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This party appeals to God’s preser-
vation of the text in His providence
and to the recognizing of this text as
“canonical” by the churches of the
Reformation. This difference too is
opened up in The Majority Text.
The first part of the book is a defense
of the “Majority Text” position by
one of its leading proponents, Wilbur
N. Pickering.

The churches that come down
from the Reformation cannot leave
these matters of the authentic text of
Scripture to the experts. The modern
versions of Scripture themselves
force the churches to reexamine hith-
erto uncritically accepted “prin-
ciples” of textual criticism. These
versions ought to be disturbing to the
churches in several important re-
spects. Some of these reflect di-
rectly upon the Greek text of the
New Testament that is used in their
translation. One is their intolerable
weakening of the truth of the Deity
of Jesus and, therefore, of the doc-
trine of the Trinity. The version that
bids fair to become the received
Bible of evangelical churches is the
NIV (New International Version).
The NIV omits “begotten” from the
descriptionof Jesus inthe gospel and
epistle of John (cf. John 1:14; 1:18;
3:16; I John 4:9; etc). It changes
“God was manifest in the flesh” in I
Timothy 3:16 to “He appeared in a
body.”

Another disturbing feature of
the modern versions reflecting on
the Greek text used in their transla-
tion is their omission of a number of
passages inthe New Testament, some

November, 1991

of them lengthy (cf. in the NIV Mark
16:9ff.and John 7:53-8:11).

The issues raised in The Ma-
Jority Text are especially important
to churches that steadfastly retain
the King James Version in the teeth
of the increasingly strong pressure to
abandon it for a modern version.
Letis notes the commitment to the
King James Version on the part of
the Protestant Reformed Churches:
At least one Reformed commu-
nity has not bowed the knee to the
NIV, namely, the Protestant Re-
formed Church. This staunch
Dutch Reformed group recently
treated this issue of the text in
their journal, Protestant Re-
Jormed Theological Journal 15
(April 1982): 3-40.... They have
been using exclusively the Au-
thorized Version from their in-

ception to the present (p. 18).
These churches have always recog-
nized the faithfulness, clarity, and
beauty of the translation of the Au-
thorized Version. They should also
be aware that there are doctrinal and
textual reasons for keeping the King
James Version and rejecting the
modern versions. The Majority Text
serves well to introduce such
churches to these considerations. ¢

Call the Sabbath a Delight, by
Walter Chantry. Edinburgh: The
Banner of Truth Trust, 1991. 112
pages, $5.95 (paper). [Reviewed by
Robert D. Decker.]

