





ity has to arise from a profound
experience of prayer” (p. 5).

Leading in prayer, Old
rightly stresses, belongs to the of-
fice, the official work to which
Christ calls His ministers. To sup-
port this point, Old cites William
Perkins, a late 16th century Puri-
tan theologian, who taught that
the office of the ministry consisted
of two functions, “First was preach-
ing and teaching the Word of God
to the people of God; second was
presenting the needs of the people
before their God. ...as Perkins saw
it, prayer was a prophetic ministry
that demanded the same gifts of
discernment and inspiration that
preaching demanded” (pp. 5-6).
One is reminded of Article 16 of
our Church Order which lists
prayer before the ministry of the
Word and the dispensing of the
sacraments as the work of the of-
fice of the ministry! Old points to
the Puritans as worthy examples
forus today. They prepared to lead
their congregations in prayer by
private prayer and by studying the
prayers of Scripture.

In this connection Old points
to the truth that, “Prayer does have
its own language, its own vocabu-
lary, and its own imagery. This
language is not simply a matter of
style ... prayer uses biblical lan-
guage” (p. 7). Closely related to
this, Old correctly reminds us that
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the Bible provides what he calls “a
prayer typology.” By this Old
means that the recorded prayers in
Scripture are given by God as ex-
amples (paradigms) of how minis-
ters ought to lead in prayer.

In the first chapter Old con-
tends that the worship service ought
to begin with an Invocation be-
cause this is a profoundly biblical
form of worship. “This invocation
names the God to whom the prayer
is addressed. One might therefore
define an invocation as a prayer
that begins worship by calling on
God’s name. The Latin word
invocare means to call upon, to

‘appeal to, or to invoke in prayer”

(p. 11). The Invocation includes
the following elements: 1) It, as
Jesus taught His disciples and us,
ought to be offered in the name of
Jesus. 2) It must include the hal-
lowing of God’s name. 3) It must
claim God as our God. 4) It must
include the petition that our wor-
ship be inspired of the Holy Spirit
and received through the interces-
sion of Christ. In this connection
Old stresses that Christian wor-
ship is Trinitarian. 5) It should
conclude with a full Trinitarian
doxology. The chapter concludes
with a listing of some thirty-six
Invocations selected by Old and all
based on Scripture. In our churches
the “Invocation” consists of the
votum taken from Psalm 124:8,
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“Qur help is in the name of the
Lord, who made heavenand earth.”
tfollowed by the salutation.
Chapter two is an excellent
presentation of “The Psalms as
Prayer.” Old points out that the
Psalms were used as both prayers
and songs by the ancient church.
This usage was lost in the Middle
Ages, but restored by the 16th cen-
tury Reformation. This was true of
both the Lutheran and Calvinistic
branches of the Reformation. The
Lutherans of Augsburg published
a psalter as early as 1531, while in
1537 the Calvinists produced the
Strashourg Psalter which con-
tained vernacular versions of all
150 psalms. Psalm singing con-
tinued for the next 200 years, but
lost popularity at the end of the
19th century. It ought to be re-
stored, Old contends, because, “the
psalms are the prayers and songs
of the Holy Spirit” (p. 57). Regu-
lar use of the psalms in worship
teaches the congregation the bibli-
cal language of prayer and, there-
fore too, the psalms should be “the
core of Christian praise” (p. 58).
Chapter three deals with
“Prayers of Confession and Sup-
plication,” elements which we in-
clude in our congregational
prayers. Pointing to Psalm 51 as
an example of this kind of prayer,
Old concludesthat two things stand
out in this Psalm, a deep feeling of

November, 1996

lament and the assurance of par-
don. Worship, Old correctly em-
phasizes. must include recognition
of our sin. Without this our wor-
ship lacks integrity. God is of-
fended by sin and yet He accepts
sinners.

Again, the Reformation re-
stored this type of prayer. Martin
Bucer composed such a prayer for
the Reformed Church at Strasbourg
which became a model for the
Prayer of Confession used in
Geneva as well as for Thomas
Cramner’s Book of Common
Prayer of the Church of England.
Matthew Henry, at the beginning
of the 18th century, in his Method
of Prayer, emphasized that the
Prayer of Confession should con-
fess both our sinful nature and our
particular sins. Reformed Chris-
tians recognize that this profound
thought occurs much earlier in the
Heidelberg Catechism, Q & A 56.

In Chapter four Old discusses
the Prayer for Illumination. This
is a brief prayer offered by the
minister just before preaching in
which he asks the Lord to illumine
the preacher and open the hearts of
the people of God to receive the
preached Word. This reviewer is
convinced that this is something
which must be included in every
congregational prayer. It would be
even better to have a separate brief
prayer for illumination just before
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the reading and preaching of the
Word.

Old offers compelling theo-
logical reasons for this prayer. God
reveals Himself, and revelation is
an act of grace. Unless the Lord
Himself enables the minister cor-
rectly to expound the Word, and
unless the Lord Himself opens the
hearts of the congregation, the
Word can neither be preached nor
received with faith and repentance.

