


bearer of that “tradition” and not
merely because it could give an
“eye-witness’” account, or even just
because it had been specially called
by the Lord. This means once
again, according to Ridderbos, that
others besides the twelve or
thirteen apostles themselves, could
become by special commission or
authorization the bearers of that
same tradition and be in a broader
sense, part of that apostolate and
speak with apostolic authority.

He sums this all up thus: “It
must be added that apostolic
authority and apostolic tradition in
the New Testament sense were not
bound to the person of the apostle
but gradually acquired an existence
of their own. What is apostolic
was not limited to the viva vox
(‘living voice’) of the apostles or
to their own writings but is also
what is apostolic in subject matter
and content, as the letters of
Timothy and Titus demonstrate
throughout. The apostolic witness
authorized by Christ and inspired
by the Holy Spirit became the
depositum custodi, the pledge en-
trusted to the church (I Tim.
3:15; 4:6, 12; 6:20; Il Tim. 1:14;
2:2). Therefore Paul addresses the
churches with others and through
others (e.g., 1 Cor. 1:1; 11 Cor. 1:1;
I Tim, 3:15). Thus cven if the
Synoptic Gospels were not written
by the apostles, their content is
to be received as the apostolic
tradition and gospel (Luke 1:1ff;

.Mark 1:1). That, however, does
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not deprive the apostolate of its
unique, once-for-all  character.
Rather it reveals how the apostles
transmitted the foundation to the
church, Therefore the question is
whether a particular book has that
apostolic and canonical significance
for the church, whether its content
embodies the foundational apostol-
ic tradition, not whether it was
written by the hand of an apostle”
(p. 32).

This certainly seems to be
correct and also a necessary point
in defending the canon. Yert it
still comes down to this, that the
basis of Scripture’s authority and
canonicity is Scripture itself, for
that tradition is finally Scripture,
and the tests of its purity and truch-
fulness, the Scriptures themselves.
And it is difficule, then, to under-
stand why Ridderbos criticizes
Greijdanus.

In any case, whether or not his
criticism of others is justified,
Ridderbos does develop the whole
idea of the canon and the self-
justifying character of the canon in
a very nice way, and also in a way
which few others have done,
pointing out some of the implica-
tions and conclusions that must
be drawn from the traditional -
position regarding the canon. This
alone, as [ have said, makes the
book worthwhile.

One valuable part of the section
on the canon is the historical
material that is included. Ridder-
bos shows, for example, that
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Luther’s view of the canon was not
as defective or subjective as many
make it out to be. He makes the
point, too, that the questions
which arose about the canonicity
of some of the New Testament
books, did not arise from within
the church, but from outside and
as the result of false teaching and
heresy. This, too, he demonstrates
from the history of the church.

This historical material is
portant, however, not just as a
matter of curiosity, but because it
demonstrates, as Ridderbos also
points out, that the acceptance of
the canon by the church was not
the result of a mechanical process,
or of the formulation of certain
rules of canonicity, or of investiga-
tion by the church. It was not a
reaction to those who denied the
canonicity of some or most of the
New Testament (as did Marcion).
Rather, it was simply a matter of
the church’s receiving that which
obviously bore the stamp of
apostolic authority and therefore
the stamp of Christ’s own author-
ity.

In fact, as Ridderbos very nicely
demonstrates, it was not only that
the church did not “decide” or
“create” the canon, but that the
canon really decided and deter-
mined the church, for it is the
foundation on which the church
was built,

