














Music in Worship

The logic of the Heidelberg Catechism may be helpful: Because
prayer is the “chief part of thankfulness,” and singing is one of the two
ways to pray, singing is one of the chief ways to express thankfulness
to God. And what is more important than thankful praise of God?
This logic is good, but Calvin’s argument is more compelling.

There is nothing to which all men should pay more attention, nothing
in which God wishes us to exhibit a more intense eagerness than in
endeavoring that the glory of his name may remain undiminished, his
kingdom be advanced, and the pure doctrine, which alone can guide
us to true worship, flourish in full strength.**

The “super-spiritual members” (Luther’s designation) who down-
play the importance of song in the church are corrected by Calvin’s
assessment of the relationship between right doctrine and proper wor-
ship. Pure doctrine, according to this Reformer, aims at true worship.
Thus, a good sermon that expounds the truth of God and His free grace
accomplishes its purpose when the people of God respond in praise.
The praise is singing.

For this reason—singing is one of the most significant elements of
worship—the Reformers were interested in 1) quality singing, 2) sing-
ing in the vernacular, and 3) singing the Psalms (primarily, although
not exclusively).

Quality Congregational Singing

The Reformers were interested in good church music, music of
highest quality, music designed specifically for the church, because
the praise of God deserves the best the church can offer.

Although the text was the most important matter® neither Calvin
nor Luther would have anything to do with the modern notion that the

24 From Calvin’s “The Necessity of Reforming the Church,” quoted in
Carlos Eire, War Against the Idols: the Reformation of Worship from Erasmus
to Calvin (Cambridge: Cambridge University Press, 1986), 199.

25 The Reformers followed the lead of the Church father Augustine, who
said: “Yet when it happens, that | am more moved by the singing than by what
is sung, I confess myself to have sinned wickedly, and then I would rather
not have heard the singing.” From Augustine’s Confessions and Enchiridion,
quoted in Charles Garside, p. 20.
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melodies are incidental, may be of inferior quality, and, as a matter of
fact, could just as well be taken from secular musicians. This latter
is a common view, with special appeal to Luther, who allegedly took
most of his melodies from secular ballads that were used in pubs. This
misunderstanding can be pernicious when promoted in mission circles.
Its proponents advise putting gospel words even to hip-hop and rap
music to attract unbelievers because “Luther used ‘bar-tunes’ for his
Reformation music.” As an aside that deserves more than a footnote, |
was never so ashamed as when, fulfilling a requirement for a course on
missions, I attended a Saturday evening “gospel” service and witnessed
a couple of young men “rapping” Amazing Grace. The deliberately
sloppy dress of low-riding baggy pants and backwards baseball caps in
God’s house of prayer were not even my greatest concerns.

The appeal to Luther’s use of “bar-tunes” likely comes from a
misunderstanding of the musical expression “barform.” This Ger-
man word, however, “means a poem with more than one stanza, each
stanza in the form AAB. It has nothing to do with bars in the sense
of pubs.” “Luther did not use popular music.” (Westermeyer, p. 148).
“The very last thing Luther was, or could have been, was what we
now call an adaptor of popular styles. He had no use for popular in
the sense of the careless, or standards of ignorance. His melodies are
the kind of melody far removed from the popular music.”* “Most
of Luther’s music for worship was based not on worldly ballads, but
rather on the chants of the church.””

Associations matter. That is, what one is reminded of when he hears
only the music is important. But the misunderstanding that Luther used
tunes from public houses ought to be put to rest once and for all.

Like Luther, Calvin judged that church music was to be of highest
quality. There was to be a difference between the music sung at one’s
table and the “Psalms which are sung in the church in the presence of
God” (Westermeyer, p.157). In his “Epistle to the Reader,” Calvin

26 Erik Routley, The Music of Christian Hymns, quoted in Westermeyer,
p. 149.

27 Leaver, p. 13. See also Westermeyer, p. 149: “Not one of his tunes is
sweet, soft, clinging, sentimental... nor touched even by subjective qualities
of reflection. On the contrary, they are bold, confident, joyful.”
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taught that music in the church must be weighty and majestic: “There
must always be concern that the song be neither light nor frivolous,
but have gravity and majesty, as St. Augustine says. And thus there
is a great difference between the music one makes to entertain men...
and the Psalms which are sung in the church in the presence of God
and his angels” (Garside, p. 32). Standards for church music today
could start with Calvin’s (Augustine’s) “gravity and majesty.”

Although Calvin promoted music of highest standards and proper
singing of the songs, he recognized the poor quality of singing in his
congregation; the people had not learned to sing. In order to promote
quality in congregational singing, Calvin made a bold proposal: the
congregation of adults would learn from the children.

This manner of proceeding seemed especially good to us, that children,
who beforehand have practiced some modest church song, sing in a
loud, distinct voice, the people listening with all attention and following
heartily with what is sung with the mouth, till all become accustomed
to sing communally.?®

The praise of God deserves quality music sung well.

Singing in the Vernacular

Because Paul’s second epistle to the Corinthians (14:14-19)
requires that the praise of God be done with “understanding,” the
Reformers called for singing in the language of the common man.
They vehemently opposed the muttering of unintelligible words in
some unknown language.

Luther urged “care... lest the people sing only with their lips, like
sounding pipes or harps and without understanding.”*

Calvin was sharper: “From this, moreover, it is fully evident that
unless voice and song...spring from deep feeling of heart, neither has
any value or profit in the least with God™*° (a warning appropriate for
Reformed believers in every age, even when with quality sound and
educated singers).

28 From Calvin’s four articles when reentering Geneva in 1537.
29 Leaver, p. 9.
30 Garside, p. 8.
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Bucer concurred: “Since what is done in the congregation of God
should be beneficial to everyone in common, we neither pray nor sing
anything except in common German speech, so that the laymen may in
common say Amen, as the Holy Spirit teaches, 1 Corinthians 14(16).”!

Singing Psalms

It is well known that Luther differed from Calvin in that Luther
allowed songs in public worship that did not have their origin in Da-
vid’s Psalm-book, and Calvin promoted only David’s. Nevertheless,
both judged that the Psalms were to have an important place in the
worship of the New Testament church.

Calvinists were convinced that they could legitimately appropriate the
psalms to themselves...the psalms were their songs which they sang
as the elect people of God in a covenant relationship with Him.*

But Luther also promoted the songs of Zion, even though he wrote
and had his people sing many other songs and hymns. His love for
songs that magnified God made the Psalms attractive to him.

What united the Reformers was their determination that the Scrip-
tures provide the norm and content for what was sung as well as said.
Bucer put it well: “In the congregation of God we do not use songs
or prayers which are not drawn from Scripture” (in Garside, p. 12).

All the Reformers would be astounded at the tendency today to
sing anything but the Psalms. God must be praised, and praised by
the words that He Himself has given to the church in the Scripture.

Mutual edification

To hear that the Reformers’ aim in singing was the honor and wor-
ship of God is not surprising. Nor has this been forgotten by many
Reformed churches. What has been widely forgotten, however, is that
congregational singing aims at more than this—more than the direct
praise and worship of God.

31 Garside, p. 12.

32 W. Stanford Reid, “The Battle Hymns of the Lord: Calvinist Psalmody
of the Sixteenth Century” Sixteenth Century Essays and Studies, ed. Carl S.
Meyer (St. Louis, MO, The Foundation for Reformation Research, 1971).
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Following the important teaching of Paul in Ephesians 5:19 and
Colossians 3:16, the Reformers laid great stress on the purpose of sing-
ing as edification. Congregational singing, to them, had a horizontal as
well as a vertical aim. The welfare of the faithful as well as the glory
of God was in view. The purpose of singing included building up the
saints. It’s not that this did not also honor God, for the ultimate goal
in edifying the church was God’s glory. But edification of the church
in congregational singing must not be lost as a fundamental goal.

If Reformed believers today would be asked to write down the
purposes of congregational singing, my experience teaches me that
very few if any of them would mention edifying other believers. Even
though Ephesians 5 and Colossians 3 are clear—Dby singing, the people
of God are “teaching and admonishing one another”—very few re-
ally reflect well what this means. [ have heard greatest surprise from
members of churches where I preached on these passages, as though
they had not considered the truth before that. One of the main aims
of this paper is to promote and restore this understanding of music in
the church of Christ.

Music’s power

Implied in the Scripture’s teaching that music edifies is that music
has power. To build up the church requires a power. Truly to edify,
that is, to build up Christians spiritually, in their Aearts, demands a
strength that no mere man has. God, therefore, has created music—so
the Scripture teaching implies—with a unique power. When congre-
gational singing combines melody with the very word of God itself,
there is a power that few other God-created instruments have.

So Calvin said that “there is scarcely anything in the world which
is more capable of turning or moving this way and that the morals of
men.... And in fact we experience that it has a secret and almost incred-
ible power...” (Garside, p. 22). That is, when the word of God is put to
music, there is a special power in it. Bucer echoed the conviction: “...
the music and song ordained by God is not only completely joyful and
charming, but also marvelous and powerful. The nature and temperament
of man is so formed that nothing moves it so powerfully... than artful
musical singing...” (from Bucer’s “Foreword” in Garside, p. 29).
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This trio of Reformers recognized music’s power when they saw
evil words put to music as especially ruinous. “It is true that every
evil word (as Saint Paul says) perverts good morals, but when the
melody is with it, it pierces the heart that much more strongly and
enters into it; just as through a funnel wine is poured into a container,
so also venom and corruption are distilled to the depth of the heart by
the melody” (Garside, p. 23).

In the service of God, music’s power is “marvelous.” This is why
Luther magnified music and said that, after the Word of God, “music
alone deserves to be celebrated as mistress and queen of the emotions
of the human heart.... A greater praise of music than this we cannot
conceive.... What can you find that is more efficacious than music?
...Not in vain, therefore, do the fathers and the prophets want nothing
more intimately linked to the Word of God than music” (What Luther
Says, 3103).

The “one little word” that would fell the devil most effectively for
Luther was the word of God put to song. “Its use drives out Satan”
(What Luther Says, 3103). “The devil... almost flees from the sound
of music as he does from the word of theology” (What Luther Says,
3104; see also Leaver, p. 93).

The power is the Word of God, but the Word of God put to mu-
sic.

Does this important place of music—and knowledge of its pow-
er—Ilive in the minds and hearts of Reformed believers, and not least
the elders and preachers? This is the Reformed legacy that must not
be forgotten.

