








If he does not take Scripture
with him into all these endeavors,
then he shows by that that he hates
Scripturr, regardless of how he may
speak to the contrary. He does not
want Scripture to tell him what to do
and how to act. He rebels against the
idea of Scripture governing and rul­
ing him in his scientific pursuits. He
insists on being on his own, autono­
mous man, capable ofworking with­
out God and outside of God's direc­
tion and control. He will not con­
fess, as the Reformers insisted, that
Scripture is the rule and canon of all
of faith and all of life. By doing this,
he shows that he not only hates Scrip­
ture, but also the God Who wrote the
Scriptures.

And that bring us to the hereti­
cal position which John Stek takes
as he attempts to harmonize evolu­
tionism with Scripture. Now the
theologian speaks. The fact that he
speaks is in itselfevidence that, after
all, faith and science cannot be put
into two different areas oflife where
ne'er the twain shall meet. They do
belong together; they will be merged
- also in the life of a man. Science
says something about faith, just as
faith inevitably says something about
science.

Stek says that special revela­
tion (Scripture) presupposes general
revelation (creation and history). I
am not sure what he means by this,
for he really never tells us; but it
seems as if what he means is this:
Scripture arises out of general reve­
lation, must be explained as to its
origin by what goes on in general
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revelation, especially history, and
must be interpreted in the light of
general revelation. If this is what he
means, it is stuff and nonsense of the
worst sort, without an iota of proof,
a surrender to the crassest form of
higher criticism that one can imag­
ine, and a denial of the whole doc­
trine of the inspiration and authority.
of God's Word.

Stek denies, by implication,
the following important and crucial
principles of the Reformed faith. 1)
He denies that with the fall ofAdam
the curse came upon the creation so
that, while God speaks yet through
the creation, He speaks in the loud
speech of the curse; the speech of
His holy anger and wrath against sin.
Hence, while a man can know God's
power and divinity in creation, this
is made known to him only that he
may be without excuse, for "the wrath
of God is revealed from heaven"
(Romans 1:18ff.). 2) Stek denies
that man has fallen into sin and
become utterly blind to the truth of
God. He denies that man's reason
(used in his scientific enterprise) is
so corrupted by sin that man cannot
discover any of the truth of God. Of
course, he can, from a merely formal
point of view, discover some ''truths''
in the creation itself - i.e., some
"truths" which have to do with the
relationships of the various crea­
tures in God'sworld. But Stek ought
to know, and undoubtedly does know,
that we always and only know any
given thing in the relationships in
which it stands to other things. We
cannot know a thing qua thing. And
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to know anything in the true sense of
the word is to know a thing as it
stands in relation to God its Creator.
It is this latter true knowledge which
is impossible for the totally depraved
sinner. 3) Stek denies, therefore,
that the revelation of God in Christ,
infallibly recorded for us in Holy
Scripture, is a radical, world-alter­
ing, descent of God into this sin­
cursed creation by the power of His
saving grace to redeem and restore
His elect church and the whole crea­
tion by bringing them and it into the
glory of the new heavens and the
new earth. This revelation ofChrist,
recorded in every part of Scripture
(including Genesis 1-11), is a power
which does two things. a) It gives
such light to shine in the darkness of
"the sin-cursed creation that one (who
has faith) can understand the crea­
tion itself as it ought to be under­
stood in the light of God's creative,
redeeming eternal purpose in Christ.
b) It gives light in the dark and
depraved hearts of God's people so
that they can embrace the Scriptures
by faith, understand them, and use
them (as Calvin says) as spectacles
by which we are able to see God in
creation. The Scriptures explain the
creation. But this would do no good
ifour blindness were not taken away.
The Scriptures do that too. They are
a light shining in this dark world, but
they are also a light shining within
the hearts of God's people.

Stek denies all this. The result
is that he denies the Scriptures, denies
faith, and in the process becomes a
rationalist. And so is everyone who
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holds to evolutionism. They are
rationalists who exalt in the power
of man's mind to discover truth.
They need not God to reveal truth.
They find it by their own great abil­
ity. It is the pride of sin which has
infected them. God tells us how He
has formed all things. His Word is
simple, straight-forward, able to be
understood by the smallest child who
can understand a few words. But
these proud men do not want what
God says.. They say: We know bet­
ter. Our minds have searched the
worlds and we have discovered the
truth. God is wrong; we are right.
Faith is not necessary to know; our
human minds will do. i\nd so they
sneer at the simple but godly saint
who bows before God's Word and
says, I believe in God the Father Al­
mighty, Maker of heaven and earth.

