; 18:15-19!
The law was given to the redeemed church!
B. There was the “not yet having arrived” at the heavenly mount in
the Old Dispensation.
1. In Mount Sinai we also also see the bondage of the law: God placed
His people “under law.” To understand this we must remember that, when we

take the law merely as ten ‘“commandments’ and sever it from “I am the Lord {

thy God” and “ye are my people,” then it is the letter that kills (II Cor. 3:6b).
When the law is merely written upon tables of stone with the finger of God and

ig not under the sprinkled blood of the mercy-seat of the Ark of the Covenant,
yes, then the law is a mere teacher of sin, terrifying, petrifying, killing. And until
“Christ came there was no real Mediator to bring us grace and truth, the real
blood of sprinkling (John 1:16-18), We could not come to the heavenly mount
Zion, the City of the living God, and to the church of the firstborn in heaven,
and to the festal array of angels in glory, as long as there was no Mediator Whose
blood speaks better things than that of Abel (Heb. 12:22-24). The law was
_ Biven through Moses, but grace_and. truth_came (¢yéveto) through Jesus
Christ, Who declared to us the Father as the Only Begotten in the bosom of the
Father (John 1:17, 18; Gal. 3:19, 20)!

2. This lmplles that the preaching of the “ten words” was, in
the Old Dispensation, connected 1 directly with the presentation of Christ in the
promises to the fathers and w1th the preaching of this promise as this was por-
trayed in the sacrifices and ceremonies of the law. Any prophet who did not
preach the “ten words” in that context was a forerunner of the Pharisees of

Jesus’ day. Israel in the Old Dispensation had its annual Day of Atonement, the
climax of all the feast days (Lev. 16:1-28). Here the priest came, bringing first
the sacrifice for his own sins and then for the sins of the people (Heb. 5:1-3);
and thus the people were ceremonially clean. Yet, the sins were not taken
really away. There was a deliberate remembrance made of sin each year (Heb.
10:3, 4). It all waited for the better sacrifice, better promises fulfilled by Him
Who said, “Behold, I come to do Thy will, O God!” (Heb. 10:5-18; Psalm
40:6; Isaiah 1:11).

3.  And so all was ‘““not yet” in the Old Testament. All must wait
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till the Seed should come. This meant that the preaching of the law was in the
Old Testament always within the framework of the promise and the ratified
testament to Abraham and to his SEED which is Christ. As the day drew nearer
that the Christ should come, the fulfillment of the promises and the preaching
of the prophets grow richer concerning the Christ. One has but to peruse
casually the chapters 40-66 of Isaiah which were spoken some 700 years before
the birth and coming of Christ. In moving beauty we see this Christ portrayed
in His suffering, death, resurrection, and glorification in Isaiah 52, 53. Who is
not greatly comforted when he reads the words of Jesus’ text which He chose
in the Synagogue of Nazareth — the words found in Isaiah 61:1-3? Now this
was all “not yet” in the days of Isaiah and the prophets. All waited the ful-
fillment. How the ‘“heart of Jerusalem’ was comforted by Isaiah’s words and
those of Ezekiel! These were days when the gospel could not be heard. Does not
Israel cry in Psalm 74:9: “We see not our signs: there is no more any prophet;
neither is there among us that knoweth how long”? This cry is pressed from
their lips when the temple is destroyed, the feast days are not kept, the sacri-
fices are not brought, and they do not see the Lamb of God typified before
their eyes as crucified. They long to hear the law proclaimed in the light of the
promises made to Abraham and to his Seed. They only desire to hear that they
are justified not by works of law, by the letter that kills, but that they are
justified as was father Abraham, who saw Christ’s day and rejoiced (Gen. 15:
4.6; John 8:56-58).