Next issue: What, specifically, the power of singing is. The power
of music to keep the enemy at bay. Augustine’s testimony about the
place of singing in his return to the faith. How the people of God
“admonish” one another in singing; and how singing relieved Luther’s
depression. What “teaching” power is in congregational singing; and
how catechism teachers should view singing not only as worship but
as pedagogy. The special place of Psalms in teaching and admonish-
ing. The relation between singing and a man’s ability to preach. And
more. @
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Book Reviews
Meet the Puritans: With a Guide to Modern Reprints, by Joel R.
Beeke and Randall J. Pederson. Grand Rapids, MI: Reformation Heri-
tage Books, 2006. Pp. xxxvi + 896. $35.00. Hardcover. [Reviewed

by Douglas J. Kuiper.]

This book is worthy of a place
on every Reformed pastor’s refer-
ence shelf. Its value is indicated
in its subheading: it gives a good
guide to anyone desiring to read
or buy Puritan writings.

Noting the renewal of interest
in the Puritans and their writings
over the last 50 or so years, Joel
Beeke and Randall Pederson
provide help to all who are inter-
ested in reading or buying Puri-
tan works “by providing a brief
biography of each Puritan author
whose works have been reprinted
since 1956 and a brief review of
those books” (p. xv). Included in
this volume are brief biographies
of 146 men and one woman, and
reviews of “close to 700 volumes”
(p. xxv).

Many other works or reprints
are not included because they
were reprinted earlier than 1956.
Furthermore, the authors note that
since “we would like to update
this book periodically, we wel-
come suggestions from readers on
Puritan titles that were reprinted in
the last half century (1956-2005)
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that we may have missed” (p.
xxv). As they become available,
one can find such updates on the
web at www.puritanseminary.org,
by clicking on the “Resources”
tab and again on the tab “Entry
Updates to Meet the Puritans.”
skoskokskok

In the preface the authors
briefly explain what Puritanism is,
and give suggestions how to profit
from reading Puritan writings.

The body of the book opens
with a brief history of English
Puritanism, then introduces 123
Puritans and their writings, treat-
ing them in alphabetical order of
the man’s last name.

Appendix | contains reviews
of 27 collections of Puritan writ-
ings not reviewed earlier in the
book.

Appendices 2 and 3 provide
biographies and reviews of 24
more men who, though Puritan in
thought, did not live in England or
New England. Appendix 2 treats
12 Scottish Presbyterians and
their modern reprints; Appendix 3
treats 12 men associated with the
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Dutch Nadere Reformatie. Both
appendices include an introduc-
tory section that relates Scottish
Presbyterianism and the Nadere
Reformatie to Puritanism, in both
history and thought.

Appendix 4 is a compilation
of some secondary sources on
Puritans and Puritanism that have
been printed in the last 20 years,
while a 27-page bibliography ap-
pearing later in the book gives a
more comprehensive list.

Appendix 5, a brief conclu-
sion to the book, consists of a long
quotation from J. I. Packer’s book
Faithfulness and Holiness.

In addition to the aforemen-
tioned bibliography, the reader
finds a helpful glossary of terms
and events to which the book refers,
compiled by Ray Lanning, as well
as an index of authors and titles.

skoskokskok

Almost all of the Puritans
whose biographies are included
and whose recently republished
works are introduced were preach-
ers. Their biography includes
mention of their pastorates and
their strengths as preachers.

Several, however, were not.
Anne Bradstreet, the only woman
whose biography and reprints are
treated in this book, was not. But
she was “the first American to
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publish a book of poetry” (p. 89),
which poems reflect her Puritan
views.

Though a layman, Edward
Fisher was “apparently well versed
in theological issues” (p. 240).
He is included in this volume
because he authored the book that
occasioned much controversy, 7he
Marrow of Modern Divinity.

Though having prepared
for the ministry, Samuel Sewall
decided to enter the fields of busi-
ness, law, and politics. Yet in his
works, “he always promoted Pu-
ritan ideals” (p. 523). The same
can be said of John Winthrop,
governor of the Massachusetts
Bay Colony.

To anyone familiar with
Reformed and Presbyterian lead-
ers in centuries past, some of
the names of the subjects of this
book ought be familiar—Richard
Baxter, John Bunyan, Stephen
Charnock, Jonathan Edwards,
John Flavel, Matthew Henry,
the Mathers (Cotton, Increase,
Richard, Samuel), John Owen,
William Perkins, Matthew Poole,
Robert Traille, and others in the
main body of the book; Thomas
Boston, Ebenezer and Ralph
Erskine, George Gillespie, and
Samuel Rutherford in appendix
2; and in appendix 3 men such as
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Wilhelmus a Brakel, Theodore
Frelinghusyen, Jean Taffin, Wil-
lem Teellinck, Gisbertus Voetius,
and Herman Witsius.

Missionaries are not exclud-
ed. John Eliot’s work as mission-
ary to the native Americans, and
writings in connection with that
work, are included.

Several common threads run
through the biographies. One is
the fact that these men paid a price
for their convictions, whether by
being barred from preaching (re-
member that many of these men
were expelled for nonconformity
to the English Parliament’s Act
of Uniformity, requiring them to
use the Anglican Book of Com-
mon Prayer), or even by being
put to death. Another is the
reminder that these men lived in
days when modern medicine was
not available: many of them died
relatively young, and many buried
most or all of their children before
they themselves died. Of John
Owen and his wife it is written,
“Of the eleven children born to
them, only a daughter survived
into adulthood. After an unhappy
marriage...(she) returned to live
with her parents. She died of
consumption shortly afterwards”
(p. 456).

The biographies mention any

November 2008

aberrant views that these men
held, such as John Davenant’s
“hypothetical universalism,” Ed-
ward Fisher’s sympathy for Amy-
raldianism, and Cotton Mather’s
mysticism and millenarian think-
ing.
skoskeosk skok

Not all of the reprinted works
of these men are theological in
nature.

Most are, of course. In-
cluded are many sermons; many
commentaries on the whole of
Scripture (Henry and Poole) or
individual books of Scripture;
and many works treating doctrinal
points or topics of an experiential
nature, as one would expect from
the Puritans.

However, included are re-
views of the first complete medi-
cal guide for the colonists (Cotton
Mather’s The Angel of Bethesda);
many personal letters that have
been compiled; several diaries;
some biographies and histories;
a grammar book (John Eliot’s
The Indian Grammar Begun,
Or, an Essay to Bring the Indian
Language into Rules, for Help of
Such as Desire to Learn the Same,
for Furtherance of the Gospel
among Them); books relating to
politics (Rutherford’s Lex Rex,
or The Law and the Prince); and
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poetry (Anne Bradstreet’s 7o My
Husband and Other Poems).

While the reviews are usually
limited to a paragraph or two,
they do sometimes cover sev-
eral pages, especially when that
particular work is especially sig-
nificant, or in the case of a multi-
volume set such as the collected
works of an author. The review
is generally helpful for the reader
to determine whether or not he
might be interested in buying or
at least reading the book.

soskesk skok

Over 75 publishers have
published the works reviewed.
These publishers range from
major Christian book publishers
(Baker, Eerdmans, Kregel, and
Zondervan) to smaller operations
(Old Paths Publications, Sprinkle
Publications, Still Waters Revival
Books), and to those associated
with particular denominations
(Free Presbyterian Publications,
Netherlands Reformed Book
and Publishing, and Reformation
Heritage Books). They include
university presses and historical
societies throughout the States
and England.

Which publishers have con-
tributed most to the reprinting
of these works? I did not begin

reading the book with this ques-
tion in mind, and did not later look
back again to see if my theory
was correct—but I recollect the
names of two publishers appear-
ing frequently: Banner of Truth
Trust (Edinburgh, Scotland and
Carlisle, Pennsylvania) and Soli
Deo Gloria (division of Ligonier
Ministries, Orlando, Florida).
skoskokoskok

While every reader will come
away thinking that some of the
reprints are of no interest to him,
he will at the same time have a
list of books that he wants to read
immediately. I can only mention a
few that are on my list—Thomas
Ford’s book Singing of Psalms:
The Duty of Christians under the
New Testament; Obadiah Grew’s
The Lord Our Righteousness: The
Old Perspective on Paul; Matthew
Henry’s The Covenant of Grace;
and Johannes VanderKemp’s The
Christian Entirely the Property of
Christ, in Life and Death, Exhib-
ited in Fifty-three Sermons on the
Heidelberg Catechism.

Alas, so much to read, and so
little time for it!

But at least, if ever I have the
time, | have the book to guide me in
finding worthwhile reading mate-
rial from the Puritan divines. H
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Lady Jane Grey: Nine Day Queen of England, Faith Cook. Great
Britain: Evangelical Press, 2004. Pp. 254. $22.99 (Hardcover). ISBN:
0-85234-579-8. [Reviewed by Angus Stewart. |

From Leicester’s Bradgate
Park (where she was born and
where the ruins of Bradgate
Manor, including “Lady Jane’s
Tower,” can still be seen) to the
Tower of London (where she was
beheaded for high treason), this
biography traces the short but
eventful 16 years of the nine-day
queen, Lady Jane Grey.

Faith Cook does an excellent
job setting the scene, with a treat-
ment of Henry VIII (1509-1547)
and his six wives, godly Edward
VI (1547-1553) and his reforms,
and Bloody Mary (1553-1558)
and her counter-reforms, to help
the reader understand the com-
plicated political and religious
circumstances that led to Lady
Jane Grey’s brief reign (10-19
July, 1553).

An unwilling bride (to Lord
Guilford Dudley), she was also
an unwilling queen. Both were
the result of the strong hand of
John Dudley, 1st Duke of Nor-
thumberland, who effectively
ruled the country in the latter days
of young Edward VI by holding
two high offices: Lord President
of the Council and Great Steward
of the King’s Household. Jane’s
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father-in-law deceived her and
pressured her into accepting the
crown. Many claimed that John
Dudley was a tyrant; he was
certainly an apostate. A strong
political advocate of the Reforma-
tion, when he was outmaneuvered
and imprisoned in the Tower by
Queen Mary, he sought to escape
death by converting to Romanism
and affirming transubstantiation.
On the scaffold, he denounced
Reformed doctrines and preach-
ers (pp. 154-155). The man who
had made many tremble died a
despised and contemptible fig-
ure. Lady Jane recalled Christ’s
words: “Whoso denieth him be-
fore men, he will not know him in
his Father’s kingdom” (p. 158).

To a former family chaplain,
Dr. Harding, another apostate, she
wrote,

I cannot but marvel at thee
and lament thy case, which
seemed sometime to be a
lively member of Christ, but
now the deformed imp of the
devil; sometime the beautiful
temple of God, but now the
filthy and stinking kernel of
Satan; sometime the unspotted
spouse of Christ, but now the
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unashamed paramour of anti-
christ; sometime my faithful
brother, but now a stranger and
an apostate; sometime a stout
Christian soldier, but now a
cowardly runaway (p. 163).

