








other false assumption is that
we need to attract the uncon­
verted. Our worship must not
make them feel uncomfortable.

The authors contend we
need to get back to the basics of
Reformed worship. We must
begin with theology because
good theology must produce
good worship. Defective theol­
ogy yields inferior and inap­
propriate forms ofworship. This
is why the Westminster divines
began with a Directory of the
Public Worship of God!

Good theology is biblical
theology, and biblical theology
begins, continues, and ends with
the sovereignty of God. Our
worship, if it be biblical, will of
necessity be theocentric. Proper
worship will be in harmony with
the sound doctrines of God's
Word, e.g., man's total deprav­
ity, God's sovereign, and par­
ticular grace. Never will our
worship be separated from the
sound doctrine of God's Word.
It's in this context that the au­
thors make a point that ought to
give the Reformed believer who
leans in the direction of"seeker­
sensitive worship" pause,

Ironically, however, there is
a sense in which what we
propose in this study is pro­
foundly seeker-sensitive. We
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do not mean that we hope to
please any browsers who
might step into our sanctuar­
ies on Sunday morning.
Rather the seeker we intend
to please is the one whom
Scripture describes as the
seeker ofacceptabie worship.
In his conversation with the
Samaritan woman, Jesus says
that those who worship God
in spirit and truth are the kind
of worsh iper '"the Father
seeks" (John 4:23). This is
the seeker-sensitivity that the
Bible requ ires and that Re­
formed worship has tradition­
ally pursued. (p. 21)

The authors correctly point
out that the church is eccleesia
i.e., called out. The church, a~
church, is called out ofthe world,
separated from the world by
God. Also and especially in her
worship the church is separate
from the world and in the fel­
lowship of God. The world out
of which the church is called
into God's fellowship is the
world of unbelief and sin. As
called out, the church is to be
holy, and, therefore, the church
is against the world, antithetical
to the world~

This truth has three impli­
cations for the church's wor­
ship: I) The wisdom and ways
ofthe gospel will appear foolish
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to those who are enemies ofGod.
2) The contrast between the
church and the world will be
most obvious when the church
is at worship. 3) True worship
will be odd and even weird to
the watching world (33, 34).

Forthis reason, the authors
contend,

... thechurch mustbeunapolo­
getic in her worship and must
not cater to those bound to
ridicule her ways as foolish
(p. "34). ...Christians cannot
expect unbelievers to be com­
fortable in services of wor­
ship that are alien to the ways
of the world. "User friendly"
or "seeker-sensitive" worship
is not an option for the people
of God. In fact, worship that
demonstrates the separateness
of the church is what Machen
called 'merciful unkindness'
because it testifies to the world
of the hope that is within us.
Ifthe world mocks us, so be it.
True worship is forthe church,
not for the world (p. 35).

The worship ofthe church
is inseparably related to the pur­
pose of the church. The pur­
pose of the church is not: 1) to
right the wrongs of society
(nineteenth century liberal­
ism's hsocial gospel"); 2) to
grow in numbers by means of
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up tempo music, choruses, dra­
matic skits, liturgical dance,
etc. (the hChurch Growth"
movement); 3) merely to win
converts. The purpose of the
church is to nurture disciples
of Christ. Hence worship in­
volves preaching and sacra­
ments. And the church must
believe that God will indeed
save "them that believe" by
these means!

Further, the church is saved
'in order to worship God in the
way of glorifying Him and en­
joying Him. This is evident, the
authors assert, from the marks
of the church: pure preaching,
proper observance of the sacra­
ments, and exercise of disci­
pline (Belgic Confession, Art.
29). These marks constitute
proper worship. Also the third
... inasmuch as preaching is the
chief key of the kingdom of
heaven (Heidelberg Catechism,
Q.84).

In the fourth chapter ofthe
book the authors bemoan the
fact that American Protestants
no longer observe the Sabbath.
This chapter is a must read. We
too must 4'take heed lest we fall"
regarding God's holy day. It is
fulfilled in Christ. The Sabbath
is the Lord's Day and is to be
devoted to spiritual rest: the
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public worship of God, morn­
ing and evening!

In their defense of the
Hregulative principle,~' the au­
thors affirm that this principle
is taught in the Westminster
Standards, in the Heidelberg
Catechism, and in the Belgic
Confession. Calvin, too, held
this principle. Hence, the regu­
lative principle is not a Puritan
invention. The authors present
a fine defense of the regulative
principle against its critics (cf.
pp.81-84).