He says, for example, “By falling
back on the written tradition, the
church did not make a Holy Scrip-

im-
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ture; it did not proclaim something
1o be a canon. Rather it established
itself on its foundation, insofar as
that foundation was available in a
fixed form. The existence of the
Old Testament Scripture and the
way it was read in worship services
and cited in general and theological
usage undoubtedly exerted a
gradual but noticeable influence on
the formal structure of the author-
ity of the New Testament Scrip-
tures. Nevertheless, it was not the
transfer of the authority or the Old
Testament to the New but the
original and inherent authority of
Christ and His apostles that gave
rise to the New Testament canon”
(p. 39). And again: “The church
never made a decision between
four Gospels and one gospel; it
never decided to accept an apostol-
ic canon in addition to the canon of
the Gospels. The four Gospels and
the majority of the Epistles simply
formed the a priori of all its de-
cisions, and for that reason all
heretical, literary
attempts to reduce the four Gospels
to one already, a priori, had no
chance of success.... The church
never knew anything clse than that
these Gospels and these letters of
Paul, among others, were what it
could trust and what had been de-
livered to it as its foundation. The
church was ignorant of any other
foundation because (insofar as we
understand  something of the
church’s origin) it never had any
foundation other than this tradition

sectarian, or
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concerning Jesus and this teaching
of the apostles’ (p. 41).

This, of course, is another way
of saying that the canonicity of the
books of the New Testament is in
the final analysis a matter of faith,
and that is not something that
Ridderbos is saying for the first
time in the history of this dis-
cussionn of the canon. His contri-
bution is that he clarifies some of
these matters and discusses in
detail both the history of the canon
and the “problems” that have been
discovered in speaking of the
canon.

All of this makes the second half
of the book even more regrettable,
since it stands in sharpest possible
contrast to the first part in that it
seriously compromises the doctrine
of the infallible inspiration of the
Word. In fact, in light of the
second part of the book, it must
even be concluded that Ridderbos’
conception of the authority of the
canon as set out in the first part of
the book is also defective, though
this is not apparent there,

Once again Ridderbos' expressed
purpose is to look at the matter of
Scripture’s inspiration also in the
light of the history of redemption.
This, in itself, is not wrong and can
even be valuable as the first half of
the book shows. Nor can there be
any question about it that the Bible
itself is the ‘“history of redemp-
tion.” Nevertheless, Ridderbos mis-
applies this idea in the second half
of the book and to some extent
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compromises the complete, abso-
lute, and abiding authority of the
whole of the New Testament
Scriptures,

This is not to say that Ridderbos
comes anywhere near teaching the
modern theories of inspiration. He
rejects entirely the idea that the
authority of Scripture consists en-
tirely in its kerygma (proclamation)
as that is heard or experienced by
the people of God. In other words,
its authority does not rest on how
and when it is received but it carries
its authority in itself. He also
criticizes at length the historical-
critical method of interpretation
which results as far as the Gospels
are concerned; “in an ever more
tenuous and less coherent picture
of the historical Jesus, a picture
that has to be held together by all
sorts of psychologizing and his-
toricizing hypotheses and that is
only a weak shadow of the Gospel
portrayal of Jesus" (p. 53).

Nevertheless, Ridderbos says
such things as the following: *“‘The
New Testament is not a book of
revelation in the sense that all of
its pronouncements intend, directly
or indirectly, to give answers to the
questions with which life confronts
us. It does not anticipate the
natural development of the human
race or the exploration of nature.
It does not provide critiques of
every time-bound conception of the
structure of the universe and what
takes place in it. It does not
correct quotations from the Sep-