Lady Jane’s biblical convic-
tions, by the blessing of God,
developed and grew through the
instruction of her first tutor and
family chaplain, John Aylmer, a
Protestant graduate of Cambridge
(who returned from Switzerland
to England after Mary’s reign and
became Bishop of London, p. 233)
(pp. 31-32); her reading of the
English Bible and Christian books,
and prayer; her friendship with the
pious Katherine Parr, Henry VIII’s
sixth wife (pp. 62-64); and her cor-
respondence with various Reform-
ers, including Sturm, Bucer, and
Bullinger (who dedicated portions
of his The Decades to Lady Jane,
p- 235) (pp. 94-99).

She learned Latin, Greek,
and Hebrew, besides the modern
languages of French, Spanish,
and Italian. One historian, Ali-
son Weir, describes her as one of
“the finest female minds of the
[sixteenth] century.”

This young Christian woman
did not waver as her execution
drew near. Only sixteen, she “kept
the faith,” while many erstwhile
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Protestants denied Jesus Christ
to win the favor of Bloody Mary.
Lady Jane recited all of Psalm 51
at her execution and, like her Sav-
ior, commended her spirit to God,
before the axe fell (pp. 199-200).

Victim of the ambition of pro-
fessed friends and the enemies of the
Reformed faith, one of Lady Jane’s
last written statements was, “God
and posterity will show me more
favour” (p. 196). Faith Cook’s fine
work helps redress the injustice for
twenty-first century readers.

The book’s final chapter
mentions some of the bloodiest
aspects of Mary’s reign, including
the martyrdoms of John Rogers,
John Bradford, Hugh Latimer,
Nicolas Ridley, and John Hooper.
The three appendices contain
a record of Lady Jane’s debate
with Dr. John Feckenham, a priest
sent to convert her during her
imprisonment (she ably defends
the truths of justification by faith
alone, the Lord’s Supper, and the
supremacy of Scripture); a letter
commending God’s Word, written
on the night before her execution
and sent to her sister, Katherine,
and a moving prayer offered “in
the time of her trouble”; as well
as Lady Jane’s family tree (helpful
to keep the various connections
straight). W
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Job: An EP Study Commentary, by Hywel R. Jones. Darlington,
England and Webster, New York: Evangelical Press, 2007. Pp. 304.
$29.99. Hardcover. [Reviewed by Douglas J. Kuiper.]

Reformed preachers do well
to preach from the book of Job.
In doing so, one should not
limit himself'to the narratives with
which the book opens and closes,
and to the beautiful confessions of
Job in Job 1:21 and 2:10. These
make for good sermons indeed,
but there is more to the book.
One should not overlook
Job’s beautiful statements in
13:15; 19:25-27; 23:10; and else-
where. His statements regarding
his integrity (chapter 31) provide
God’s people with a concrete
example of godly, sanctified
living. The passages in which
Elihu speaks (chapters 32-37), as
well as those in which Jehovah
speaks (chapters 38-41), are in-
structive, moving, and humbling
to all God’s people, as they were
to Job. Because Job’s sin is one
to which we all are prone, the
account of his confession of sin
and repentance (42:1-6) makes
for a stirring sermon, particularly
fitting for a preparatory service.
One gleans instruction not
only from individual passages
in Job, but also from an overall
understanding of the exchange
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between Job and his three friends.
Subjects such as the wiles of Sa-
tan, godly ways to resolve conflict,
godly self-defense when wrongly
accused, and how to comfort
those who are distressed, can be
treated in this connection.

This makes the book applicable
and profitable, not only for preach-
ing, but also for Bible study.

But let the preacher beware:
he ought not begin preaching on
the book of Job without a clear
and specific understanding be-
forehand of what the three friends
are saying to Job, what Job says in
response to them, and what Elihu
says to all involved.

In coming to this clear under-
standing, he will not want to over-
look Calvin’s sermons on Job.
Nor will he want to overlook this
commentary by Hywel Jones.

skoskoskskosk

After serving pastorates and
other positions in England, Hywel
Jones became professor of practi-
cal theology at Westminster Semi-
nary in California in 2000. He
contributes to a worthwhile series
of commentaries that Evangelical
Press has been producing.
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This commentary is not a
verse by verse analysis of the
book—and, I’'m convinced, one
would not want such a commen-
tary when studying the book of
Job. Rather, Jones divides the
book of Job into sections and sub-
sections, and explains the general
thought of each.

This is not to say that the
commentary does not deal with
individual words, and does not
discuss exegetical problems that a
passage might pose; it does these
things. As he explains the general
thought of a section, Jones refers
to individual words, phrases,
or sentences of Job, his friends,
Elihu, or God; these words appear
in the text of the commentary in
bold print. Often in his introduc-
tory comment on a section, Jones
will alert the reader to the exegeti-
cal problems that the section will
present, returning to them at the
appropriate point.

Jones closely follows the
English Standard Version’s trans-
lation of the book of Job—close-
ly, but not exclusively. He does
not hesitate to disagree with the
ESV’s translation; recommends
also the NIV translation; and at
times prefers the KJV’s transla-
tion. The preacher who considers
the KJV to be the most faithful
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translation of the Scriptures in the
English language ought not think
ita weakness of Jones that he con-
sults other translations. Striving
for accuracy of translation, we do
well to consult other translations
of the Scripture also.
skoskesk skok

Jones’ conviction, which he
seeks to demonstrate in his com-
mentary, is that “the point of the
book is not to answer the problem
of suffering but to consider, as the
New Testament says, ‘the purpose
of the Lord’ with regard to Job,
and so to encourage all Christian
sufferers” (p. 289).

This purpose and encourage-
ment is not only to be found in
Job’s end (in the historical conclu-
sion to the book), but also in how
Job is strengthened and preserved
throughout his trial. This trial is
prolonged not just by Job’s sick-
ness, but by the words of his three
friends. What they say is often
formally true (such as God’s justice
in punishing the wicked), but they
do wrong in accusing Job of being
impenitent in sin. Thus the friends,
themselves children of God (as God
requiring a sacrifice on their behalf
would indicate), function as Job’s
adversaries, and are Satan’s tool to
continue to afflict Job and further
weaken his faith. Not overlooking

Vol. 42, No. 1



Book Reviews

that Job does sin in his responses
to his friends, particularly in what
he says about God, the fact remains
that by resisting their arguments,
“he is resisting Satan, and when he
turns to God (not away from him)
he is to some degree glorifying
God” (p. 91).

But that Job triumphs in this
battle, by God’s grace, is indicated
by the fact that the speeches of his
friends grow repetitive and shorter
(Satan really has not so much to say,
when all is said and done), while
Job’s responses grow longer. He
makes an astounding confession
in 19:25-27, which Jones views as
the turning point in the argument,
and to which passage Jones gives
a more detailed treatment than any
other. And in his speeches follow-
ing, Job is more moderate in what
he says about God.

The role of Elihu in this ex-
change Jones understands and ex-
presses correctly, in my judgment.
Elihu is in God’s stead, as he says;
he does say that which Job needs
to hear. That God later speaks is
not due to any weakness of what
Elihu said, but to reinforce it, and
to humble Job fully.

skoskeoskoskok

Having preached once on
several passages in Job, and hav-
ing now read this commentary, I
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would reevaluate several things
when, God willing, [ preach from
the book again. The list that fol-
lows contains both ideas to which
I am initially sympathetic, and
some to which I am not—but in
either instance, ideas that would
have to be evaluated further be-
fore preaching on the relevant
passages.

First, the idea that the friends
function as Satan’s mouthpiece,
as stated above, I would want
to drive home all the more. Not
infrequently believers speak well
meaningly, but the effect of their
speech is to tear down.

Second, Jones considers the
feasts of Job’s first ten children
to have taken place each on their
birthday, so that the circuit was
completed annually, while other
commentators consider each to
have taken place on a specific day
of the week, so that the circuit was
completed weekly. I had taken the
latter view, and remain inclined
to it, but would still want to give
Jones’ argument a more careful
look.

Third, the Scriptures make
only one reference to Job’s wife,
and there she appears in a nega-
tive light (2:10). As a result, “in
the history of interpretation she
has suffered much...” (p. 67).
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Jones’ does not defend her for
the advice she gave Job, but does
defend her character more than
many would, pointing out that Job
did not actually call her a foolish
woman, but compared her speech
to that of a foolish woman. Jones’
comments in this connection are
worth considering. Similarly,
he is more gracious than many
others in his view of the three
friends—though certainly he does
not defend what they say and how
they say it.

Fourth, Jones explains Job
19:25-27 differently than we
might, who consider it to be a
confession of the resurrection
of the body, as Handel did in his
Messiah. Explaining carefully
why he disagrees with the KJV
translation here, Jones under-
stands Job to be expressing his
confidence that in this life his
redeemer would come to defend
and save him; “at the last” refers
to the end of Job’s trial, and in
referring to the destruction of
his skin Job has in mind not its
decomposition after death but to
its emaciated condition as a result
of his sickness. Understood in
light of the gospel of Christ as
Redeemer, the text can be used
to point us to the day in which

our bodies are raised, and Christ
defends us from Satan in the final
judgment; but Job had in mind an
event in his earthly life.

Fifth, Jones’ explanation of
behemoth as perhaps signifying
the two beasts described in Rev-
elation 12-13 merits further study
and consideration. Commentators
have often wondered just what an-
imal behemoth was. Jones thinks
it wrong to think of him in terms
of a physical creature, and rather
considers him a spiritual creature,
representative of the power of the
devil, which God Himself created
and controls.

skoskoskskosk

As I indicated earlier, the
value of this commentary is both
that it would aid the pastor in
preparing to study the book of
Job, and would aid the child of
God in understanding the book,
perhaps with a view to studying
it with fellow believers in a Bible
study. The basis of the commen-
tary is not the Hebrew text, but an
English translation; this enables
all English-speaking readers to
read the book with understanding.
Jones’ explanations are simple
and easily understood. And they
give clarity to a book that might
seem daunting. W
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“Bless the Lord, O my Soul”: The New-York Liturgy of the Dutch
Reformed Church, 1767, by Daniel James Meeter (Lanham, MD &
London: The Scarecrow Press, Inc., 1988) Pp., xxiii and 337. [Re-

viewed by Herman Hanko.]