This prayer too was lost in
the Middle Ages and revived by
the Reformers. Old includes in
this chapter beautiful prayers for
illumination composed by Bucer,
Calvin, and Zwingli.

The Prayer of Intercession,
what we would call the congrega-
tional prayer, is the subject of chap-
ter five. Characteristic of biblical
prayer is that it begins and ends
with praise and thanksgiving.

The congregational prayer
has strong theological foundations.
Belonging to the theological foun-
dations are the doctrine of the Trin-
ity (God is a covenant God who
speaks to and fellowships with His
people in prayer), the doctrine of
Christ (prayer must be in His name
and is possible only on the basis of
His efficacious atonement), and the
doctrine of the church (especially
the communion of the saints).

This prayer dropped out of
the liturgy of the mass, but was
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restored by the Reformation. In-
cluded in this section are excerpts
of some of the prayers of the Re-
formers.! Old concludes the chap-
ter with sound advice, “What is
important is that the minister regu-
larly give time and thought to pre-
paring for this ministry. Sponta-
neity and preparation should
complement each other” (p. 183).

Since we are bound to the use
of adopted forms, we refrain from
comment on the next two sections
of the book which deal with Com-
munion prayers. It is interesting
to note, however, that many of the
petitions in our Communion

. prayers are found in the Didache,

a first century collection of the
prayers of the early church! In this
section Old makes the interesting
comment that the offerings ought
to be simple and without ostenta-
tion and properly belong at the end
of the worship service.

The last section of the book
deals with Hymnody, Benedictions,
and The Ordering of Public Prayer.
Those of us who are committed to
exclusive psalmody will be inter-
ested to know that psalmody per-

I‘Unfortunately Old omits large
sections of the beautiful prayer of
Martin Bucer. The complete text of
this prayer may be found in Liturgies
of the Western Church, by Bard
Thompson, pp. 175-177.
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sisted from the Reformation until
the middle of the eighteenth cen-

tury in virtually all branches of the -

Reformation including the Angli-
can. Therevivals of the mid-1700s
introduced hymns.

Old concludes with a lament
that, “For at least a generation we
have experienced a sort of atrophy
in public prayer” (p. 361). He
challenges us to revive the art of
prayer in worship. With Calvin,
Old thinks the congregational
prayer ought to follow the sermon.
We ought to give this some serious
consideration. Prayer, after all is
not something we offer to God, but
is the fruit of the Holy Spirit’s
application of the Word in our
hearts.

All in all this is an excellent
book on the subject. It will be
helpful to ministers, and through
them it will be beneficial for our
congregations. M

Gospel and Mission in the Writ-
ings of Paul: An Exegetical and
Theological Analysis, by P. T.
O’Brien. Grand Rapids, MI: Baker
Books, 1993. Pp. xiv-161. $9.99
(paper). [Reviewed by Robert
Decker.]

O’Brien’s thesis is that the
apostle Paul is not only an example
to be emulated in regards to his
goals, attitudes, and behavior as a
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Christian, but Paul is also a “mis-
sionary paradigm.” The apostle,
in his preaching and teaching the
gospel to the nations, is the norm,
the standard, the model/example
for the church and her missionar-
ies today.

As the book’s title indicates,
the author supports his thesis by a
careful, exegetical analysis of sev-
eral passages in the epistles of Paul.
O’Brien begins with a study of
Galatians 1:11-17 and Ephesians
3:1-13. He concludes on the basis
of the Galatians passage that the
origin of the gospel Paul preached
was not man, nor was Paul taught
the gospel, but it came from God’s
revelation to him. God was the
Revealer and Christ was the con-
tent of the gospel Paul preached.
Paul’s authority, therefore, lay in
the fact that God set him apart
before birth and graciously called
him to preach to the Gentiles.

The author points out that
according to the Ephesians pas-
sage God made known to Paul “the
mystery of Christ,” viz., that the
Gentiles would be gathered into
the church and with the Jewish
Christians be altogether one body,
one church. Whether this is the
proper exegesis of “the mystery of
Christ” is open to question. “The
mystery of Christ” may very well
be a reference to the gospel itself.
The gospel is the “mystery of
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Christ” in the sense that it can only
be understood by the gracious work
of the Holy Spirit in the hearts of
God’s people. At any rate, the
statement that God made known to
Paul that the Gentiles would be
gathered into the one church is
certainly true. Further, God com-
missioned the apostle to preach
this mystery to the Gentiles. God
did this in His grace to Paul. God
thus enabled the apostle to carry
out the work. In Paul’s work God
was fulfilling the promise made
centuries earlier to Abraham, “in
thee shall all nations be blessed.”