The book stresses that wor­
ship is for the praise of God by
His people. This praise of God
takes place by the means of
grace: preaching, sacraments,
and prayer. By these means
God enables His people to wor­
ship Him and receive in their
worship His blessings as they
grow in sanctification. All of
this takes place corporately in
the communio~1 of the saints in
the church and never apart from
the church (cf. pp. 131-144).

In the tenth chapter the
authors make a distinction be­
tween the "elements, circum­
stances, and forms~'ofworship.
The elements which are com­
manded by God and from which
we may not subtract or to which
we may not add are: reading and
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preaching the Word, sacra­
ments, prayer, song, and collec­
tion. How often we sing is cir­
cumstance determined by the
session/consistory. What we
sing, psalms or hymns, is a
form.

While in their discussion
of '"Song in Worship" (chapter
II) there is sharp, biblical criti­
cism of '"contemporary music,"
as well as a bemoaning of the
loss of Psalm-singing and an
advocating of frequent Psalm
singing, the authors come short
of advocating exclusive
psalmody and of prohibiting
choirs and special music.

There is an error on page
110, where the reference
'"Ephesians 4: 12" ought to be
Ephesians 4: II, 12. The au­
thors. however, are to be com­
mended for their careful work­
ing with Scripture and the Pres­
byterian and Reformed confes­
sions. The book is well docu­
mented and its value is enhanced
by a General Index, a Scripture
Index, and an Index of the con­
fessions.

Again, this isa good book.
This reviewer has added it to the
Select Bibliography ofhis class
in Homiletics/Liturgics, and it
will be required reading for his
students in that class. •
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What Love Is This? Cal­
vinism's Misrepresentation of
God, by Dave Hunt. Sisters,
OR: Loyal Publishing, 2002.
436pp. $15.99 (paper). [Re­
viewed by David J. Engelsma.]

To the long list of human
hammers who have shattered
themselves on the anvil of the
gospel ofGod's sovereign grace,
add Dave Hunt. What Love Is
This? is not so much an attempted
refutation of '"Calvinism"as it is
a deliberate resurrection ofa11 the
misrepresentations and slanders
with which the enemies of the
gospel of grace through the ages
have thought to destroy it. The
book is a 400-page elaboration of
the '''calumnies'' of·'the doctrine
of the Reformed churches con­
cerning predestination and the
points annexed to if' briefly out­
lined in the ··Conclusion·' of the
Canons of Dordt. Upon Dave
Hunt now falls the warning ofthe
SynodofDordt: Hthe synod warns
calumniators themselves to con­
sider the terriblejudgmentofGod
which awaits them for bearing
false witness against the confes­
sions of so many churches, for
distressing the consciences ofthe
weak, and for laboring to render
suspected the society ofthe truly
faithful."
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Hunt repudiates and blas­
phemes all five of the leading
doctrines that make up the gos­
pel of salvation by grace alone
as confessed by the Synod of
Dordt, the doctrines popularly
remembered in '·TULIP:'

He persistently misrepre­
sents the Reformed faith. Ac­
cording to Hunt, the Reformed
faith teaches, '·God created
[people] totally depraved,
caused [people] to sin, then with­
held the grace [they] needed for
salvation:' The result is that
people cannot be justly held ac­
countable (p. 287). Mr. Hunt
does not notice that his response
to the Reformed faith is pre­
cisely that which the apostle says
will always be the response to
the gospel ofsovereign grace by
the enemy ofthe gospel. '·Thou
wilt say then unto me, Why doth
he yet find fault? For who hath
resisted his willT' (Rom. 9: 19).

With the shrewdness that
the enemies ofgrace have always
shown in theirpublic attacks upon
the gospel, Hunt makes the Cal­
vinistic doctrine of reprobation
the main issue. If one believes
Hunt, the central message ofCal-.
vinism is that '·God [is] pleased to
damn billions" (p. 403).

No Reformed theologian
will take Hunt's book seriously
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as an argument against Reformed
Christianity. Hunt denies that
Romans 9 refers to salvation and
damnation (pp. 261 ff.). that Exo­
dus 33: 19 proclaims the particu­
larity of divine grace (p. 312),
and that Acts 13:48 tc:~"eselec­

tion as the source of faith (p.
? I (); Hunt changes the word "or­
dained" to "disposed").