But they tell you: What are
you going to do with our scientific
discoveries which clearly show an
old earth? The only answer for such
people is the answer of Scripture
itself: "Yea, let God be true, but
every man a liar!" (Romans 3:4).

Can a Christian do the work of
a s~ientist? In spite of all the mock­
ing words of this book which deny
that one who is committed to the
truth of creation can do science, we
affirm with all the conviction within
us: The believing child of God who
holds to Scripture is the only one
who can properly engage in science
and discover the secrets and myster­
ies of the universe to explain them in
such a way that God is glorified in all
His works.
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Commentary on Matthew, by John
A. Broadus. Grand Rapids: Kregel
Publications, 1990. 610 pages, $18.95
(paper); $24.95 (cloth). [Reviewed
by Prof. Robert D. Decker.

One would be hard pressed to
find a more thorough and detailed
exposition of the Gospel According
to Matthew than this commentary by
Broadus. Broadus was a competent
exegete who was fully committed to
the inspiration and infallibility of
Holy Scripture. This commentary is
a phrase by phrase exposition of
Matthew from the Greek. It would
be useful for both lay persons and
those able to work with the Greek.

John Albert Broadus (1827­
1895) was born in Virginia and
educated at the University of Vir­
ginia. A Baptist scholar, teacher,
and preacher, Broadus was assistant
professor of Latin and Greek at the
University of Virginia as well as
pastor of a Baptist church. In 1859
he became professor of New Testa­
ment Interpretation and Homiletics
(art and science of preaching) at the
newly founded Southern Baptist
Theological Seminary, and served
as its president from 1859 until his
death. Broadus also wrote a book
entitled, On the Preparation and
Delivery of Sermons, which has
become a classic in the field of
Homiletics.

The Commentary is enhanced
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by a lengthy introduction and by
very helpful author, topic, term,
person, and place indices.

Though Broadus was Armin­
ian in his theology, the Reformed
reader will be able to use this com­
mentary with profit.

Kregel Publications is to be
commended for making this com­
mentary, which was first published
in 1886, available for today' s Bible
student. ...
Dinkonin: M.utual Helping With
Justice and Compassion, by Jaap
vanKlinken; Wm. .B. Eerdmans
Publishing &·J.H.Kok, 1989; 134
pages, no price included (paper).
[Reviewed by Prof. H. Hanko.]

The author of this book is the
general manager of th~ Diaconal
Office of the Reformed Churches in
the Netherlands and writes from the
perspective of this· denoinination and
the Reformed Church (Hervormde
Keik) which two denominations are
seeking closer fellowship.

While the author includes in
the book some biblical data on the
office of deacon in the church and
some historical material on the de­
velopment of the office, his approach
to the question of diaconal help is
totally modernistic. He proceeds
from the false and un-biblical as­
sumption that all men are the image-
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bearers of God and that, therefore,
the work of mercy in the church is
universal in that it extends to all our
brothers.

This is a fatal flaw and leads to
all sorts oferroneous conclusions. It
is trl;le, of course, that the church's
work ofmercy ought, under specific
circumstances, to extend even to those
outside the household of faith. But
vanKlinken's approach deals with
the work of mercy in an ~ntirely

different light. He departs from the
Reformed conception of the office
entirely and speaks of the work of
mercy strictly in terms of this world
and the healingofthewoundscaused
by oppression, greed, and capitalis­
tic domination of the down-trodden
and under-privileged. It makes of
the work of mercy a strictly earthly
workwith no relation to the ministry
of the gospel and the work of the
church in preaching the gospel in the
church and on the mission field.
VanKlinken has no conception of
the church and her glorious calling
in this present life.

Because of his approach, van­
Klinken uses a lot of the jargon of
modem psychology and sociology
- a jargon which almost no one can
understand. To give a rather random
sample of this, I quote from page 22.