This jewel is No. 6 of the
“Drew University Studies in
Liturgy.” For those churches
that still use the old time-tested
liturgy of the post-Reformation
era, Meeter’s book is packed with
information concerning the his-
tory and origin of the whole of the
liturgy these churches (including
the Protestant Reformed Church-
es) use. While its chief interest
is to give us what was the liturgy
used in the Dutch settlements in
New York and New Jersey, which
continues mostly unchanged to
the present, the book gives also
a brief and concise history of the
source of the Dutch Reformed
Church’s liturgy. The book takes
us back to the Reformation and
gives a bird’s-eye summary of
how that liturgy developed from
the beginning of the Calvinistic
Reformation in Europe until the
Synod of Dordt, and how it was
transferred to the Dutch colonies.
The historical information alone
is worthwhile.

The liturgy with which
Meeter deals includes the Psalter
or Psalmbook, the liturgical forms
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(including the Marriage Form and
the form for The Consolation of
the Sick), the Order of Worship,
the Nicean and Athanasian creeds,
and the Church Order. All of
the liturgy was developed over
a fairly lengthy period of time,
and many contributed to its final
form. The names of such men as
Calvin, Dathenus, Micron, Van
der Heiden, and a Lasco appear
frequently along with the contri-
butions they made. The decisions
of the Dutch synods up to and
including the Synod of Dordt are
also briefly treated.

Although the Synod of Dordt
had approved a “received text” of
the liturgy, which was intended
to be used by all the Reformed
churches, Dordt’s version was
not widely followed. The chief
reason for this was that no na-
tional synod was held from Dordt
(1618-"19) till 197 years later, and
no uniformity could be agreed
upon. The final “received text”
was formed in this way:

In 1637, the same year
that the new translation of the
Bible appeared, the printer
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Van Ravesteyn published an
edition of the Liturgy with
some scriptural citations al-
tered to agree with the “States’
Version.” He added a prayer,
of unknown origin, for the
opening of a meeting of the
Deacons. He also incorporat-
ed Hommius’ list of changes,
but applied these not to the
1611 Schilders edition but to
an altered version of the 1566
Dathenus Liturgy.

In 1639 the publisher
Cloppenburg of Amsterdam
copied Van Ravesteyn’s work,
and others followed suit.
As a result, this “revised”
text of the Liturgy came into
use everywhere. Because
of its widespread use, it is
appropriately regarded as
the “received text” of the
Netherlands liturgy. It was
the received text which was
used by the colonial Dutch
churches in North America
and that served as the basis for
the 1767 English translation
made for the congregation
in New York City. It was the
received text that was made
part of the Constitution of the
whole denomination in 1792.

21

The author adds a footnote in
which he expresses regret that the
“decision of the Synod of Dordt
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was not carried out.” The footnote
reads:

[The failure to carry out
the decisions of Dordt is to be
regretted] not only because the
text of 1611, which was better
in many ways, was thereby
wholly out of use, but worse,
lacking an officially approved
standard edition, the printers
could once more alter the
Liturgy to their hearts’ con-
tent. And countless were the
complaints that were brought
to the provincial synods es-
pecially in South Holland,
concerning the lack of care
with which the Liturgy was
printed. (21)

When the Dutch settled in
what is now New York in the early
1600s, the liturgy of the churches
in the Netherlands went with
them. By 1628 the Dutch liturgy
was fully in use in North America,
particularly in the states of New
York and New Jersey. But when
the English took over the Dutch
settlements, the Dutch churches
were faced with a grave problem,
for the English followed the An-
glican liturgy of the Prayer Book.
On the one hand, the churches
of the colonies were under the
jurisdiction of the State Church
in Amsterdam, and the church in
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Amsterdam required conformity
to the Dutch liturgy. On the other
hand, both the Dutch and English
were under the control of their
respective countries and loyal to
their own governments. When
the English took over, how could
the Dutch become loyal subjects
of the English? Would that not
require the adoption of Eng-
lish liturgy because their church
was taken over by the Anglican
Church? But anticipated problems
never materialized. The Dutch
were given complete freedom
by the English and this enabled
the Dutch to maintain the Dutch
heritage well into the nineteenth
century.

An interesting side story in-
volves the introduction of English
into the Dutch churches. While
the Dutch were able to maintain
their Dutch traditions into the
nineteenth century, there were
always churches into which the
English language crept. Conse-
quently, English was used here
and there, especially in those
areas where people from the area
of Leiden settled. Puritans from
England had found refuge in Le-
iden, the Netherlands, when they
were persecuted in England for
their refusal to adopt the Prayer
Book of the Anglican Church. Al-

November 2008

though they later moved to North
America and settled in Plymouth
Rock, many stayed behind. Those
in Leiden were part of the Nether-
lands Reformed Church, but they
wanted their liturgy in English.
Soon, therefore, much of the
Dutch liturgy was translated into
English by these Puritan refugees
in Leiden. When English began to
creep into the colonial churches,
the English translation of the
Dutch liturgy from Leiden was
frequently used. In fact, when
congregations in America became
so Anglicized that they wanted an
English-speaking minister, they
called ministers from the Puritan
churches in Leiden.

By 1767 the entire liturgy
was translated into English; hence
the date 1767 in the title of the
book. This translation included
the Psalter, but the translation
was of the old Psalm book of
Dathenus, which was primarily
the Genevan Psalter. This trans-
lation of the Genevan Psalter
never was popular because it was
clumsy and almost impossible to
use. The dissatisfaction with the
Genevan Psalter was not the fault
of the translators; the very nature
of the Genevan Psalter made it
difficult to translate into accept-
able Dutch. The result was that
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a new Psalm book was prepared
in 1887. While the rest of the
liturgy was kept unchanged, the
Psalter was completely revised,
and hymns were added to it. Our
1912 Psalter is the only part of
our liturgy that, with a few minor
exceptions, cannot be traced to
the liturgy of 1767. (The Prot-
estant Reformed Churches have
a few English translations of the
Genevan Psalter in the back of
the Psalms section. While the
tunes are from the Genevan Psalm
book, the lyrics for the most part
are of more recent origin. Some
of the lyrics were composed by
Dewey Westra, who prepared
lyrics for all the Psalms.)
k ok sk ok

Part 2 of the book consists of
a replication of the 1767 liturgy
along with all the liturgical forms;
and the third part of the book is
a commentary on the individual
parts of this liturgy. We include
here some interesting information
taken from the third section of the
book.

The Dutch, both in the Neth-
erlands and in the colonies, made
extensive use of form prayers.
The list of form prayers used is
quite long.

A prayer before the sermon.

A prayer after the sermon.
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This prayer was very long, was
comparable to the congregational
prayer in our liturgy, and was
called the “All Needs Prayer.”

A prayer before the sermon
on the Heidelberg Catechism
and after the completion of the
sermon.

A prayer for the people in the
pews to use before the service,
different for the morning and
evening services.

A prayer at the opening of a
consistory meeting and another
prayer at its conclusion.

Prayers for the deacons’ meet-
ings.

There were also some form
prayers for use in the home.

Some history of all these
prayers is given.

The forms for Holy Baptism
and the Lord’s Supper were con-
sidered to be the most beautiful
of all the liturgy. The so-called
“Flood Prayer” in the Baptism
Form, so named because it men-
tions Noah’s flood as a type of
baptism, was taken from Luther’s
liturgy.

There were some objections to
parts of the Baptism Form. Some
did not like the clause “sanctified
in Christ” in the first question
asked parents. These people were
obviously of the conviction that
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the elect children of the covenant
are not saved in infancy. Many in
Reformed churches still object to
the clause, but get around its pres-
ence in the Form by interpreting
“sanctified” to mean, not “made
holy,” but that all baptized children
are separated from the world by
the sacrament. Others objected to
the clause in the second question
asked parents: “taught here in this
Christian church,” on the grounds
that the clause was too critical of
other churches. In the form for
the administration of the Lord’s
Supper, some objected to the list of
sins mentioned in the didactic part.
The author, quoting from another
source, gives the interesting reason
why this list was included.

The listing of sins and
crimes generally strikes the
modern ear as unedifying, and
these portions of the liturgy,
as in the Book of Common
Prayer, are often omitted.
But “fencing” was general
pre-Reformation practice and
reflects the situation of a state
church where it was difficult
to find a way for the exercise
of discipline by the church
apart from the magistrate,
and where the total popula-
tion was expected in church.
(245) (The term “fencing” is

used to describe the practice
of limiting the participants of
the sacrament, HH.)

Again quoting another source,
the author speaks of the practice
of coming forward to the table to
partake of the signs and seals of
Christ’s atoning sacrifice.

The custom of coming to
sit at the table was, as far as
I know, first used by a Lasco
in London and has contin-
ued to be the custom of the
Dutch church to this day. In
other Reformed churches the
custom is to stand around the
table (German) or to kneel
before it (French). It was
Zwingli’s custom to have the
element distributed to the con-
gregation as they sat in their
pews, a custom adopted by
English Puritans and finally
in the late nineteenth century
imitated by most Reformed
congregations. (253)

The book is altogether worth-
while. While in many Reformed
churches the old liturgy has been
altered and even supplanted by
“contemporary worship,” we
may be thankful that it still con-
tinues in conservative churches
and in the Protestant Reformed

Churches. W
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The Future of Justification: A Response to N. T. Wright, by John
Piper. Wheaton, IL: Crossway Books, 2007. Pp.239. $17.99. Soft-
cover. [Reviewed by Douglas J. Kuiper. |

To the numerous books that
respond to N. T. Wright’s hereti-
cal ideas, John Piper, well known
pastor at the Bethlehem Baptist
Church in Minneapolis, adds
this.

The title, and especially the
word “future” in it, has a twofold
significance. First, it indicates
that the book deals with the future
of'the doctrine of justification—in
other words, with recent develop-
ments regarding that doctrine,
which will affect the way the
church understands it henceforth.
Second, the title indicates that
the book deals particularly with
Wright’s view of justification.
Wright considers God’s legal
declaration of justification to be
exclusively future, something that
God will pronounce in the final
judgment. The primary purpose
of the book is to assess that view
of Wright.

Piper writes this book to
defend the historic, Reformed,
and biblical doctrine of justifica-
tion as that act of God whereby
He imputes to sinners His own
righteousness, manifested in Jesus
Christ, on the basis of Christ’s
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obedience, wholly apart from any
work on the part of the sinner.

As he indicates in an intro-
ductory chapter entitled “On Con-
troversy,” he writes not primarily
as a theologian, but as a pastor.
“The reason I take up controversy
with N. T. Wright and not, say,
J. D. G. Dunn or E. P. Sanders...
is that none of my parishioners
has ever brought me a thick copy
of a book by Dunn or Sanders,
wondering what I thought about
them” (p. 27). Piper goes on to
indicate his real motive in writ-
ing this work, namely, to build
up the church by promoting her
true unity, which is based on truth
alone.

skoskoskoskok

Bornin 1948, Nicholas Thom-
as Wright is Anglican Bishop of
Durham, England. His teachings
regarding the “New Perspectives
on Paul” are by now well known
and have occasioned much stir in
all branches of Protestantism.