57



tuagint by making them agree with
the Hebrew text, nor does it
authorize every idea that Paul de-
rived from his rabbinical training”
(p. 58). “Here we undoubtedly
stand before the fact that this
teaching about the universal signif-
icance of Christ is sometimes given
in conceptions that were clearer
and easier for the initial hearers and
readers of the gospel to understand
than they are for us. Naturally
this raises the question as what is
and what is not “taught” with the
authority of the apostolic word.
That there are reasons for such a
distinction stems from the fact
that the apostles’ teaching comes to
us in a language that is not our own
and that must be translated for us
to understand it. The problem,
however, is more than a question of
translation in the wusual sense.
Every language is an expression of
a particular culture — the distinc-
tive, time-bound ideas and con-
ceptions — of which it is a part,
and thus is subject to change and
disappearance because the ideas and
conceptions it expresses change or
disappear entirely.  That is also
true of the language and concep-
tions of the New Testament. For
example, the manner in which the
New Testament speaks about man
in the various modes of his exis-
tence as soul, spirit, body, flesh,
inward parts, and so forth is, on
closer examination untransferrable
into our own language, because the
ideas that underlie these concep-
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tions are no longer our own. Thus
the translation difficulty does not
lie in the word so much as in the
subject matter itself. That the
communication of salvation as
teaching means a ‘new doctrine’
about man is undeniable, but
clearly that teaching does not in-
tend that the concepts it uses
should serve to construct a ‘biblical
psychology.’ The same may be
said of the concepts and notions
that the New Testament uses when
it speaks of the cosmos. In its
description of the cosmos, the New
Testament uses the language and
conceptions of its day. At times it
expresses itself poetically; on other
uccasions it uses the current
language of naive sense perception.
Sometimes, however, it clearly
alludes to or uses certain contem-

* porary notions about the structure

of the cosmos that are strange and
difficult for us to assimilate, be-
cause they originate in a picture of
the world that is different from our
own (Phil. 2:10). The same is true,
for example, when the New Testa-
ment  speaks about demons in
terms of conceptions derived from
popular beliefs (Matt. 12:43; Rev.
8:12; cf. Isa. 34:13, 14), and we
encounter a similar problem in
passages like Galatians 4:3 and
Colossians 2:8, 19, which many
understand in  connection with
pagan terminology” (pp. 73, 74).
Not everything, of course, in
these statements is objectionable.
In fact, the extent to which Ridder-
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bos compromises the inspiration of
Scripture  might be difficult to
detect if the passages were not read
carefully, and this is true of the
whole second part of the book. On
the whole, it is difficult to pick
statement which is ob-
jectionable and yet the end re-
sult is that Ridderbos does com-
promise the doctrine of the in-
fallibility of Scripture in at least
two points, (1) by making Scrip-
ture in some sense both the witness
of man and the witness of the Holy
Spirit in the sense that man is in

any one

some respect the author of Scrip-
ture as well as the Holy Spirit (cf.
pp. 62. 63), and (2) by making the
Scriptures  to some extent time-
bound. And anyone who has any
knowledge of the current debate
on the nature of Scripture’s author-
ity certainly will recognize that
Ridderbos’ view of the Scripture’s
authority leaves something to be
desired.

As an example, look again at the
quotation above from pages 73 and
74 of the book. One certainly
cannot object to the fact that the
Scriptures come to us in a language
that is not our own and that this
necessitates translation and all the
problems attendant thereto, that it
is difficult to translate certain
words into another language and
convey all the meaning of the
original word. Yet at the same time
Ridderbos makes this more than a
matter of translation and its dif-
ficultics and says as much: “Thus
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the translation difficulty does not
lie in the word so much as in the
subject marter itself.”  And he
means that the ideas expressed in
certain New Testament words are
ideas which belonged to a different
time and culture than ours and
therefore express things that may
not even be true for our culture
and time. Thus his discussion of
the Biblical terms concerning man
leads to the conclusion that it is
impossible on the basis of these
to construct a ‘“‘Biblical
Psychology,” something which 1 be-
lieve is patently false and rests on
the premise that these words ex-
press a ‘‘primitive”’ and less than
correct view of man and of his
nature. The same holds in his
discussion of the cosmos and of
demons. It should be clear in
both these cases that what Ridder-
bos means is that the conception
of the cosmos that is used in the
New Testament is not the con-
ception we have today and is in
fact erroncous, or at least lacking
in some respects.  This is nothing
less than a compromise of the truth
that Scripture is the abiding and un-
changeable Word of God con-
cerning not only the nature of man
and the cosmos, but concerning
all things that pertain to this life
and to the life to come,