This little paperback is must
reading for Reformed believers in

our day. It may be true that our
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Reformed fathers were a bit legalis-
tic in their views of the proper obser-
vance of the Lord’s Day. Father
would shave on Saturday evening
and mother would peel the potatoes
and bake the roast for Sunday’s din-
ner-on Saturday evening. On the
Lord’s Day itself the children were
not allowed to play either in the
house or outside. The two worship
services were attended. Children
were given Bible passages to memo-
rize. Even works of necessity and
mercy were severely limited. If all
this and more tended to be rather
legalistic, the days of our fathers
were better than ours! To the vast
majority of Christians, also those
who are Reformed, Sabbath obser-
vance is a thing of the past. One may
or may not attend worship services
as he or she pleases. Those who
attend only once per Sunday or who
attend only occasionally are not dis-
ciplined. The Lord’s Day is used for
all kinds of activities: travel, recre-
ational pursuits, dining out,and more.
“he second service on the Lord’s
Day attracts only a handful of people
in many a Reformed congregation
which boasts a membership of hun-
dreds, even thousands. These prac-
tices are slowly making inroads into
some of the more conservative Re-
formed and Presbyterian churches
and, alas, into our Protestant Re-
formed Churches as well. For this
reason this book is must reading.
Walter Chantry, longtime pas-
ot of Grace Baptist Church (Re-
formed Baptist) in Carlisle, Pennsyl-
vania, insists that the Fourth Com-
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mandment of God’s law requires
people to devote one entire day (the
first day of the week) to the worship
of God, prayer, and meditation on
the Holy Scriptures. The failure of
the evangelical church to observe
the Lord’s Day has had devastating
effectson the church. Writes Chantry,
“In their pride, men have dismissed
God’s perfect law. His Decalogue
requires the habit, the steady routine,
the practice, the discipline of a day of
worship and service to God. It is
such a habit, routine and discipline
that will give men both a knowledge
of God and moral standards by which
to live. It is just such a Sabbath Day
that will strengthen families and so-
cial institutions. No wonder the
church herself is devotionally, doc-
trinally, and morally weak. Even
Christians will not devote a day each
week to their Lord” (pp. 11-12).
“Time for the Lord is the issue
about which the Fourth Command-
ment speaks,” Chantry says (p. 16).
He makes an excellent point in this
connection when he points out that
God is very “reasonable and gener-
ous” in the giving of the Fourth
Commandment. God requires only
one day in seven for His service.
God gives us six days in which to be
involved in our work and legitimate
recreation, but asks that we devote
only one day per week to the worship
and service of Him. There are four
simple principles which are to gov-
emn our observance of the Lord’s
Day. Theseare: 1) we are to remem-
ber the Sabbath Day. Itis to be kept
in mind as an important obligation
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andcommitment. 2) The Day istobe
keptholy. 3) We may dono work on
the Lord’s Day. This means we may
not engage in any activities which
would make it impossible to devote
the entire day to the Lord’s service.
4) And, we must not require others to
work for us on the Lord’s Day (pp.
19-23). Chantry reminds us that
since God is, “the lawgiverandjudge
it is his prerogative to institute the
moral law. Itis advisable that every
creature take note of this reminder
that the Almighty has personally set
aside one day in seven for himself.
All who must one day stand before
him to have their everlasting desti-
nies announced have need to hear the
standard he devised to judge them.
How many excuses of ignorance, of
being too busy to pray, of not having
time to read Scripture, to become
acquainted with the saints, to bring
one’s family to worship will die on
the lips of the guilty before this
commandment? When in his awe-
some majesty the Lord says, ‘Il made
the day holy,” who will plead exemp-
tion from Sabbath practice?” (pp.
28-29).

Chantry emphasizes that Sab-
bath keeping is a great joy and that
many blessings accrue to the saints
who keep God’s day holy. He warns
that Sabbath keeping is not inactiv-
ity. Rather we cease from our own
work in order to devote all of our
time and energy to the work of wor-
ship and praise. Sabbath keeping
involves works of piety and worship,
works of necessity, and works of
mercy.
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In his fourth chapter, Chantry
offersanexcellent exposition of Mark
2:27-28 over against the false claims
of the dispensationalists that what
Jesus had to say concerning the Sab-
bath applied only to the Jews and,
therefore, the New Testament says
nothing tous about Sabbath keeping.

The author points out that the
Sabbath was strictly enforced inboth
the Old and New Testaments (chap-
ter 5), but in the New Testament
without the civil punishments under
Moses. This is because the Old
Testament church was an immature
child (Galatians 3, 4), while the New
Testament church is grown and ma-
ture. The civil punishments would
be inappropriate for the church which
now possesses the full revelation of
God and the fullness of the Spirit. At
this point Chantry is weak. His
erroneous view of God’s covenant
(Chantry would say “covenants”)
becomes obvious and he fails to take
into account the typical character of
the Old Testament.

Sabbath keeping is nota legal-
istic or outward observance of a list
ofdo’sandmostly don’ts. The Chris-
tian keeps the Sabbath out of pro-
found thankfulness to God for the
redemption He has provided for him
in Jesus Christ. In various contexts
Chantry warns his readers against all
Phariseeistic legalism while stress-
ing that the Sabbath was given by
God to His saints as a day forthemto
worship God and commune with
Him,

Again a good book on this
subject. Whether one agrees with
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the author on all points or not he will
profit from a careful reading of this
little book. @

The Trinity, by Gordon H. Clark;_

the Trinity Foundation, 1990; 175
pages, $8.95 (paper). [Reviewed by
Herman C. Hanko.]