Needs are social when social
factors (within a mu/ti-conditiolUll
configuration) lead to a situation
in which persons or groups are
not able to achieve or maintain
social integration without assis­
tance. "Without assistance" im­
plies that theirown resources and
existing facilities available to them
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are unable to achieve the desired
solution.

Social factors do not operate
in isolation. When I referred to a
multiconditionalsituation above,
I meant to point out the presence
ofdifferent factors, jor example,
spiritua~ psychological, physical,
and other elements. Multicondi­
tional thinking prevents the sim­
plistic interpretation ofconcrete
needsfrom a singlepoint ofview.
As in the pathogenesis, one must
looknotonlyat the causa butalso
the conditio. . .. The absence of
multiconditional thinking could
easily lead to philanthropy. Needs
that evoke a quick response and a
short-run answer cannot be helped
by a multiconditional analysis;
but those who seek to bepotential
helpers in emergencies should be
aware ofthe long-run assistance
that multiconditional thinking can
give.

Taking the approach which we
outlined above, vanKlinken has his
own particular view of Scripture.
Scripture's principles must be ad­
justed to our modem culture and
made to fit the demands which we
face in the 20th century. This im­
plies, quite obviously, that vanKlinken
is strong]y in favor ofwomen office­
bearers because the texts of Scrip­
ture which forbid this practice in the
churches are culturally conditioned
and have no relevance to the church
today (p. 59).

The book is, therefore, ofvery
little use to an understanding of the
office of deacons in the church. Its
sole value is a negative one: it tells
us what modem thinking, even in
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the Reformed churches, is like and
warns us of the dangers ofdeparting
from the Scriptures in our life and
calling. • • •

The BasicIdeas ofCalvinism, by H.
Henry Meeter. Revised by Paul A.
Marshall. Grand Rapids: Baker
BookHo~, 1990. 221 pages, $12.95
(paper). [Reviewed by Prof. David
J. Engelsma.]

This is the 6th edition of a
book on fundamental truths of Cal­
vinism in the areas of theology and
political theory.

Meeter finds the central thought
of Calvinism in its "great thought of
God," specifically "the absolute
sovereignty of God" (pp. 17, 18).
He has fine passages on the relation
ofgeneral and special revelation and
on the testimony of the Holy Spirit.
Generally, however, the doctrinal
tenets ofCalvinism are inadequately
treated.

The Calvin College professor
was an ardent advocate of common
grace. Common grace dominates
the Calvinistic life in the world - in
science; art; work; and government.
Common grace for Meeter was a
basic idea of Calvinism.

The second halfofthe book­
the larger half - investigates and
suggests a Calvinistic political the­
ory and corresponding practice.
Reckoning with John Calvin's pro­
hibition to the citizen against resis­
tance to the civil government (as
many writers on the subject inex­
cusably fail to do) and noting Calvin's
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allowance to the lesser magistrates
to check tyranny, Meeter distinguishes
between lawful and illegal uprisings
in history by Reformed peoples
against the rulers. The Dutch resis­
tance of 1568, the "Glorious Revo­
lution" of the English of 1688, and
the American Revolution of 1776
pass the test. The revolt of the
French in the 16th century does not.

Paul Marshall of the Institute
for Christian Studies in Toronto has
added three new chapters to the book
in the section, "Political Ideas of
Calvinism."

Peter DeKlerk has provided a
fine, new bibliography on the life
and teachings of John Calvin. In­
cluded are works by Protestant Re­
formed writers.

• • •

Truth Applied: Application in
Preaching, by Jay E. Adams. Grand
Rapids: ZDndelVaIl Publishing House,
1990. 144 pages, $1.59 (paper).
[Reviewed by Prof. Robert D.
Decker.]

Adams, who taught Homilet­
ics for many years at both Westmin­
ster Theological Seminaries (Phila­
delphia and Escondido, California),
defmes "application" as that

process by which preachers make
scriptural truths so pertinent to
members of their congregations
that they notonly understandhow
those truths should effect changes
in their lives but also feel obli­
gated andperhaps even eager to
implement those changes (p. 17).
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The weakness of this definition is
that it asserts that preachers "make
scriptural truths pertinent to mem­
bers of their congregations." Scrip­
ture is pertinent to the members of
the congregation. Preachers do not
make the Bible pertinent. It is the
preacher's task to show the congre­
gation how a particular text applies
to them and to do that in an interest­
ing and arresting way. Perhaps Adams
meant something different from what
is actually stated in the definition,
for he himself makes this very point
a little later in the book when he
stresses that God gave us the truth in
applied form and that the preacher
must "uncover those situations in
our time and place to which it (the
text, ROD) already does apply" (p.
49).