When Hunt denies that he
is defending Arminianism, he is
disingenuous. As his hatred for
Calvinism is unmistakably that
of historical Arminianism. so
the doctrines he maintains
against Calvinism are exactly
those held by that form of
Pelagianism. Hunt defends elec­
tion conditioned by God' s fore­
knowledge of those who would
believe; the natural ability of
every sinner to believe when
presented with the gospel;
Christ's death as payment for
the sins of every human. but
effectual for actual redemption
only upon the condition offaith;
and grace dependent upon the
sinner's own acceptance of the
offered grace by his alleged free
will and therefore resistible.

Although Hunt di ffers
from traditional Arminianism by
confessing "eternal security."
his doctrine is not the Reformed
and biblical truth of persever-
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ance. For Hunt. one who be­
lieves with the cheap decision
for Christ of his Arminian the­
ology is guaranteed heaven even
though afterwards he lives a
completely wicked life without
perform ing even one good work
(p. 412). This antinomism of
modern Arminianism is more
than interesting. It is the tacit
acknowledgment by the
Arminians that the salvation
offered by their theology is not
the salvation of Jesus Christ by
His Spirit. Jesus Christ does not
save only from the punishment
of sin; He saves from sin.

Hunt is a knowledgeable
Arminian. He knows the issues
between Arminianism and the
Reformed faith and states them
clearly. The issue is the univer­
sality orparticularity ofthe love
of God: "The issue is whether
God loves all without partiality
and desires all to be saved.
Unquestionably, Calvinism de­
nies such love" (p. 301). The
issue is the resistibility or sov­
ereignty of grace: "Here we
must agree with Arminius. who
said. "Grace is not an omnipo­
tent act ofGod, which cannot be
resisted by the free-will ofmen ."
(p. 291). The issue is the free­
dom or the bondage of the will:
"Nor is there any reason ... why
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man ... could not also choose
between good and evil, God and
Satan, and genuinely open his
heart to Christ without first be­
ing regenerated"; h no one ... is
made willing against his will
but must have been willing to be
made willing"; "there is only
one biblical explanation for God
taking some to heaven and send­
ing others to hell: Scripture
declares that salvation is a genu­
ine offer, that men may choose
eith~r to receive or to reject
Christ, and that God in His om­
niscient foreknowledge knows
how each person will respond"
(pp. 131, 183,266).

Contrary to the impression
Hunt works hard to leave with
the reader, the main di fference
between Hunt's Arminian the­
ology and Calvinism is not
Calvinism's doctrine ofthe per­
ishing of many. The main dif­
ference is their doctrine of sal­
vation. Hunt's gospel is a com­
mand to sinners to save them­
selves by willing in the day of
their power; 'Calvinism's gos­
pel is the promise that God will
save unwilling sinners accord­
ing to His gracious will, making
them willing in the day of His
power. Hunt's gospel hasa help­
less God depending upon the
will of the sinner; Calvinism
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has helpless men and women
depending upon the will ofGod.
The vaunted love of God of
Hunt's gospel saves not one sin­
ner-it merely makes possible
that sinners save themselves; the
love of God of Calvinism
saves-actually saves-a mul­
titude that no man can number.
Hunt's gospel has all the saved
in Hunt's (mythical) heaven
shouting, "Hallelu-MAN";
Calvinism's gospel has the re­
deemed, in God's heaven, con­
fessing and singing, "Salvation
is of the Lord; Hallelu-JAH."

Hunt is plainly and utterly
refuted, though he refuses to be
silenced, by one Word of God:
"So then it [salvation] is not of
him that willeth, nor ofhim that
runneth, but ofGod that sheweth
mercy" (Rom. 9: 16). '.'Not of
him that willeth"-this is the
anvil that shatters all proud free­
will hammers.

Despite its wretchedcontent,
the bookwill beofsomeinterestto
the readers ofthis journal. First, it
clearly, and even violently, dis­
plays the lie of salvation by the
free will ofthe sinner as an enemy
ofthe gospel ofgrace. Anninian..
ism is a false gospel.

Second, Hunt repeatedly
cites a number ofProtestant Re­
formed men as representatives
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of the gospel of grace that he
opposes.