This is the second edition of
The Trinity, the first edition having
been published in 1985. We are
informed that this edition is “aug-
mented by the addition of both topi-
cal and scriptural indexes.”

This book is not easily read.
Not only is the treatment of the doc-
trine in the course of this history of
the church difficult to read, but
Clark’s own view of the trinity is
difficult going. One had better be
prepared to don his thinking cap
before swimming in these waters.

A major section of the book
(nearly 100 pages) is devoted to an
historical survey of the truth of the
Trinity. In this section various her-
esies and orthodox thinkers are
treated. There are sections on
Sabellianism, Athanasius, Augus-
tine, the Athanasian Creed, Hodge,
Berkhof, Bavinck, and VanTil. In
connection with the latter, Clark ac-
cuses VanTil of denying the Trinity
of persons within the Godhead. Al-
though Clark quotes two short pas-
sages from VanTil’s Junior System-
atics which appear to support his
allegation, this reviewer is not per-
suaded that his accusation is correct.
Notonly haveInotfoundin VanTil’s
writings any denial of the truth of the
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Trinity, but VanTil is at great pains
to associate himself with the teach-
ings of the church of the past.

However that may be, Clark
himself is less than orthodox in his
views of the Trinity. This becomes
abundantly clear when he develops
his own conceptions.

Perhaps most fundamental to
Clark’s errors is his definition of
“Person.” He defines “Person” as a
collection of thoughts. He writes:

Accordingly the proposal is
that a man is a congeries, a sys-
tem, sometimes an agglomera-
tion of miscellany, but at any rate
acollection of thoughts. Amanis
what he thinks: and no two men
are precisely the same combina-
tions.

This is true of the Trinity also,

for although each of the three
Persons is omniscient, one thinks
“I or my collection of thoughts is
the Father,” and the second thinks,
“I or my collection of thoughts
will assume or have assumed a
human nature.” The Father does
not think this second thought, nor
does the Son think the first. This
is the qualitative theory of indi-
viduation, as opposed to the space-
time theory....

Several romantically inclined
students, and a few professors as
well, have complained that “this
makes your wife merely a set of
propositions.” Well, so it does.
This suits me, for I am a set of
propositions too....

Naturally, human beings are
mutable: Their thoughts or minds
change. The three Persons of the
Godhead are immuteble because
their thoughts never chinge. They
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never forgetwhat they now know,
they never learn something new,
in fact they have never learned
anything. Their thought is eter-
nal. Since also the three Persons
donot have precisely the same set
of thoughts, they are not one Per-
son, but three... (pp. 106, 107).
While it certainly is true that
“Person” is a difficult concept to
define (H. Hoeksema defined it as
“An individual subsistence in a ra-
tional, moral nature”), Clark’s defi-
nition of Person as a collection of
thoughts will not do. A person s the
subject of thinking and of thoughts,

not the thoughts themselves. This

basic idea of Clark is in agreement
with what he wrote inhis book on the
incarnation of Christ when he dis-
cussed the Person and natures of our
Lord.

In keeping with this strange
and abstract definition of person,
Clark also errs in his conception of

7 ' the Personal attributes of the three

Personsin God. “Thus the begetting
of the Son occurs, and the Son as a
Person exists, by a necessity of the
divine nature — the nature of the
divine will” (p. 112).

This heresy was taught very
early in the history of the church by
the Alexandrian heretic Origen. He
too made the generation of the Son
an act of the divine will, but Origin
was clear enough in his thinking to
recognize that this implied a certain
subordination of the Son to the Fa-
ther. This subordination of the Son
to the Father paved the way for the
heresy of Arius who denied the di-
vinity of Jesus Christ. Itis, however,
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difficult to see how, in Clark’s think-
ing, a “collection of thoughts” can
generate, by an act of the will (How
cana“collection of thoughts” do any
willing?), another “collection of
thoughts.”

This teaching of Clark that the
generation of the Son is an act of the
divine will is closely connected with
another error. Clark makes all the
works of God ad extra (i.e., works
which God performs outside Hisown
divine being) necessary works.