4. Those who deny that there are “gospel-tidings™ in the Old
Testament Scriptures do not believe the New Testament Seriptures which teach
on eyery page that the Old Testament was a “testament.” Also the 1en ‘words on
Mt. Sinai were really such testamental words which are blood- sprmkled (Ex.
24:4-8). It is clear from Hebrews 9:19 that also the “book’ was sprinkled. The
Old Testament Scriptures are blood-sprinkled words and are not a mere code of
morals and civil conduct.

Law and gospel are so connected in the Old Testament that you cannot
have the law without the gospel nor the gospel without the law. Here is the
death-blow to all legalistic, nomistic preaching as well as to all antinomistic
preaching and living! The ten commandments, rightly considered, are ten pre-
cepts of the gospel, which come to us by the mercies of God (Rom. 12:1, 2).
Such is our reasonable (logical) worship-service! Yes, such it is in the Old Testa-
ment Scriptures as well as in the Old Dispensation of the grace of God. Yes,
such it is even when the law is added for the transgressions’ sake, and must serve
to lead the non-age church to the adulthood of the New Testament (Gal. 4:
1-6).
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III. The Law and the Gospel in the New Dispensation.

A. In a sense we have already touched upon and treated this mystery
of the law and gospel in the New Dispensation when we spoke of the law and
gospel in the Old Dispensation. This ought to be obvious. What was present in
the fundamental lines and fabric of the Old Testament in promisory form is
now come as a reality.

1. This implies that the use of the Old Testament ceremonies
and figures of the law must be abolished among Christians. The E_uﬂl of these
figures as well as their “substance’ remain with us in Christ Jesus. This means

that Christ by His coming, His suffering and dying, “is commanded and illus-
trated” in these Old Testament shadows. He is the embodiment and fulfillment
of them (Belgic Confession, Art. XXV; see also Calvin’s Institutes, Vol. I, Book
II, Chap. VII, paragraph 16. The Belgic Confession refers to such Scripture
passages as Rom. 10:4; Gal. 5:2-4; 3:1;4:10, 11; Col. 2:16, 17).

2. This further implies that the basic relationship of the law to
the gospel, as directed to the church which is redeemed, is in both the same: in
the one in promisory form, in the other as being @ﬁlled by Christ in every jot
and tittle (Matt. 5:17-20). We hold that in Christ the “I am the LORD thy God,
who hath delivered you from Egypt, the house of bondage” became a full reali-
ty. Grace and truth became to us by Jesus Christ. The law is fulfilled in Christ
and in us in Him. That is the truth of the gospel, the glad-tidings of salvation,
rich, full, and free. When Jesus speaks of this to His disciples in Matthew 5:
17-20, He sets all of His labors as the fulfillment of the law in the proper focus
of all the Scriptures. We call attention to the following elements here in this

—passage in Matthew. We trust the relevancy to our subject will become plain.

a.  He speaks here of the reason for his “‘coming” into the
world, the Cosmos. The Aorist tenses here ( AoV ) refer not simply to
Jesus’ birth in Bethlehem, but refer to His entire coming, His Messianic labors
both in His state of humiliation and in that of His exaltation. Principally it
refers to His work of suffering on the Cross (delivered for our offenses) and
His resurrection from the dead (raised for our justification, ¢f. Rom. 4:25;
Rom. 10:6-10).

b. Jdesus came to fulfill “the law and the prophets.” Neither
did He come to destroy, to make of none effect. The Old Testament Scriptures
in their unity and totality, as they have their “end” in Christ, come into their
own in Him. He must not be associated with the Samaritans who only would
use the Pentateuch. Christ fulfills Moses, Psalms, and all the prophets. He re-
peatedly quotes from them all. And all the Scriptures stand united in His Mes-
sianic consciousness throughout His suffering and also on the cross.
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c. It is noteworthy that Jesus connects this fulfillment of
all the Old Testament Scriptures with the spiritual nature of the law of the
Decalogue which was promulgated on Sinai. That He came to fulfill all the
Scriptures means that He came and fulfilled the Great Commandment on which
all the law and prophets are briefly summed up. All depend on this great com-
mandment as briefly stated in Deuteronomy 6:5 (the Great Shamah in Israel)
and in Leviticus 19:18. Jesus sets this commandment forth as a righteousness
which exceeds the righteousness of the Pharisees and Scribes, who with their
kind of legalistic righteousness shall not enter into the kingdom of heaven. And
He shows very clearly, by showing His interpretation of the second command-
ment, which is like unto the first, what this righteousness is which is required
of us. Thus the gospel of the kingdom of heaven and its righteousness is here
set forth. We see the place that the law has in the New Testament in Christ’s
blood. For this is not merely a law written upon tables of stone, but it is a law
written upon the tables of the heart (Matt. 5:17, 18). Every last jot and tittle