Third, Hunt bases his op­
position to the gospel of grace
on the texts that are commonly
appealed to in Calvinistic circles
in support of the well-meant
offer against the Protestant Re­
formed confession ofparticular
grace in the preaching of the
gospel: Ezekiel 18:23; 33: 11;
Matthew 23:37; John 3: 16; I
Timothy 2:4, and others. The
interpretation given these texts
by Calvinistic defenders of the
well-meant offer is grist for the
mill of Dave Hunt and outright
Arminianism.

Fourth, one ofHunt's most
devastating arguments against
Calvinism is the concessions
that some ofthe leading Calvin­
ist theologians themselves make
to Arminian universalism and
free will in their defense of the
well-meant offer of the gospel.
Correctly, Hunt identifies a lov­
ing desire of God for the salva­
tion of all without exception as
a hallmark of the Arminian the­
ology he opposes to Calvinism.
Hunt finds this desire ofGod in
I Timothy 2:4: hwho will have
all men to be saved." Hunt then
notes that John Piper, reputedly
a defender of Calvinism, both
concedes Arminianism 's funda-
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mental tenet and is guilty of
sheer contradiction in his han­
dling ofthis significant passage.

In trying to handle this pas­
sage Piper contradicts him­
self. He confesses that Paul
is saying that "God does not
delight in the perishing of the
impenitent and that he has
compassion on all people."
Admitting that this sounds
like "double talk," he sets out
to show that there are '''two
wills' in God ... that God
decrees one state of affairs
while also willing and teach­
ing that a different state of
affairs shou Id come to pass."

About this teaching oftwo wills,
Hunt judges, rightly: "This is
double talk" (p. 273).

Hunt does not let Piper and
his two wills of God off the
hook with this condemnation.
He comes back to Piper's doc­
trine a few pages later. Piper
has written that he '"affirm(s)
with John 3: 16 and I Timothy
2:4 that God loves the world
with a deep compassion that
desires the salvation ofall men.
Yet I also affirm that God has
chosen from before the founda­
tion of the world whom he will
save from sin:' Hunt calls this
idea, namely, hthat God has two
wills which contradict one an-
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other, yet are not in conflict,"
"an ingenious but unbiblical and
irrational solution." In fact,
writes Hunt, this idea of two
wills is an "unblushing contra­
diction." Hunt exposes the folly
of this popular attempt by pro­
fessing Calvinists to hold both
the well-meant offer and Cal­
vinist particularism:

Let us get this straight:
Piper's God desires the sal­
vation ofall men; in His sov­
ereign imposition ofIrresist­
ible Grace he could save all,
but doesn't because it is His
"secret will" not to do so.
Here we have the clearest
contradiction possible. How
can the Calvinist escape? Ah,
Piper has found an ingenious
way to affirm that God loves
and really desires to save even
those whom He has predes­
tined to damnation from eter­
nity past: God has two \-vills
which, though they contra­
dict each other, are really in
secret agreement. Are we
going mad? (p. 296).

In support of the funda­
mental Arminian doctrine of
God's loving desire to save all
without exception, Hunt, with
every Pelagian, semi-Pelagian,
Roman Catholic, and Arminian
in the long history ofthe heresy
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ofconditional salvation, appeals
to II Peter 3:9: "'not willing that
any should perish." In fact, he
appeals to it again and again.
Against the Calvinist objection
that the text, which directs God's
longsuffering "to usward," does
not teach a desire on the part of
God to save all men, Hunt tri­
umphantly quotes the Presbyte­
rian John Murray from Murray's
defense ofthe well-meant offer,

.The Free Offer ofthe Gospel:

John Murray, former West­
minster Seminary professor,
whom Cornelius Van Til
called "a great exegete of the
Word of God," declared,
"God does not wish that any
men should perish. His wish
is rather that all should enter
upon life eternal by coming
to repentance. The language
in this part of the verse is so
absolute that it is highly un­
natural to envisage Peter as
meaning merely that God
does not wish that any be­
lievers should perish (p. 278).

With its teachings of a re­
sistible (saving) grace ofGod in
the gospel for all and a loving.
desire of God to save all, the
well-meant offer makes a de­
fense of Calvinism against the
Arminian onslaught impossible,
renders Calvinism absurd to the
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judgment of its foes, and con­
cedes the truth of Arm inianism
in the basic articles.