First of all, this is applied to
God’s counsel (pp. 111ff.). Clark
argues that either we introduce time
into God’s trinitarian life to make
God’s counsel free (and so fall into
the error of Arminianism), or we
maintain that God is eternal, that His
counsel is eternal, and that, there-
fore, His counsel is necessary. Here
again Clark’s intellectualism wins
the day overthebiblical givens. Scrip-
ture teaches both that God and His
counsel are eternal, and that His
counsel is the sovereignly free deter-
mination of His will. This may be
difficult to understand; but God is
the infinite One whose ways are past

finding out. But there is no inher- \
ently logical contradiction between

the two propositions: 1) God’s coun-
sel is eternal; 2) God’s counsel is
sovereignly free.

But because God’s counsel is
necessary, so also is creation and all
of history necessary.

This is not “the best of all
possible worlds,” as Leibniz
claimed: It is the only possible
world, as Spinoza claimed....
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Since God’s mind is immu-
table, since his decree is eternal,
it follows that no other world
than this is possible or imagin-
able (pp. 118, 119).

Butthe inevitable consequence
of this position is Pantheism. Apart
now from the question of how a
“collection of thoughts” can have a
counsel or can create, if creation is
necessary, it flows from the being of
God Himself. This is Pantheism, and
it is not strange that in the quote
above, Clark speaks with approval
of the Pantheist Spinoza.

There are many things in Gor-
don Clark which are soundly bibli-
cal; but the more I read of him,.the
more I become convinced that his
thinking is dangerous and inimicable

'/ to the Reformed faith.

It takes a certain amount of
intellectual arrogance to set one’s

self up as an authority against the
whole tradition of the Christian
church and brush this tradition aside
with a wave of the hand, then to
promote ideas which are more philo-
sophical than biblical. The latter is
not an exaggeration. One looks in
vaininClark’sbook for references to
Scripture when he is developing his
own views,

Clark is not, however, only
overly intellectual in his writings; he
also writes in a very. cavalier way.

~ which rubs me wrongly. He easily

and cuttingly dismisses those who
disagree with him as being intellec-
tual pygmies, but he writes about the
dearest and most precious truths of
the Christian faith with an off-hand-
edness and an all-but-joking fashion
that is out of keeping with the great
glory of God and the insignificance
of puny man. ¢

Book Notices

Jonathan Edwards On Knowing
Christ; Bannerof Truth Trust, 1990;
276 pages, $7.95 (paper). [Reviewed
by Herman C. Hanko.]

Jonathan Edwards was un-
doubtedly one of the greatest and
best-known preachers in the history
of America. He worked as a pastor
of the congregation in Northampton
in the first half of the 18th century,
during which time he participated in
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the “Great Awakening” in New En-
gland. He was an ardent Calvinist
standing in the Puritan tradition.
This volume contains ten of
his sermons, some of which were
preached during the revival in which
he was active. His well-known ser-
mon on Deuteronomy 32:35, “Sin-
ners in the Hands of an Angry God,”
is also included. This sermon has
become so popular that it is even
required-reading in many American
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Literature courses in the colleges
and universities.

The collection of sermons
found in this volume will give the
reader a flavor of Puritan preaching.
Generally, after a rather lengthy In-
troduction, the sermons are divided
into two parts: a section on “Doc-
trine,” followed by a sectionon“Ap-
plication,” called by various names
such as “Use,” “Application,” “Re-
flections,” or such like. It will soon
become evident that Edwards
adopted the Puritan view of
“preparationism” (see, €.g., p. 74),
with all its weaknesses.

Yet Jonathan Edwards is al-
ways worth reading, and one can
learn a great deal of Puritanism in
America by studying this volume —
as well as other writings of this great
thinker and preacher. &

Creation and the History of Sci-
ence, by Christopher Kaiser; Wm.
B. Eerdmans Publishing Co., 1001;
vii + 316 pages (paper). [Reviewed
by Herman C. Hanko.]