In his discussion of the sub-
ject, “The Amazing Success of
Paul’s Mission” (pp. 27-51),
O’Brien finds Romans 15:14-33
teaching several “distinguishing
marks of Paul’s mission.” There
was the “priority of God’s grace”
in Paul’s missionary career. God’s
grace provided the source and
power for the whole course of the
apostle’s ministry. The content of
that ministry was “the priestly duty
of proclaiming the gospel of God.”
The purpose of Paul’s ministry was
that “the offering of the Gentiles
might be acceptable to God.” This
clearly implies that Paul’s minis-
try was “out in the world” and
designed “for the obedience of the
nations.” This missionary calling
was fulfilled by what Christ ac-
complished through Paul by word
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and deed and by the power of signs
and wonders by the Holy Spirit.
The results of Paul’s work were
extraordinary, for he affirms that
Christ’s dynamic activity through
him led to the result “that from
Jerusalem, and round about unto
Ilyricum, I have fully preached
the gospel of Christ” (Rom. 15:19).
And finally there is the distinguish-
ing mark of Paul’s ministry that he
had an all-consuming passion to
proclaim the gospel where Christ
had not been acknowledged or
worshiped. This last feature was
in fulfillment of the prophecy of
Isaiah, chapter 52, verse 15.

Are these “distinguishing
marks of Paul’s missionary activ-
ity” unique to the apostle and,
therefore, not to be applied di-
rectly to the endeavors of contem-
porary missionaries, as O’Brien
contends? In a sense this is true,
but in another sense it is not. The
apostolic office belongs to the very
foundation of the church (Eph.
2:20). God inspired the apostles.
Butsurely Christstill accomplishes
the work of gathering the church
out of the nations by means of the
ordained ministry of the church.
And God’s grace is the source and
power of this missionary work to-
day just as well as in Paul’s day.

There is a good bit of repeti-
tion in chapters 3-5, where O’Brien
treats the subjects: “The Logic of
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Paul’s Gospel” (Rom. 1:1-17),
“Paul’s Ambitionand Ours™ (I Cor.
9:19-23: 10:31-11:1), and “The
Pauline Great Commission™ (Eph.
6:10-20). This repetition is espe-
cially true of O'Brien’s discussion
of the goal of Paul’s ministry, the
content of his preaching, and the
purpose of the gospel Paul

preached. The author could better

have blended this material with
hisexegesisand theological analy-
sis of the passages treated in the
first two chapters of the book. He
does make, however, two very im-
portant points in these chapters.
1) “The saving power of the gospel
needs to be understood against the
background of man’s terrible plight
outside of Christ™ (p. 75), and 2)
Paul’s ambition to “by all means
save some” by being a “slave to
all” and by “being all things to all
men” must be the ambition of the
church and her missionaries to-
day.

Chapter 6, as its title, “Con-

cluding Remarks,” indicates, is a
summary of O’Brien’sexegesisand
theological analysis of the several
selected passages from the epistles
of Paul.

To anyone familiar with the
epistles of Paul there is nothing
new in this book. Nevertheless.
the point that we must derive both
our missionary principles and prac-
tice from sacred Scripture and es-
pecially from the ministry of the
apostle Paul certainly bears em-
phatic repeating in our day. This,
not secular, cultural anthropology.
must be where Christ’s church be-
gins, continues, and ends in her
striving to be obedient to her Lord,
who said, “Go ye therefore, and
teach all nations, baptizing them
in the name of the Father, and of
the Son, and of the Holy Ghost:
Teaching them to observe all things
whatsoever I have commanded you:
and, lo, Iam with you always, even
unto the end of the world. Amen™
(Matt. 28:19-20). A
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A New Testament Greek Primer,
by S.M. Baugh. Presbyterian &
Reformed, 1995. viii, 240pp. (pa-
per). [Reviewed by Herman
Hanko.]
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Although the market is clut-
tered with New Testament Greek
Grammars, the author justifies yet
another book on this subject in a
unique way. He was educated in
Greek through the use of the well-
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known and highly-respected work
on New Testament Greek Gram-
mar by J.G. Machen — the book
which I used for years in our Semi-
nary. And, while he does not dep-
recate Machen’s classic book, he
does believe that the times call for
another grammar to replace
Machen. The reasons are two: 1)
Most students no longer know
Latin, which Machen’s grammar
presupposed; 2) New methods of
teaching a language have been dis-
covered.

I am not persuaded by these
arguments, although Machen’s
Grammar, in my experience, has
one weakness: a lack of instruc-
tion in Greek syntax. I have had to
prepare an additional syllabus to
supplement Machen in this area.
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Nevertheless, the book has
some good things about it. As to
format, it is printed in such a way
that it can be inserted into a three-
ring notebook. It has excellent
exercises in it, an improvement
over Machen. The author makes a
good and usually successful effort
to give students a “feel” for the
Greek, something crucial to an
understanding of the language.
And Baugh’s treatment of Greek
syntax, while still inadequate, is
more complete than that of
Machen.

I see no reason why it cannot
be used as a substitute for Machen’s
book, although the author is mis-
taken when he insists that learning
accenting is unimportant. W
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