That Piper has made himself
well acquainted with Wright’s
teachings is evident from his
copious citations from eight of
Wright’s books and nine other

Vol. 42, No. 1



Book Reviews

essays and lectures by Wright and
interviews of Wright.

Some of the more important
statements Wright makes, to
which Piper responds, are the fol-
lowing (the page references refer
to quotations in Piper’s book):

“The gospel” is not an
account of how people get
saved. Itis...the proclamation
of the lordship of Jesus Christ
(page 18 and elsewhere).

“Justification” in the first
century was not about how
someone might establish a
relationship with God. It was
about God’s eschatological
definition, both future and
present, of who was, in fact, a
member of his people (p. 19).

The doctrine of justifica-
tion by faith is not what Paul
means by “the gospel” (p. 19).

If we use the language
of the law-court, it makes no
sense whatever to say that
the judge imputes, imparts,
bequeaths, conveys, or other-
wise transfers his righteous-
ness to either the plaintiff or
the defendant. Righteousness
is not an object, a substance
or a gas which can be passed
around the courtroom (p. 21
and elsewhere).

Present justification de-
clares, on the basis of faith,
what future justification will
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affirm publicly (according to
[Rom.] 2:14-16 and 8:9-11)
on the basis of the entire life
(p. 22).

ok okskok

Over the course of the book’s
eleven chapters, Piper responds to
these notions.

Chapter one consists of a
caution regarding the pitfalls of
biblical theology:

The claim to interpret a bib-
lical author in terms of the
first century is generally met
with the assumption that this
will be illuminating. Some
today seem to overlook that
this might result in bringing
ideas to the text in a way that
misleads rather than clarifies.
But common sense tells us
that the first-century ideas can
be used (inadvertently) to dis-
tort and silence what the New
Testament writers intended to

say (p. 34).

After giving his reasons why
one might easily fall into this
pitfall, Piper points out that
Wright falls into this pitfall, by
finding “new” interpretations of
Paul, at the same time asserting
that for the last 1500 years the
Christian church has not under-
stood Paul.
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In chapter 2, Piper deals with
Wright’s idea that justification is
God’s declaration that one is in
God’s covenant family. By an
exegetical investigation into the
meaning of the word “dikaiooo,”
Piper shows Wright to be wrong
on this point.

Chapter 3 demonstrates that
the word “justification” denotes
much more than merely the final
judgment. In this connection,
Piper deals with two matters:
Wright’s notion that the doctrine
of imputation that the church has
taught for one and a half millennia
is mistaken, and Wright’s idea of
God’s righteousness. Again, by
exegetical investigation into the
concept of God’s righteousness
in Scripture, and focusing particu-
larly on that concept as found in
the epistle to the Romans, Piper
shows that God’s righteousness is
not merely God’s covenant faith-
fulness, as Wright says it is. The
train of thought is continued in
chapter 4, in which Piper argues
that because the divine judge is
omniscient, knowing the guilt
of every sinner, He cannot pro-
nounce anyone righteous unless
He sees in him a true righteous-
ness—which true righteousness
cannot be his own.

To Wright’s idea that the
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gospel is the proclamation of the
Lordship of Jesus Christ, and
that Paul did not consider the
doctrine of justification to be part
of the gospel, Piper responds in
chapters 5 and 6. From the Scrip-
tures, particularly Acts 13, Piper
exposes the falsity of Wright’s
claim. Piper also points out that
to sinners, especially unforgiving
and impenitent sinners, the decla-
ration that Jesus Christ is Lord is
not gospel, but terrifying news!
The only good news for sinners
(some sinners, of course) is that
their sins are forgiven—which is
simply to say that they are justi-
fied before God in Jesus Christ.
Justification is in itself a saving
act, in which God makes the sin-
ner right (legally) before Him.
To the basis of justification,
Piper turns in chapter 7, entitled
“The Place of Our Works in Jus-
tification.” He demonstrates that
Wright considers our works to be
the basis of justification in the last
day. By exegetically explaining
various passages in Romans 2,
Piper disputes this theory. Con-
tradicting Wright’s notion that
Reformed pastors and scholars
do not pay enough attention to the
relationship between justification
and works, Piper quotes pertinent
references from the Augsburg
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Confession, the First Helvetic
Confession, the Thirty-Nine Ar-
ticles of the Church of England
(the citations from which Wright
ought himself know), and the
Westminster Confession. These
citations show that the church
has grappled with the relationship
between justification and works,
finding that relationship not in
that works are the basis of our
justification, but in that works are
the necessary evidence of a true
faith by which one is justified.
But perhaps Wright is merely
careless in using the word “basis”
to describe the relationship of
works to justification. After all,
he interchangeably uses the term
“according to works.” This ques-
tion Piper investigates in chapter
8, concluding that in fact Wright
differs with the Reformed tradi-
tion on this point, and that Wright
does in fact consider the works of
the sinner to be at least a part of
the basis of God’s justification of
the sinner in the final judgment.
Chapters 9 and 10 deal with
the question whether the works
of the law to which Paul refers
in Galatians 2 and 3 refer to the
keeping of God’s whole law by
all His people, or only to the
keeping of certain aspects of
the ceremonial law by the Jews.
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Comprehensively set forth in
chapter 9, Wright’s view is that
Paul opposed justification by
works because the Jews mistak-
enly considered their obedience to
the outward law, rather than their
faith, to be the true indication of
being God’s covenant people.
In chapter 10, by an exegesis of
parts of Romans 3, Piper refutes
Wright’s idea.

In chapter 11 Piper ties the
various threads together. He
points out again that Wright’s
idea of God’s righteousness is
not Paul’s; asserts that, at best,
preaching Wright’s idea of justi-
fication will confuse the church;
and then, from Romans 4 and 5,
Philippians 3:9, I Corinthians
1:30, and I Corinthians 5:21, sets
forth the biblical foundation of the
doctrine of imputation.

In his conclusion, Wright
asserts that the Reformation’s
understanding of the doctrine of
justification by faith alone is right
and relevant.

To the main body of the
book are added six appendices.
The first sets forth “Thoughts on
Romans 9:30-10:4”; the second
is entitled “Thoughts on Law and
Faith in Galatians 3”; the third,
“Thoughts on Galatians 5:6 and
the Relationship Between Faith
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and Love”; fourth, “Using the
Law Lawfully: Thoughts on I
Timothy 1:5-117; the title of the
fifth is the question, “Does The
Doctrine of the Imputation of
Christ’s Righteousness Imply
That the Cross is Insufficient For
Our Right Standing With God?”;
and the 6" contains “Twelve The-
ses on What It Means to Fulfill the
Law.” About these appendices,
Piper says that they:

were not written in response
to the work of N. T. Wright.
Most of them were written
before I had read Wright’s
work. They do not interact
with his work. The reason for
their presence here is to give
some windows into my wider
understanding of justification
and related exegetical issues

(p. 189).

kokokskok

Without question, Piper’s
analysis of the error of Wright’s
view of justification is dead on.
And Piper is to be commended for
his explicit exegetical response
to Wright’s views. Piper puts to
good use that which is the only
authority for faith and life, the
inspired Scriptures.

In assessing Wright’s views,
Piper consciously strives to un-
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derstand Wright and be fair to
him. He desires to undertake con-
troversy in a right way, as he in-
dicates in an opening chapter. He
is careful to investigate whether
Wright is merely careless in his
terminology, or in fact wrong, as
noted in chapter 8 above.

If anything, his carefulness
leads him to be too soft in his
treatment of Wright. In his
treatment of Wright’s teachings,
he is not too soft. But he is more
charitable than he needs to be
in his view of Wright person-
ally: never did I notice him call
Wright a heretic, of which term
Wright is worthy, for Wright’s
teaching regarding justification
differs from the teachings of
the confessions of the Christian
church, which teachings are de-
rived from the Scriptures. And
Piper is more cautious than he
needs to be in his assessment of
the effect of Wright’s teaching:
“But in my judgment, what he
[Wright] has written will lead to
a kind of preaching that will not
announce clearly what makes the
lordship of Christ good news for
guilty sinners or show those who
are overwhelmed with sin how
they may stand righteous in the
presence of God” (p. 15). Again:
“Following N. T. Wright in his
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understanding of justification will
result in a kind of preaching that
will at best be confusing to the
church” (p. 165).

But what will it do at worst?
And what will it inevitably do,
being heretical? It will damage
and tear apart the church of Jesus
Christ; it will cause to be manifest
those who are not truly of the
church. Piper would not have
been out of line to call Wright to
repentance for his false teachings,
and remind him that any “future
justification” for which Wright
may be hoping is not given to
teachers who deny the gospel.
Wright, after all, is not merely one
who has a wrong understanding
of the gospel; he is one who has
himself studied the Scriptures,
throws out the church’s historic
and confessional understanding
of the fundamental doctrine of
justification by faith alone, and
teaches his wrong understanding
over against the truth.

skoskokoskosk

In addition to the central
importance of the doctrine of
justification by faith alone, and
the need to defend it, this book
reminded me of three things.

The first is the relationship
between the theology of the Fed-
eral Vision and that of the New

Perspectives on Paul. Wright is
allied specifically with the latter
group; but as I read the book, I
could see how the teachings of
the Federal Vision depend on the
ideas developed by men such as
N. T. Wright.

The second is the methodol-
ogy of heretics. One tactic is
to insist on distinctions in areas
in which the church has not
before, and at the same time to
ignore crucial distinctions that the
church has made. Wright does
the former in his treatment of the
phrase “the works of the law,” as
well as in his view of justification
in relation to divine calling (page
95). He does the latter in dealing
with the relationship of works to
justification—whether justifica-
tion is on the basis of, or accord-
ing to, our works (p. 118).

The third is that Reformed
pastors do well to know in some
detail what their own people are
reading and hearing. [ commend
Piper for his pastoral reason for
writing this book. That same pas-
toral heart should lead Reformed
pastors to read at least one solid
response to the views of Wright,
and be ready to warn their flock
against him and men of his ilk.

|
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Heresies and How to Avoid Them: Why It Matters What Christians
Believe, ed. Ben Quash and Michael Ward. Peabody, Mass: Hendrick-
son Publishers, 2007. Pp xi + 148. $16.95. Softcover. [Reviewed

by Douglas J. Kuiper.]

This book is the written form
of a series of sermons preached in
Peterhouse Chapel, Cambridge,
England. Due to the great interest
in this sermon series, the sermons
are now published in book form.