Even with this in mind, there is
a certain value to the second half
of the book. It shows at least how
casily the rtwuth can be com-
promised and how that may very

words
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well take place long before the
battle for the truth actually de-
velops. It is most striking that
these views were first published in
1955. Already then a more liberal
view of Scripture had gained a
foothold in  the  Reformed
Churches.  The current arttack,

therefore, on the inspiration and
authority of Scripture is not
something new, and the second
part of the book provides a warning
to us of how careful we must be
not to let slip the things which
have been committed to our charge.

a

Book Notices

The NIV Story: The Inside Story
of the New International Version,
by Burton L. Goddard; Vantage
Press, Inc., 1989; 125pp., $10.00.
(Reviewed by Prof. H. Hanko)

The work which produced the
NIV, from the first grain of an idea
to its completion, is described in
this short book. It includes inside
looks at some of the vast amount
of work which went into this new
translation. It considers the labor
from the viewpoint of its being a
mighty work of God which in-
volved almost miraculous divine
interventions to bring it to fruition.
From this point of view, the book
is interesting.

What is somewhat disappointing
in the work is the strange omission
of what 1 consider two crucial
aspects of the work: How did
those responsible for doing the
translation agree on a Greek and
Hebrew text? And: what was the
reasoning behind the translators’
use of the principle of dynamic
equivalence?

The first question has to do with
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the fact that the translators
adopted, for the most part, the text
of Wescott and Hort rather than
the Majority Text followed by the
translators of the King James
Version. The second question has
to do with the fact that the transla-
tion is not literal, nor is it intended
to be literal: it is a translation
which is concerned about thought—
the thought of the Hebrew and
Greck which is then put into
English words which convey an
identical thought.

Without  entering the
textual question, a book of this
sort would have been an ideal
forum to discuss the committee’s
thinking on this matter. And it is
the firm conviction of this reviewer
that the principle of
equivalence is a wrong principle
to be applied to Bible translation.
It is wrong: 1) because it does not
do justice to the truth of verbal
inspiration; 2) it is interpretive, in
addition to being a translation.
While, of course, no translation can
be wholly free from interpretation,
one must avoid this as much as

into

dynamic
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possible and leave the work of
interpretation to Bible com-
mentaries. A translation ought
not to enter this aspect of Biblical
studies.

In the most crucial areas of the
preparation of the NIV this book
leaves one in ignorance. a

All the Saints Adore Thee, Insights
from Cbhristian Classics; by Bruce
Shelley;  Zondervan  Publishing
House, 1988; 224pp. (paper). (Re-
viewed by Prof. Hanko)

The author of this volume is
concerned about the fact that
people not only do not live very
devotional lives in our present
world, but that they do not even
know how to live such lives if they
should desire it. Defining a de-
votional life as a life of conscious
fellowship with God, the author
claims that the saints in years gone
by can teach us a great deal in this
aspect of the Christian’s life. He
has, therefore, given brief excerpts
from the writings of some of the
people who have, through the
centuries, gained a reputation of
genuine devotion and Christian
piety.

The book is divided into six
parts: Saints in the early church,
in the Middle Ages, in the Reforma-
tion Era, in the Puritan period, in
the age of revivals, and in modern
times. Some of the better known
authors who are:
Augustine, Assisi,

are quoted
Francis of
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Thomas a Kempis, Martin Luther,
John Calvin, George Herbert, Blaise
Pascal, John Bunyan, John Flavel,
Philip Spener, Jonathan Edwards,
David Brainerd, Charles Haddon
Spurgeon, Andrew Murray, Dietrich
Bonhoeffer, Watchman Nee, and
C.S. Lewis.

Each excerpt is introduced by a
brief essay which gives some of
the history and background of the
author and introduces him to the
reader with a short biography. 1
found these introductory essays as
valuable as the devotional excerpts.

Usually, in my judgment, the
shortness of the excerpts detracted
from their quality and usefulness.
1 know it is difficult to find a
happy medium and the author

feared undue length; but he
probably erred in the other
direction.