The gospel propounded by
Dave Hunt leaves as many in
hell as does the Calvinist gospel
Hunt detests. Hunt's gospel,
however, adds one to the num­
ber of those who will be ever-

I & II Timothy and Titus, by
Patrick Fairbairn. Edinburgh:
The BannerofTruth Trust, 2002.
ix-451pp. $27.99 (cloth). [Re­
viewed by Robert D. Decker.]

This volume is part of the
Banner's Geneva SeriesofCom­
mentaries. Here is good, solid
exposition of these pastoral
Epistles from the pen ofPatrick
Fairbairn (1805- '74). Included
is a rather detailed and instruc­
tive Introduction to these
Epistles. Also included are three
interesting appendices: A. The
Peculiar Testimony for Gospel
Times; B. The Meaning of the
Expression, HHusband of one
Wife," in I Tim. III. 2, etc.; C.
The Treatment of Slavery in
New Testament Scripture.

On some passages, nota­
bly Titus 2:1-10, where the
apostle instructs the preacher to
exhort the aged men and women,
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lastingly miserable: God.
Hunt's god is forever grieved to
his heart that many whom he
loved (and loves), for whom
Christ died, and whom he de­
sired (and desires) to save, per­
ish. What god is this? Hunt's
accurate representation of the
god of Arminianism. •

the young men and women, and
slaves concerning their respec­
tive callings, Fairbairn is fartoo
brief in his exposition.

Patrick Fairbairn was one
of the leading theologians and
ministers of his day. One of the
founders of the Free Church of
Scotland (600 of the 800 mem­
bers of his congregation fol­
lowed him in the 4"Disruption of
1843"), Fairbairn served three
congregations before becoming
Principal of the college in
Glasgow. In addition to several
commentaries, he wrote three
books on principles of biblical
interpretation, the most com­
monly known being The T.-lpol­
ogy ofScripture (1845).

The mid-nineteenth cen­
tury style of writing is a bit
cumbersome, but not distract­
ing. Recommended for both
clergy and laity. •
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Understanding Muslim Teach­
ings and Traditions: A Guide
for Christians, by Phil Parshall,
Grand Rapids, MI: Baker Books,
2002. 240pp. $14.99 (paper).
[Reviewed by Robert D. Decker.]

The reader who wishes to
read a more detailed summary
of Islam's founder, teachings,
and practice than this reviewer's
chapter on Islam in his syllabus
on World Religions provides,
could probably not do any bet­
ter than to read this book. It is
well written and an accurate
summary of Islam.

The author has graduate
degrees from Wheaton Gradu­
ate School, Trinity Evangelical
Divinity School, and Fuller
Seminary, as well as fellowships
with Harvard and Yale Univer­
sities. He has written ,several
books on Islam. His knowledge
of Islam does not come merely
from his academic pursuits.
Parshall served as a missionary
in Muslim nations for forty
years. He knows whereof he
writes from first-hand mission­
ary experience.

The author documents his
conclusions with numerous quo­
tations from the two most impor­
tant original sources: the Quran
and the Hadith. The Quran is
Islam's "Bible"; the Hadith is
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"the written collection ofTradi­
tions about what the Prophet said
or did, or how he reacted to oth­
ers. The Traditions were first
transmitted by word of mouth"
(226). The bibliography (12 vol­
umes), however, is quite brief
for a study of this nature and
length. Parshall does include a
glossary of terms and an index.
Both of these are detailed and
helpful to the reader.

Included among the twenty­
one chapters are such subjects
as: the Quran, Salvation,
Muhammad, Pilgrimage, Jihad
and Violence, Jesus, Women,
Muhammad's Wives, Legal­
isms, Punishments for Sin, Hell,
and Paradise. We might add,
regarding Muhammad's wives,
that he had twelve, and that he
"had female captives in addition
to his twelve wives. As sexual
rights came with the possession
ofthe captives, it is assumed that
the Prophet accepted these physi­
cal privileges" (p. 182). It is
telling to note Parshall's com­
ment, "I have had Muslims ex­
press to me their disappointment
that Jesus was not married and
therefore did not experience all
of life's cycles as did Muham­
mad" (p. 182).

In addition to the above,
the book, in the light of 9-11­
'01, is timely. •
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