The twelve chapters are
divided into two parts. Part
one deals with “Heresies of the
Person of Christ, and How to
Avoid Them.” In this section the
heresies of Arianism, Docetism,
Nestorianism, Eutychianism,
Adoptionism, and Theopaschit-
ism are treated in order. Part two
is entitled “Heresies of the Church
and Christian Living, and How to
Avoid Them.” Marcionism, Do-
natism, Pelagianism, Gnosticism,
and the heresy of the Free Spirit
are treated in order. Concluding
part two is a chapter devoted less
to heresy than to orthodoxy, treat-
ing the subject of the Trinity.

The book’s aim is not only to
introduce various teachings that
the Christian church in centuries
past declared heretical, but also
to identify ways in which those
heresies manifest themselves
today, and to tell the reader how
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and why to avoid them. Accord-
ingly, each chapter begins with a
one-paragraph description of the
heresy under consideration, and a
statement of where and when the
church condemned that heresy.
Next follow two or three key
passages of Scripture, sometimes
lengthy, that set forth the truth
over against that heresy. Then the
author of that chapter explains the
heresy in further detail, and deals
to some extent with the “practical”
matter of how and why to reject the
heresy in its current form.

The book concludes with an
epilogue in which Michael Ward
points out ways in which ortho-
doxy becomes corrupted: 1) ortho-
doxy negatively defined—stating
what the truth is not and failing to
set forth clearly and fully what it
is; 2) hyper-orthodoxy—defend-
ing orthodox belief by use of any
available means, including some
questionable means; 3) hypo-
orthodoxy—reducing orthodox
truth to its lowest possible level;
4) excessive balance, by which
the orthodox emphasize some as-
pects of truth more than another;
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5) violence and bloodshed on the
part of the orthodox toward the
heretics (which occurred in the
case of Marguerite Porete, who
promoted the heresy of the free
spirit); 6) hypocrisy; 7) idolatry,
in the form of requiring assent
to the creeds rather than to God;
and 8) intellectualism, which we
might call dead orthodoxy.

I found the conclusion to
many chapters to be thought pro-
voking; but the epilogue was the
most thought provoking section
of the book.

skoskeoskoskok

To comment on a few spe-
cific chapters, Luther’s name
is mentioned twice, both times
negatively, in connection with
Marcionism. Marcion rejected
the notion that Jesus was the per-
sonal revelation of the Just and
Holy God of the Old Testament.
In fact, Marcion rejected the Old
Testament, in the process becom-
ing something of an antinomist.
If, after all, the ten command-
ments are not part of the gospel,
and if the heart of the gospel is
love, then the law is to be set
aside. Then this: “Marcion’s
denigration of the law anticipates
the revolt of Martin Luther, who
hated the law almost as much as
Marcion did, and took refuge,
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like Marcion, in the letters of
Paul, particularly the letter to the
Romans. But Luther was not a
true Marcionite” (p. 77).

My point is that the modern-
day manifestations of old heresies
are not always accurately identi-
fied. If the author (Angela Tilby)
is ready to admit that Luther “was
not a true Marcionite,” her nega-
tive allusion to him in connection
with modern manifestations of
Marcionism is misleading. She
is more accurate in identifying
other current manifestations
of Marcionism; but the reader
remembers that Luther was still
dragged into the camp.

Gnosticism, treated in chapter
10, is certainly present today. The
one clear instance of it given by
Anders Bergquist is notewor-
thy: “A psychotherapy which
suggested that the knowledge
that we gain of ourselves in the
psychotherapeutic relationship is
itself what makes us whole hu-
man beings” (p. 111). Well put.
But...no mention of the New Age
movement in this chapter.

The heresy of the Free Spirit,
treated in chapter 11, was a new
one to me. Marguerite Porete,
burned at the stake in 1310, was
one promoter of the idea that the
human will could be annihilated,
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and the divine will could replace
it. Apparently this was related to
a mystical view of life; Meister
Eckhart followed in her foot-
steps. The Council of Vienne
condemned her views as heretical
in 1312. The reason why Eckhart
was not condemned, but Porete
was, is attributed to her “ambi-
guity” (indeed, a notable trait of
many heretics); she was perceived
as teaching that she did not need
the Church on earth (Church with
a capital “C”, meaning what is
now Rome; but implying that
one could live in communion
with God apart from the means of
grace). Ifl understand this heresy
correctly, the author could have
done much more in pointing out
ways in which it is alive today.
This chapter was particularly
brief on that point.

Finally, the last chapter, en-
titled “Biblical Trinitarianism:
The purpose of being orthodox,”
was an attempt to show that the
doctrine of the Trinity is both
relevant and practical today, and
that a correct understanding of it
is necessary to avoid heresy. The
doctrine of the Trinity is correctly
said to be the explanation for how
Jesus could be truly God, yet with
us in the flesh. But none should
read the chapter hoping to learn
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the one fundamental practical sig-
nificance of the Trinity, namely,
that it makes known God as a
covenant God, a family God, a
God of love, whose life must be
reflected in ours.
skoskoskskok

Although each author indi-
cates that he, with the church in
the past, views these ideas as her-
esies, the book betrays sympathy
for the heretics themselves, and
for how the heresies arose. It is
true, and the book acknowledges
it, that God has a purpose in the
rise of heresy, one of which is
that the church clarify her un-
derstanding of the truth. But the
writers go farther in softening the
harshness of the words “heresy”
and “heretics.” This quote from
the prologue by Ben Quash illus-
trates:

It is important to admit that...
heresies (and heretics) aren’t
all bad. Even if we grant that
too often heretics allowed a
good point they wanted to
make to get out of proportion,
and to have a deforming effect
on the larger picture painted by
Christian teaching as a whole,
nevertheless it may already
have begun to become clear
that many heresies were sin-
cerely proffered as attempts
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to clarify the belief of the
Church and inform the lives
of believers. Many of those
who proffered them regarded
themselves as orthodox and
catholic believers. We can
afford to listen to them gen-
erously in many cases. They
are the losers in the history
of Christian doctrine, and the
victors...usually write the
history books in a way that
is unfavourable to those they
have beaten.... [H]eresies
often had some good points
to make. The problem is they
didn’t always do so in the
right way or in an appropriate
context. Or in a good number
of fascinating cases...they just
didn t go far enough (p. 7).

That the Spirit of truth, in guiding
the church into all truth, not only
used these heresies to force the
church to develop her understand-
ing of truth, but also empowered
the church to condemn these ideas
as heresies, the authors of this
book do not seem to appreciate.
skoskokskosk

Primarily the book is written
from the perspective of Angli-
canism: 8 of the 12 contributors
are Anglican (including the two
editors), and in sermon form this
book was preached in an Anglican
chapel. Two contributors are
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Roman Catholics; one is Eastern
Orthodox; and one is Quaker.

Other evidence that the book
is written from an Anglican per-
spective includes the use of an
apocryphal text, Wisdom 1:12-15,
as one of the “key Scriptures” on
the basis of which the error of
Nestorianism is exposed (p. 33);
and the inclusion of that late her-
esy, the heresy of the Free Spirit
(chapter 11).

That the book is written from
such a perspective is interesting
and significant.

It indicates that Anglicanism
primarily, but also Roman Cathol-
icism, is nominally and histori-
cally Christian. Anglicanism yet
today adheres to the ecumenical
creeds of the Christian church.

It shows that within Angli-
canism are some who still put up
a defense of the truth over against
the lie. These reject the errors
that occasioned the writing of the
ecumenical creeds, and that the
creeds condemn.

And that there was interest in
the contents of this book, when
preached in the form of sermons,
indicates that within Anglican-
ism are those who desire to be
instructed in these errors, and
warned against them.

At the same time, the fact that
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the book is written from such a
perspective makes it of only lim-
ited value to the Reformed pastor
or layperson.

Its value is that it gives us a
general overview of some past
heresies, and points us to ways
in which those heresies show
themselves today.

Its limitation is twofold. First,

it contributes nothing to a devel-
opment of the truth over against
heresy. Second, the modern-day
manifestation of the heresies that
it points out are rather general;
the Reformed person, trying to
avoid these heresies today in his
own life, would have to think of
more specific ways in which these
heresies are evident. W

Calvin’s Theology of the Psalms, by Herman J. Selderhuis. Grand
Rapids, MI: Baker Academic, 2007. 304 pages. $29.99. Softcover.

[Reviewed by Douglas J. Kuiper. ]

In this book Selderhuis sur-
veys Calvin’s theology as set
forth in his commentary on the
Psalms.

The word “theology” is to be
understood here in its narrower
sense, referring to the study of
God: “Calvin’s theology is noth-
ing else than theo-logy; by this I
mean to say that the whole of his
theology as well as all of its parts
constantly deal with God” (p.
14). Realizing that God is at the
very center of Calvin’s theology,
the author’s stated purpose “...
is to demonstrate this pattern of
Calvin’s thought from his com-
mentary on the Psalms” (p. 19).
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In both his preface and con-
clusion, Selderhuis explains why
he does not turn to Calvin’s In-
Stitutes, but to his commentary
on the Psalms, to survey Calvin’s
theology. First, this “reflects the
emerging consensus of Calvin re-
search that the Institutes ought to
be read in light of the commentar-
ies and not the other way around”
(p. 15). Second, “Calvin did not
intend the work [/nstitutes, DIK]
to be a summary of his theology,
but rather he produced it as a theo-
logical glossary to accompany his
commentaries” (p. 283).

Selderhuis argues that the
commentary on the Psalms is suf-
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ficient to use to survey Calvin’s
theology because for Calvin “the
Old and the New Testament dif-
fer in clarity and not in essence.
Hence his commentaries on the
Old Testament are just as infor-
mative about his theology as his
exegesis of the New Testament”
(p. 14). More particularly, Sel-
derhuis argues that Calvin meant
his commentaries in general, and
those on the Psalms in particular,
to complement his Institutes,
finding proof for this in the fact
that “Calvin worked on both
books simultaneously” (p. 283);
the commentary on the Psalms
appeared in 1557, while the last
edition of the /nstitutes in 1559.
skoskoskoskosk

Chapter 1 introduces the work
by arguing that “Calvin’s com-
mentary on the Psalms provides
an excellent case study in the rela-
tion between theology and biogra-
phy” (p. 25). That s, Calvin finds
himself to have much in common
with David, and the situation in
Geneva to have much in com-
mon with that in Israel in David’s
day. So Calvin’s expositions of
the Psalms are his own “spiritual
autobiography” (p. 33).

In chapters 2-11 the author
accomplishes his stated purpose.
In keeping with the theological
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emphasis of the Psalms, each
chapter title begins with “God”; in
order, chapters 2-11 are entitled:
“God the Triune,” “God the Cre-
ator,” “God the Caring,” “God the
Speaking,” “God the King,” “God
the Judge,” “God the Hidden,”
“God the Holy One,” “God the
God of the Covenant,” and “God
the Father.”