It is the author’s contention
that the controversy between the
doctrine of creation and the discov-
eries of science reflects tension that
has persisted throughout the history
of the New Testament church. In
tracing this history of the develop-
ment of science and theology, he
argues that theology has, throughout
itshistory, leaned heavily on ancient
philosophical cosmologies; while
science, inits turn, has assumed much
more of theological presuppositions
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than it has been willing to admit.

While the author (who has an
advanced degree in both astro-geo-
physics and theology) gives a survey
of the entire field from the time of the
ancient church till today’s battles, it
is too broad a sweep to deal specifi-
cally and helpfully with crucial turn-
ing pointsinthe history of the church
and too concerned with minutiae to
be of great help in understanding
fully the problem.

Further, the book is lacking in
any helpful suggestions to resolve
the conflict; its interest is primarily
historical. If one is looking for
guidance in solving the problems of
the relation between science and the-
ology, he must look elsewhere.

The value of the book is its
historical material. &

A Commentary on Ephesians, by
Charles Hodge. Edinburgh: The
Banner of Truth Trust, 1991, xviii +
294 pages, $21.95 (cloth). [Reviewed
by Robert D. Decker.]

Charles Hodge (1797-1878) is
another giant among Reformedtheo-
logians. This nineteenth century
Presbyterian is probably the best
dogmatician Princeton Seminary
ever had on its faculty. Hodge is
perhaps best known for his massive,
three-volume Systematic Theology.
Hodge was also a fine expositor of
the Scriptures.

Anyone looking for a good
commentary on Ephesians would do
welltoadd this volume tohis library.
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Faith and Life, by Benjamin B.
Warfield. Edinburgh: The Banner
of Truth Trust, 1990. viii + 458
pages, $23.95 (cloth). [Reviewed by
Robert D. Decker.]

Two traits characterize every
believing, competent theologian:
clarity of expression and a convic-
tion of the truth of Holy Scripture.
These traits are abundantly evident
in the writings of B.B. Warfield
(1851-1921). Warfield, who taught
at Princeton Seminary for over thirty
years, remains one of the giants
among Reformed theologians.

On Sunday afternoons
Warfield conducted informal, devo-
tional classes with the seminary stu-
dents in which, in his own words,
“the deeper currents of Christian faith
and life” were explored. This book
contains some of the more memo-
rable addresses he gave on those
occasions.

Warfield had a childlike faith
in his Savior. He once told his
students, “In your case there can be
noeither/or, either a student oraman
of God. Youmustbeboth.” Warfield
was both, as this book clearly re-
veals.

The book will be a blessing to
believers of all ages. Seminarians
and ministers of the gospel will find
profound exegetical insights which
will enrich their preaching. Warfield
was a careful, competent, and be-
lieving expositor of the Scriptures.
The book is intensely devotional as
well. It is well worth the price. We
thank the Banner of Truth Trust for
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making it available tous. @

A Guide to the Westminster Stan-
dards, by James E. Bordwine; the
Trinity Foundation, 1991. Trade
paperback, xx + 356 pages, Index,
notes, $13.95. [Reviewed by Herman
C. Hanko.]

James Bordwine, professor of
Old Testament and Historical The-
ology at Greenville Presbyterian
Theological Seminary, has prepared
a helpful study guide to the
Westminster Confession of Faith and
the Larger Catechism. The Guide
includes a brief summary of the
Westminster Confession, the entire
text of the Confession along with the
text of the Larger Catechism, the
Scriptural proofs, all of which are
quoted in full, the words of the origi-
nal (1647) version of the Confession
where they differ from the American
version, inserted in brackets and ital-
ics, and, what is perhaps of most
value, a one hundred page index to
both the Confession and the Larger
Catechism.

For those in the Presbyterian
and Reformed traditions who make
the Westminster Confessions the
object of their study, this book will
be of great assistance. For all Chris-
tians who, for the first time, delve
into the riches of these Confessions,
this book will serve as an excellent
help. It should be in all theological
libraries and on the shelves of minis-
ters and Seminary students. ¢
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