In spite of this weakness this is
a good book and ought to be read
carefully by seminarians and preach­
ers. Chapter 5, "The IIoly Spirit and
Preaching," is excellent. In this
chapter Adams emphasizes that we
must glean the principles of preach­
ing from the Scriptures - espe­
cially from the recorded, inspired
sermons in the Book of Acts. The
Spirit's concerns in preaching are
that it be solidly based on Holy Scrip­
ture, clear and bold, wise, and cor­
rectly timed. There must be a "readi­
ness to present the message that is
needed when it is needed." In chap­
ter 6, "Applicatory Introductions,"
Adams offers many fine suggestions
that if followed will improve any
preacher's sermon introductions.

The three or four hours it would
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take to read this little book would be
time well spent for any preacher or
would-be preacher interested in
improving his preaching. ...
Theology of the Reformers, by
Timothy Georgy. Nashville, TN:
Broadman Press, 1988. 377 pages,
$21.95 (cloth). [Reviewed by David
J. Engelsma.]

This is a book for all who want
to learn what the main Protestant
Reformers taught. It is also the book
for those who can benefit from a
fresh, solid reexamination of the
teachings of the Reformers. No
layman need fear that this study is
over his theological head. In fact,
church librarians may well order the
book for the congregation. But it is
likely that the pastor will be first in
line to check it out.

Church historian and histori­
cal theologian, Timothy George, gives
us the central teachings of Martin
Luther, of Huldrych Zwingli, of John
Calvin, and of Menno Simons (not
"Simmons" as in the table of con­
tents). Although not 'a biography,
the book does bring in important and
interesting incidents in the lives of
the four that are helpful in under­
standing their ministries.

Outstanding virtues of the book
are its thorough knowledge of the
material and its faithfulness in pre­
senting it, especially the latter. In
contrast to those who ignore Lu­
ther's doctrine of predestination, or
who minimize the place of predesti­
nation in Luther's theology, or who
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even deny that Luther held double
predestination, George (a Southern
Baptist!) asserts and proves that
predestination was central in Lu­
ther's theology.

Luther did not shrink from a doc­
trine ofabsolute, double predes­
tination, although he admined that
Itthis is very strong wine, and .
solid food for the strong."
. . Against the objection that such
a view turns God into an arbi­
trary ogre, Luther answered ­
with Paul- IIGod wills it so, and
because he wills it so, it is not
wicked. . . .Let God be good, "
criedErasmus the moralist. IILet
God be God, " replied Luther the
theologian. .. Luther never sof­
tened his doctrine ofpredestina­
tion (as did later Lutherans). ...
(p. 77).

Although the Reformed reader
will not have the interest in Menno
Simons that he has in the other three
men, he likely has more to learn
about the theology of this anabaptist
leader than he does about the theol­
ogy of the others.

George's style is clear. He
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skillfully intersperses key quotations
from the Reformers themselves. The
quotation from Luther, giving spiri­
tual counsel to a woman troubled by
the question ofher election, is a clas­
sic (pp. 78, 79).

One criticism: In one line,
George gives some slight credence
to the infamous tactics of Suzanne
Selinger and William Bouwsma.
Selinger and Bouwsma are engaged
in the unscientific and scurrilous work
of explaining away Calvin's minis­
try and theology by means of their
analysis of his alleged psychologi­
cal problems. George pays defer­
ence to this psycho-biography (psy­
cho-fiction!) when he writes, about
Calvin: "This no doubt contributed
to his sense of personal anxiety and
unrest" (cf. p. 168 and appended
footnote). This kind of biography
resembles the Roman Catholic prac­
tice in time past of exhuming the
corpses of the hated saints in order
further to mutilate and destroy them.
Itis unworthy ofDr. George-even
one line.
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