That Selderhuis uses the
term “theology” in its narrower
sense does not mean he does not
treat subjects that we classify as
belonging to the other five loci
of Reformed doctrine. God’s
purpose in creating man, man’s
bearing the image of God, and
man’s fall are all treated in con-
nection with “God the Creator”;
“God the Caring” includes a
treatment of providence and the
relation of God to evil; and in
“God the Speaking” one finds
mention of the word and sacra-
ments as being the way in which
God reveals Himself to us today.
The subjects of angels, God’s law,
and the Christian life come up
under “God the King”; and sin,
guilt, punishment, Christ’s second
coming, death, and eternal life
under “God the Judge.” Under
“God the Holy One,” Selderhuis
treats sanctification and its rela-
tionship to justification, as well as
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matters pertaining to the church’s
worship. The doctrine of the
church as well as the subject of
prayer are treated in the chapter
“God the God of the Covenant,”
and the final chapter on “God the
Father” includes a treatment of
faith, grace, and predestination.

While the doctrines of the
Lord’s Supper, the Trinity, and
election are mentioned in Calvin’s
commentaries on the Psalms,
Selderhuis contends that they
do not get much attention in the
commentaries. Accordingly,
Selderhuis gives them only com-
paratively little attention in his
own book. In the author’s own
words, the reason why the doc-
trines of Christ as Mediator and
of the Holy Spirit are not treated
in more detail is this: “In his com-
mentary on the Psalms, Calvin is
vitally interested in the first per-
son of the Trinity. Consequently
Christology and Pneumatology
lie on the periphery” (p. 60). In
his conclusion, Selderhuis ar-
gues that Calvin scholarship was
wrongly influenced by Barth to
present Calvin as Christ-centered,
and by Schleiermacher to present
Calvin as man-centered; “it is
more accurate to say that Calvin’s
theology...is utterly theocentric”
(p. 285, emphasis his).
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As Selderhuis endeavors to be
objective, and to let Calvin speak
for himself, the book is overall
a fair presentation of Calvin’s
views. Without question, the
book demonstrates that God is at
the center of Calvin’s theology,
and was at the center of Calvin’s
thinking when he wrote his com-
mentary on the Psalms.

Yet the book has serious
flaws.

Two of Selderhuis’ main
contentions are incorrect, in my
judgment.

First, while it is true that
Calvin’s Institutes and commen-
taries complement each other,
Selderhuis is wrong in saying that
Calvin intended his Institutes to
be read in light of his commentar-
ies, and not vice versa. Notice
what Calvin says in his preface
to the reader in the Institutes. 1
quote from Calvin’s letter to the
reader, dated 1% August 1559; but
what is here said can be found, in
almost the same wording, already
in Calvin’s introduction to his
second edition in 1539.

For I believe 1 have so em-
braced the sum of religion
in all its parts, and have ar-
ranged it in such an order, that
if anyone rightly grasps fit, it
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will not be difficult for him
to determine what he ought
especially to seek in Scripture,
and to what end he ought to
relate its contents. If, after
this road has, as it were, been
paved, I shall publish any
interpretations of Scripture, I
shall always condense them,
because I shall have no need
to undertake long doctrinal
discussions, and to digress
into commonplaces. In this
way the godly reader will be
spared great annoyance and
boredom, provided he ap-
proach Scripture armed with
a knowledge of the present
work, as a necessary tool.!

Calvin himself indicates that the
commentaries should be read
with a prior understanding of the
Institutes

Selderhuis’ second incorrect
contention is that in Calvin’s com-
mentary on the Psalms, Christol-
ogy is peripheral.

Granted, Calvin does not
develop the doctrine of Christ
systematically in his commentar-
ies. For that matter, neither does
he develop the doctrine of God

1 John Calvin, Institutes of
the Christian Religion, transl. Ford
Lewis Battles (Philadelphia: The
Westminster Press, 1960), volume
1, p. 4.
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systematically in them. Com-
mentaries, including Calvin’s, are
expositions of the text of Scrip-
ture, not systematic developments
of doctrine.

But Calvin is certainly Chris-
tological, and his commentaries do
reflect this. To be God-centered
is, for an orthodox Reformed
theologian and expositor such as
Calvin was, to be Christ-centered.
The two go together; to pose them
as an “either/or” is to pose a false
disjunction. To produce a God-
centered commentary on an entire
book on the Bible simply cannot
mean that in it the doctrines of
Christ are “peripheral.”

Selderhuis himself admits
that Calvin deals with the main
points of the doctrine of Christ.
In connection with “God the Tri-
une” Selderhuis treats the person,
natures, and offices of Christ
as Calvin sets them forth in his
commentaries (pp. 55-59). On
p. 78 Selderhuis notes that Calvin
mentions Christ as being the one
who restores the image that man
lost when he fell. Selderhuis does
not ignore that Calvin refers to
the Holy Spirit as the means by
which Christ effects this renewal
of man. Even in speaking of Cal-
vin’s own hermeneutical method
in expounding the Psalms, Sel-
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derhuis indicates that Calvin was
Christological.

I’11 not belabor this point. It
simply seems to me that Calvin’s
theocentricity does not require
nor warrant Selderhuis’ assertion
that Christology is peripheral in
Calvin’s commentaries.

soskeosk skok

At times Selderhuis appears
to misunderstand or wrongly
represent Calvin.

Several times this incor-
rect understanding of Calvin is
seen in Selderhuis’ treatment of
man’s total depravity by nature.
He writes that, due to man’s
fall, “the situation [of the hu-
man race] is so bad that Calvin
thinks the soul is almost dead”
(p. 79). The reader who under-
stands Calvin’s doctrine of total
depravity will immediately see
that the word “almost” betrays
a misunderstanding of Calvin.
Then, according to Selderhuis,
in dealing with Psalm 51:10-11
(vv. 12-13 in the Hebrew) Calvin
is “not consistent in his logic and
his use of biblical texts.” He
draws Calvin’s interpretation of
these texts to what he thinks is its
logical conclusion, though admit-
ting Calvin did not want to draw
this conclusion, namely, that “the
one who prays verse 12 of Psalm
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51is not born-again, but the one
who prays the words of verse 13
must be a believer!” (p. 81). To
understand Calvin this way is
simply to misunderstand Calvin.
Let the reader judge for himself
by reading Calvin’s commentary
on that point.

In dealing with Calvin’s view
of whether God approves of sin,
Selderhuis faults Calvin for decid-
ing that the answer to this question
is “incomprehensible,” (p. 109),
and says that Calvin “effectively
seems to evade the question that he
himselfraised as to whether or not
itis absurd that God would incline
a human being to evil” (p. 110). In
the conclusion to the chapter, “Cal-
vin almost makes God responsible
for evil as well” (p. 118). [ am not
convinced Calvin “almost” did
this.

In connection with Calvin’s
view of predestination, Selder-
huis makes a statement that does
not accurately represent Calvin’s
position. “Therefore predestina-
tion...does not merely or even pri-
marily pertain to our redemption
from the consequences of sin in
this life as much as to our service
in this life now” (p. 277). Perhaps
Calvin did give some insight as to
the relationship of predestination
to our service in this life now; but
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that Calvin did not view predes-
tination as “primarily” pertaining
to redemption from sin simply is
not true.

Statements such as those
given above, in which Selderhuis
appears to misrepresent Calvin,
convince me even further that
Calvin’s commentaries are to
be read after, and in light of, his
Institutes.

One wonders as to the cause
for these misunderstandings. Is
Calvin so unclear in his commen-
taries? Does he make statements
that, if considered in isolation,
appear to contradict what he
says clearly elsewhere? Or do
such statements tip the hand as to
what Selderhuis himself actually
believes? Does the fact that these
statements occur in connection
with depravity and predestination
indicate that Selderhuis is not
orthodox in these areas?

Because I do not know Sel-
derhuis personally, because I have
read none other of his writings,
and because this book contains
relatively little evaluation on his
part, I cannot and will not assert
that the answer to the last two
questions is “Yes.” But because
the book gives no reason to an-
swer them negatively, the ques-
tions linger in my mind.
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sfeskeskoskosk

Other critiques of the book
pertain more to the translation and
editing, and ought be corrected in
a future edition.

I found at least a dozen spell-
ing or factual mistakes in the
book. There is in my Bible, for
instance, no verse referenced 1
John 3:39 (p. 271). In addition,
there were several grammatical
and syntax errors that resulted in
strange sentences.

Many Latin phrases were
used throughout the book, which
are meaningless to the English-
speaking reader.

The book could also be edited
in the future to avoid unnecessary
repetition. At times, especially in
the earlier part of the book, the
author seemed to restate what he
had already made clear.

skoskokoskosk

Herman Selderhuis is profes-
sor of church history and church
polity at the Theologische Uni-
versiteit Apeldoorn (the semi-
nary of the Christian Reformed
Churches in the Netherlands), as
well as director of the Institute
for Reformation Research in
Apeldoorn, and general secre-
tary of the International Calvin
Congress. In a brief statement
on the acknowledgment page,
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he identifies Victor d’Assonville
and David Holmlund as being the
translators of the work.

This volume is another in the
series “Texts and Studies in Ref-
ormation and Post-Reformation
Thought,” edited by Richard A.
Muller. The goal of the series is
not only to translate some of the
Reformers’ original writings but
also to publish scholarly stud-
ies of their works. The goal is
worthwhile. Several of the works
published already in the series
are significant contributions to

the English-speaking Reformed
community.

One could have wished that
this present volume contributed
more positively to this goal. In
my view it does not. The preva-
lence of editing errors in a book
that purports to be scholarly is
unfortunate. And, while much
of what Selderhuis says is good,
his erroneous contentions and
misunderstandings of Calvin will
not aid the reader in better under-
standing Reformed thought. W
An Iron Pillar: The Life and

Times of William Romaine, Tim Shenton. Great Britain: Evangelical
Press, 2004. Pp. 463. $26.99 (Hardcover). ISBN: 0-85234-562-3.

[Reviewed by Angus Stewart. ]

In this fine biography of
William Romaine, Tim Shenton
takes us through the life and times
of a leading eighteenth-century
evangelical in the Church of Eng-
land.

Born in 1714 in Hartlepool
(to which town his French grand-
father immigrated a few years
before the Revocation of the
Edict of Nantes [1685]), Romaine
attended the grammar school of
Houghton le Spring (founded
by sixteenth-century Protestant
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Bernard Gilpin, “the apostle of the
north” of England) and Oxford
University. While at Oxford, he
“studiously avoided” all connec-
tion with “The Holy Club” of the
Wesleys, Whitefield, and others
(p. 28), preferring instead the
“Hutchinsonians,” a high church
group much given to a mystical,
overly typological, philosophical
reading of the Hebrew Old Testa-
ment (pp. 28-31). His assiduous
Oxford studies led to Anglican or-
ders, a reputation for scholarship,
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and a high view of his abilities.
Shenton places Romaine’s later
conversion to evangelical views
“between the years 1739-1749”
(p. 56).