The book is recommended to
our readers as a fine source of
devotional literature. 0

The Doctrine of Endless Punish-
ment, by W.G.T. Shedd. Edin-
burgh: The Banner of Truth Trust,
publisher, 1986. Pp. x-201. $9.95
U.S. (cloth). (Reviewed by T.
Miersma)

W.G.T. Shedd was a notable
Presbyterian minister and professor
and defender of the Reformed
faith of the preceding century.
This little work was first published
in 1885 and has been included in
Shedd’s Dogmatic Theology Vol-
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ume Two, Eschatology, chapter 6
under the title “Hell.” As its title
indicates, it is a defense of the Re-
formed doctrine of everlasting
punishment as the just reward of
the wicked in hell. This re-publica-
tion by the Banner of Truth Trust
is based upon the second edition of
1887 which is somewhat expanded
and enlarged with an addition of
a thirty-page appendix of additional
notes. The book has three chapters
which treat first of all, briefly, the
history of the doctrine and then
secondly and in detail, the biblical
argument for it and thirdly, refute
the rational or philosophical argu-
ment against it. The focus of the
book is directed against those who
advocate some form of universal
salvation or second chance after
death or annihilation of the wicked.
These views were making inroads
in Presbyterian and Modernist
Protestant circles of Shedd's day
and are still present today as
enemies of the truth. The book
includes, in the biblical argument,
a thorough word study of the
terms used in Scripture for sheol,
hell or hades, and Gehenna and a
systematic development of the con-
cepts involved. Recommended for
one who does not have Shedd's
Dogmatic Theology. g

Systematic Theology (abridged ed-
tion), Charles Hodge. Editor,
Edward N. Gross. Grand Rapids:
Baker Book House, 1988. 565pp.,
cloth, $24.95. (Reviewed by Rev.
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Charles Terpstra)

This single volume is a con-
densation of Hodge’s original three-
volume work by the same title.
Charles Hodge (1797-1878) taught
at Princeton Theological Seminary
for over fifty years in the context
of theological liberalism and bibli-
cal higher criticism. His Theology,
a staunch setting forth and defense
of Reformed, Presbyterian doc-
trine, was first published in 1872-
73. But the fact that after 110
years it is still in print and remains
a standard textbook of theology
in many conservative seminaries
testifies to the respect that it has
had.

The editor is a teacher of
theology and missions at Faith
Theological Seminary. He gained
his interest in the Princeton theo-
logians, particularly Hodge, through
the influence of his parents who
worked as dental missionaries under
the Independent Board for Pres-
byterian Foreign Missions. Con-
vinced of Hodge’s continued im-
portance and relevance, Gross has
attempted to present in this abridg-
ment the heart of his theology.
He has deleted much of the his-
torical theology and apologetical
sections which he claims are dated
and irrelevant to our modern era.
He has also left out many quotes
in both English and foreign
languages. What is left is, in the
words of Gross, “Hodge’s Biblical
theology.”

There is much to be said for
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good concerning this abridgment.
It appears that the editor has given
us a fair and balanced presentation
of the essence of Hodge's theology.
Clearly, however, when one reduces
a work to one-third of its original
he also leaves out much
that is good. As is always true,
nothing beats the original. But
if this abridged volume serves to
maké Hodge more interesting and
accessible to both lay persons and
theological students, then it will
have accomplished its purpose.

content,

Commentary on
Robert Haldane. Grand Rapids:
Krcgel Publications, 1988.  Pp.
1-668. $21.95 (paper) (Reviewed
by Prot. Robert D. Decker)

Romans, by

Robert  Haldane  (1764-1842)
spent the first half of his ministry
in Scotland where several congre-
gational churches were established
as a fruit of his preaching. In 1816,
at the age of fifty, Haldane moved
to Geneva. Under his ministry and
teaching several great nineteenth
century theologians were trained.
Among these were:  the church
historian, Merle D’Aubigne, and
Louis Gaussen, the author of
Theopneustia, a book on the divine
inspiration of Holy Scripture.