of the promise of salvation shall then have come to pass; the law shall perfectly
be written in our hearts, the law of ld;;},oAéod and to our neighbor in relation-
ship to all things (Jer. 31:33). This is not the covenant made with the fathers
but it is God’s new covenant. He will remember our sins no more (Heb. 8:8-12)!
Yes, He will write His laws in our hearts and minds, and He shall be to us a God
and we shall be to Him a people! Thus God’s dwelling place shall be with His
people; we shall be a temple of God in the Spirit (Eph. 2:22).

This is the great gospel perspective of Matthew 5:17 ff.

Here we see the perfect harmony of law and gospel.

B.  The foregoing brings us to the question of the place of the Deca-
logue in the life of the believing Christian. It is of great importance to observe
carefully that the Heidelberg Catechism treats the law as Decalogue in the part
of Thankfulness, the “third thing” that a believer must know to enjoy the only
comfort in life and in death, namely, that we belong to our faithful Savior,
Jesus Christ, Who has bought us with His precious blood (Questions 1, 2).

1. We ought not to overlook that the “must” of performing
“good works” in the Catechism is the must of true faith by which we have
been ingrafted into Christ (Question 64). It is impossible that those who are in-
grafted into Christ with a true faith should not bring forth fruits of thankfulness
(compare John 15:5; Matt. 7:17, 18).

2.  That this “must” is the must of true faith is set forth clearly
and succinctly in Question 86. This Question is an introductory and anchor
question and answer. It is not primarily directed against the error of the Anti-
nomian, but it is equally directed against the error of nomism and all the leaven
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of the Pharisees throughout the ages. For this “must” (sollen in German) is not
the “du solst”” merely of the principle of law (being under law-principle) but it
is a necessity which flows from the fact that we are made a good tree; that a
good tree cannot bring forth evil fruit. Even though this is often readily assented
to, still, in the actual preaching, the “du solst” of the good works of the Chris- ' —
tian are often presented as simply a matter of law, and.nwﬂé&ﬁﬁ@_ ;
the form of precents of the gospel, gospel warnings, admonitions and threats.
3. Those who walk in practical works of thankfulness do so
out of faith, which is energized by love (Gal. 5:6). Tkilg_t_'gllilL needs a rule. It
is the rule of the law which is prefaced with: I am the LORD thy God; I have
redeemed you. And so faith does not set aside the law, but it establishes the
law (Rom. 3:31). And this means that in faith we put off the old man and put
on the new man, ingrafted into Christ! And thus by faith God energized us both
to will and to do so that we work out our salvation more and more in pro-
gressive sanctification. But we nevermore are under law; we are ever under grace.
Otherwise there is no possibility of giving heed to the perfect law of liberty
(Rom. 6:1-23; James 1:25). Those who give heed to this law as the rule for
their life of faith which works by love, they stand in the liberty wherewith
Christ has made them free (Gal. 5:6). Such walk under the easy yoke and light
burden of Christ and find rest for their souls in the keeping of God’s com-
mandments in thankfulness. These love to hear the law of God read on the
Sabbath. The commandments are the ten precepts of the gospel-message of the
redemptive walk of faith and sanctification, without which no man shall see
God. Law and gospel here are joined in harmony with the blood of the cross.
The law for them is the blood-sprinkled book and words of the covenant.