The remainder of the biog-
raphy traces his largely London-
based ministry, his indefatigable
labors, his fierce opposition from
within the Church of England, his
various controversies, his books
(especially the trilogy The Life
of Faith, The Walk of Faith, and
The Triumph of Faith), his rela-
tionships with other evangelicals
(including Augustus Toplady,
Lady Huntingdon, and William
Grimshaw), and much more, until
his death in 1795.

Romaine was a confessional
Anglican. He even “preached a
course of sermons on the Thirty-
Nine Articles,” which were so
well received that his church
wardens and members petitioned
him to publish them, though he
did not accede to their request (p.
238). Following Articles 23 and
36, “He would not employ lay
preachers or countenance their
methods; thus he stood alone for
a considerable time in the Church
of England” (p. 379).

Romaine was a stronger
Calvinist than most of his con-
temporaries (pp. 14, 256), loving
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and preaching the truth of God’s
glorious grace in Jesus Christ and
writing an enthusiastic preface
to Elisha Cole’s 4 Practical Dis-
course of God's Sovereignty (p.
283). Romaine averred,

I would not be an Arminian
for the world; because I am
not only willing, but happy
in getting more and more
into Christ’s debt. They are
only pensioners in heaven;
they take all from him in use,
and carry all back to him in
praise. God teach us this
heavenly lesson. Although
I have learned but little, yet
I would not be saved in any
other way, than by sovereign
grace; for only by this can I
find employment in oneness
with God, or happiness in
God—All is grace, all is debt
(p. 328; cf. pp. 59-61).

Listen to Romaine on God’s
everlasting, unchangeable, and
unconditional covenant, from
chapter 4 of his The Walk of
Faith:

I'will make, says their God, an
everlasting covenant for them,
a covenant ordered in all
things and sure by the counsel
and oath of the blessed Trinity,
the two immutable things, in
which it is impossible God
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should lie; the mountains shall
depart and the hills shall be re-
moved, but my kindness shall
not depart from them, neither
shall the covenant of my peace
be removed, saith the Lord,
that hath mercy on them. My
covenant was made for them,
and shall be made good to
them. AsIlive, saith the Lord,
I'will not turn away from them
to do them good. I will never
change my purpose, nor alter
the word that is gone out of
my mouth. I mean nothing
but good to them. My heart is
fixed upon it. And I will not
leave the event to them. They
shall not have the manage-
ment of my purposes, nor have
any power to defeat them. My
will to do them good shall not
depend on their will or on their
faithfulness, or on anything in
themselves. I have taken all
their concerns into mine own
hands, and I will conduct them
all to the praise of the glory of
mine own grace. [ will put my
fear into their hearts that they
shall not depart from me—
they SHALL not depart from
me. They are not the cause of
their not departing, but I am.
I have taken it upon myself. 1
will give them grace to walk
close with me, and to fear me
always. I have covenanted
for all, the means as well as

the end, and I will keep them
by my almighty power, till
they receive the end of their
faith, even the salvation of
their souls.

Interestingly, Romaine’s first
biographer, William Cadogan,
published a work, The Con-
tinuance and Constancy of the
Friendship of God, as a Covenant
God with his People, in London
in 1795 (p. 409).

Romaine taught the truth of
sovereign grace as it applies to
good works:

If we do much for him, we
have nothing to boast of; for
he works in us both to will and
to do. I am for good works as
much as any of them; but I
would do them to a right end,
and upon a right motive; and
after all, having done the best
that can be done, I would not
lay the weight of the least tittle
of my salvation—no, not one
atom of it, upon them. It all
rests on Christ—he is my only
foundation—he is my topstone:
and all the building, laid on him,
groweth up into a holy temple
inthe Lord. He has done all for
me: he does all in me: he does
all by me (p. 265).

As one would expect, John
Wesley slandered Romaine as an
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antinomian (pp. 169, 201) and
claimed that a/l of his writings
were “brimful of Antinomianism”
(p- 264). Romaine, for his part,
saw Wesleyan perfectionism as
a tool of Satan, working much
mischief. Romaine combated it
especially in Brighton, where the
delusion had wrought havoc (pp.
188-191). However, Shenton
states that Romaine and Wesley
“ministered together on a number
of occasions, [though] their doc-
trinal differences kept them from
enjoying a truly close relation-
ship” (p. 169).

Romaine insisted strongly on
the truth of the imputed righteous-
ness of Jesus Christ (pp. 108-
109). Shenton praises his “robust
defence of justification by faith”
(p. 266).

Romaine held that “preaching
the gospel was the only God-or-
dained method of bringing sinners
to Christ and the New Testament
held no other view” (p. 279). He
preached earnest, comforting ser-
mons without any notes (p. 396).
Those who heard him preach
often remarked, “It was as though
he had been in heaven, and came
back to earth to tell us what was
doing there” (p. 398).

This Anglican evangelical
was an ardent advocate of Psalm
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singing (of which his favorite was
Psalm 121; p. 298). Shenton sum-
marizes his position:

Romaine’s zeal for the Psalms
was principally directed to-
wards upholding and, where
necessary, re-establishing bib-
lical theology in the church.
He wanted the pure Word of
God read, preached and sung
by Christian congregations.
Nothing, in his view, should be
countenanced that threatened
the supremacy of Scripture.
He strongly opposed hymns
on the ground that they were
man’s creation and not God’s,
and that they lowered worship
to the level of entertainment
(pp. 276, 278).

Romaine saw hymn singing,
according to George Ella, as a

substitute for true worship
and a grave departure from
the scriptural norm. Wher-
ever there was a lack of “vital
religion,” he thought, people
left off praying, singing the
Psalms and hearing the Word,
and descended into singing
[Isaac] Watt’s “flights of fan-
cy,” along with other flippant
pastimes. The words of man
had become more important to
a backsliding church than the
word of God (p. 278).
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Shenton’s book is full of
interesting material: Romaine’s
watching the famous David Gar-
rick to improve his elocution
(p. 33); his interpretation of
Jephthah’s vow (his daughter
was not sacrificed, pp. 44-45);
his preaching being used in the
conversion of the man who was to
become George I11’s state coach-
man (p. 105); his brief and highly
controversial stint as Professor
of Astronomy at Gresham Col-
lege (he ridiculed and sought to
overthrow Newton’s system, pp.
110-115); his vehement opposi-
tion to a 1753 parliamentary bill
granting naturalization to the Jews
in Britain (the bill was defeated,
pp- 118-122); his thoughts on the
American Revolution (“wrong
both spiritually and politically,”
pp- 284, 272), etc.

Romaine’s piety stands out
very clearly from Shenton’s
biography: his stress upon and
constancy in prayer, his careful
use of time (p. 321), and his em-
phasis on the battle between the
old man and the new man. The
doctrines of grace, he declared,

...are such constant use to the
children of God, that without
the steadfast belief of them,
they cannot go on their way
rejoicing. Itis from these doc-
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trines only that settled peace
can rule in the conscience, the
love of God be maintained in
the heart, and a conversation
kept up in our walk and war-
fare as becometh the gospel.
It is from them that all good
works proceed, and that all
fruits of holiness abound to
the praise of the glory of the
grace of God (p. 283).

Doubtless Romaine was a
godly man—Shenton even re-
fers to him as an “iron pillar” of
steadfastness—from whom many
lessons may be learned. But there
was a grievous flaw. He stayed in
the Church of England, despite
its clear doctrinal departure from
the truth. This is directly op-
posed to our Belgic Confession
28-29. This apostasy was evident
to Romaine himself, especially
on the many occasions when
he was strongly persecuted and
opposed by heretical Anglican
officebearers. He did consider
leaving the Church of England
(pp- 162-163). George Whitefield,
commissioned to find a suitable
minister for Paul’s Episcopal
Church in Philadelphia, appealed
to Romaine, who, after reflection,
decided not to cross to America
(pp. 194-196). Romaine did
counsel John Newton not to enter
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the Church of England ministry,
but Newton was “priested” five
years later (p. 176).

Look at the Church of Eng-
land now! Its evangelicals are a
tiny, deeply compromised minor-
ity, and most of them are charis-
matics! Currently, the Church
of England’s two most famous
evangelical leaders are both in
their eighties: J. I. Packer, who
associated themselves with Evan-
gelicals and Catholics Together
(and whose later “clarification”
does little to improve things),
and John Stott, who holds to an-
nihilationism. The next genera-
tion is going further downhill, as
the leavening process continues
(I Cor. 5:6; Gal. 5:9).

The Bishop of Durham ad-
vocates the New Perspective on
Paul, attacking the gospel of the
righteousness of God in Christ by
faith alone and, therefore, advo-
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cating further false ecumenism
with Rome. The Archbishop of
Canterbury believes that God is
like a nine-year-old spastic child,
who communicates his inarticu-
late desires by grunts and moans.
With this view of God and His
Word, it comes as no surprise that
he and many Church of England
clergy approve of sodomy and
homosexual “priests.”

The three marks of the church
are even more defaced than in
Romaine’s day. Openly hereti-
cal and wicked officebearers and
members are not disciplined and
are admitted to the Lord’s table,
and “by this the covenant of God
[is] profaned, and His wrath
kindled against the whole con-
gregation [and denomination]”
(Heidelberg Catechism, A. 82).

What would Romaine think
of the Church of England now!

[ |
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2009 Calvin Conference

“After 500 Years:
John Calvin for the Reformed Churches Today”

Sponsor:

The Protestant Reformed Theological Seminary,
in commemoration of the 500th anniversary
of the birth of the great church reformer
John Calvin.

Dates: September 3-5, 2009 (Thursday-Saturday).

Venue: First Christian Reformed Church,
Byron Center, Michigan.

Speeches:
“Calvin as Model for Reformed Ministers”
Prof. Barrett Gritters
“Calvin as Church Reformer”
Prof. Russell Dykstra
“Calvin as Expositor and Preacher of Holy Scripture”
Rev. Steven Key
“Calvin’s Doctrine of Justification”
Rev. Angus Stewart
“Calvin’s Struggle for Church Discipline”
Prof. Ronald Cammenga
“Calvin’s Doctrine of the Covenant™
Prof. David Engelsma

“Calvin’s Doctrine of Predestination”
Rev. Chris Connors

In addition to the speeches, a panel discussion
and a question and answer session are planned.

Everyone is invited!
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