This is a fine commenaary, a

the Lpistle to the
Haldane was a careful

classic on
Romans.

expositor, He was a Calvinist
who never hesitated to expose the
crrors of Pelagianism and Armini-
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anism. In addition one finds in
this commentary a warm, pastoral
emphasis. His exposition of chap-
ter 1:16, 17 is worth the price of
the book. Haldane correctly in-
terprets Romans 7 as referring to
Paul after his conversion. One will
find nowhere a better exposition of
Romans 13:1-7 than in this book.
Not only will preachers find
here solid exegesis for sermon
preparation, but lay persons as well
can benefit from this commentary.
Highly recommended. O

The Jobannine Logos, by Gordon
H. Clark.  Jefferson, Maryland:
The Trinity Foundation, 1989.
138 pages, plus appendixes. Paper.
$6.95. (Reviewed by David J.
Engelsma)

This is Gordon H. Clark at his
best. His best is very good Pres-
byterian theology indeed.  The
Logos of John 1 (KJV: “Word™)
is God’s “Wisdom” or ‘“Logic.”
There is, therefore, no playing off
of the Person, Jesus, against the
propositional truth (doctrine, theo-
logy) that reveals Him. Faith in
Jesus is belief of the true proposi-
tions that are the content of Scrip-
ture:  ‘“‘truth therefore is proposi-
tional, and these propositions we
are called upon to believe” (p. 73).
The *‘Johannine Logos” examined
in the book is not only the second
Person of the Trinity, but also the
concept of truth, or doctrine, in
the Gospel of John.
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Clark is a merciless foe of every
Christian teacher and teaching that
disparages ‘“the grasp of intel-
lectual, intelligible truth” (p. 58),
from the well-meaning fundamen-
talist who decries “barren doc-
trine” to dialectical theology to
mysticism. His exposiure of this
swarm of enemies of Biblical
Christianity is of critical impor-
tance in our anti-intellectual, anti-
doctrinal age.

But the Presbyterian thinker
overdoes his emphasis on the in-
tellectual.  Is ‘*‘the antithesis. . .
entirely intellectual” (p. 67)? It is

intellectual. It is fundamentally
intellectual.  But is it “‘entirely”
intellectual?  Is the *“heart” in

Scripture “‘the intellect” (p. 113)—
strictly identical with the intellect?
And is saving faith assent to known
propositions, exclusive of trust
(Chapter 5)? What about Q. 21 of
the Heidelberg Catechism: “True
faith is not only a certain knowl-
edge. .. but also an assured con-
fidence. ...” Similarly, Q. 72 of
the Westminster Larger Catechism:
“Justifying faith is a saving grace. . .
whereby (the sinner). .. not only
assenteth to the truth of the
promise of the gospel, but receiveth
and resteth upon Christ. . . .” O

64

The Actuality of Atonement, by
Colin E. Gunton. Grand Rapids:
William B. Eerdmans Publishing
Company, 1989. Pp. wvii-222,
$24.95. Cloth. (Reviewed by
David J. Engelsma)

From this slender, but expensive
book, theologians will learn some-
thing of the contemporary develop-
ment of the doctrine of the atone-
ment in circles by no means
notoriously liberal. Colin Gunton,
a British theologian, is widely re-
garded as Reformed.

Contending that the Bible
describes the atonement of Christ
by metaphors, Gunton examines
the three most prominent meta-
phors:  victory over the demons;
satisfaction of the justice of God;
and the offering of the sacrifice.
Since, according to Gunton, the
cross wad Christ's victory over
demons who do not exist; Christ's
satisfaction without penal substitu-
tion; and Christ’s sacrifice having
nothing to do with the revolting
notion that God demands the blood
of an innocent victim, the resule
is a death of Jesus that is no actual
atonement at all.  Metaphor is
employed effectively to destroy
the actuality of atonement, a
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