IV. The Law and the Gospel in Heaven’s Glory.
A. Jesus suggests this eschatological perfection in Matthew 5:17. He
speaks of the great catastrophic event of the passing away of heaven and earth.
When that event comes to pass then all that was written and foretold in the law
and prophets shall have come to pass. It will be history. Concerning this Jesus
points out the following particulars: -
1.  There will be a time, a point in God’s economy of salvation, w W 2
when all shall be fulfilled. The Greek term means: to fill up a measure, make it {31'{ i
full. The term is used in this sense in Matthew 3:15 and in Ephesians 1:23.
It is not the same as to execute the simple carrying out of a command, or what
exists in plan and intent. It surely does not mean to teach us how to save our-
selves. Nor is it the same as, fo achieve so as to conquer the difficulties. Rather 59

the term “to fulfill” implies a complete realization of all the possibilities m@ -y
— - /?/Dz - 4
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of the law and the prophets in Christ as the Head of the Church. This means that
this Church will be the fulness of Christ Who fills all in all with His Spirit and
grace. Thus will all the law and the prophets be fulfilled. Christ did not come

W} - to take away and abrogate the Scriptures, but truly to fulfill_them in all their
/\ promisory implications.
7

2.  This means that the law shall be in our hearts perfectly when
the great eschatological event of Christ’s Parousia takes place. This is the
teaching of Jesus here and in Hebrews 8:11. When the covenant is fully fulfilled
we shall no more have preaching of the gospel nor shall we have the law read to
us on the Sabbath. The need of each as a means of grace shall be ended. The

law shall then no more come to us in the form of admonitions of the gospel as
they are used in all the Epistles of Paul, Peter, and John. All shall then have
come to pass. No man shall teach his neighbor, saying “Know the Lord.”

3. Paul teaches us that prophecy shall be done away with. We
now know in part; we see in a glass darkly; but then shall we see face to face
and know God thoroughly even as we are known of God in infinite love and
foreknowledge (I Cor. 13:12). Then shall we have the perfection spoken of by
desus in Matthew 5:48. We shall be perfect even as our Father in heaven is per-
fect. That is the covenant of God with man, the new covenant which is ours in
Christ’s blood.

B.  Perhaps we may say in the light of Scripture that in the perfection
of heaven’s glory the law and the gospel will be both fulfilled.

1. The gospel, the glad-tidings concerning the promise, will then
not be preached. It is truth. But what was preached concerning the fulfillment of
the promise and also the just demands of the law will stand forever. It will be
the gospel that has grown and increased by the Spirit in our hearts. All the
sunshine and rain needed to bring about the full harvest will then be shown to
be of infinite effect. This is according to the prophecy of Isaiah 55:11-55,
“So shall my word be that goeth forth out of my mouth: it shall not return
unto me void, but it shall accomplish that which I please, and it shall prosper
in the thing wherein I sent it. For ye shall go out with joy, and be led forth with
peace: the mountains and hills shall break forth before you into singing, and all
the trees of the field shall clap their hands. Instead of the briar shall come up
the myrtle tree: and it shall be to the LORD for a name, for an everlasting sign
that shall not be cut off.”

2.  The law shall then be.fulfilled in us. We shall not be under

l)r a _law, but we shall be fully image-bearers of God in true knowledge, righteousness,

M ’ ana holiness. We shall be that true and everlasting chosen generation, that royal

-lIU,,

M.

priesthood, that holy nation, called out of darkness into God’s marvelous light
Y (I Peter 2:9).
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3.  Meanwhile, everyone who has this hope in him of seeing God
as He is purifies (indicative mood) himself as that One is pure (I John 3:3).
The only incentive to walk in godliness is the hope of seeing God. It is the
reaching out with uplifted heads for the perfect redemption which is ours now
in the firstfruits of the Spirit. We look for the glory which shall be revealed
in us,
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